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(1) Max Stirner®] A=t

Max Stirner, Der Einzige und sein Eigentum, Reclam, 2011.

____________ Recensenten Stirners, in: Wigand's Vierteljahrschrift. 3. Band. Otto
Wigand, Leipzig 1845, pp.147~194.

Stirner’s Critics, trans. Wolfi Landstreicher, LBC Books and CAL

____________

Press, 2012.
oA #EEY, TRUALe} 29 Af, UEAY &7, $E2, 2023,
———————————— "RElRU BEALS, SEY §7, U3, 2024

2 YA, ZeeLs] JAL, TRY olgERT] 1H,, oy &4, ¥He=r, 2019.
432, "THEEAA BEHEEez: olE2At URFoo Heh oMol =M EAL

oled, fojedEo ZF&7|, YAE, 2017.
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Presentation 1

Individuality oriented towards the group:
An Analysis of the Confucian Attitude towards the @ncept of “Partnership for
the global’

Tzu-ying, Su
(National Central University, Taiwan)

Preface

Confucianism regards the "concern for the group"aatindamental virtue
necessary for the well-rounded development of #ié # emphasizes an attitude in
which the individual exists within the community.oWlever, before one becomes a
true "partner" to others, why does an individuakrewegin to think about others?
Or extend that concern to society? Furthermore, wioyld onewant others to be
well or to improve? Why would onevant society to flourish and progress? This
paper seeks to explore this inevitable concern isautward extension from a
Confucian perspective.

I. Why Should We Care for Others?

In The Great Learning(Da Xue (A£%) ), the text outlines a progressive path
of moral cultivation, emphasizing oneself, rectifion of the mind, sincerity of
intention, acquisition of knowledge, investigation things, home harmony,
governing, and world concord. This progression lgits how moral development is
achieved through practical application from wittontward. Later scholars elaborated
on this concept with the notions ointher sagehood and outer kingship” (nei sheng
wai wang/AZ 44t F) Dand ‘applying knowledge to govern the worlding shi zhi
yong A& 1 24 5)2).

1) The concept of inner sagehood and outer kinggéh&@ shéng wai wang) originally appeared

in Zhuangzi, “Tianxia Chapter”, rather than being iavention of Confucian scholars. When,
then, did this idea become widely accepted withionfGcian thought and eventually emerge as a
fundamental principle of Confucianism?According Nei Kuang{##)iz) in his study “A Brief
Examination of Inner Sagehood and Outer Kingshitbhe& modern Neo-Confucian thinker Xiong
Shili(f& 1) introduced this phrase into Confucian discourmegd Mou Zongsanf . —) further
developed its significance. For scholars of the ¢slling period, the process of internal
self-cultivation progressing from moral nourishmeat practical application had not yet

crystallized into a widely used slogan. In otherradg the notion of inner sagehood and outer
kingship is a later reinterpretation and definitirmulated by subsequent Confucian scholars.Mei
KuangE%i), “A Brief Examination of Inner Sagehood and Outéngship”, Tsinghua Journal of
Chinese StudigsVol. 41, No. 4 (December 2011), p. 622.

2) Chinese mainland scholar Zhu Weizherg#3), in “Three Topics on Historiography”, argues
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Confucianism views self-cultivation as a graduabgess, requiring deliberate
practice in the real world tdoecome human (cheng réiM-), to become a noble
person (cheng junZKZE-f), and ultimately tobecome a sage (cheng sheRg).
The pursuit of sagehood and moral excellence apptarbe an inherent and widely
accepted learning goal in Confucian thought. Thegen of sages is exemplified in
Mencius (MéngZ, Téng Wénang Xid3), where Mencius describes how historical
figures contributed to societal harmony: King Yuntolled the floods and brought
peace to the world; Duke of Zhou drove out foreigivaders and wild beasts,
ensuring the people's security; Confucius compiled Spring and Autumn Annals
instilling fear in corrupt officials. Inspired byhése figures, Mencius set his own
aspirations: to correct the hearts of the peoplimimate heretical ideas, reject
extremism, and purge immoral discourse.

In other words, for Confucian intellectualfecoming a noble persorand
learning to be a sagesinot merely about internal self-cultivation butsalabout
external engagement with the world. This embodibe Confucian principle of
“inner sagehood and outer kingshipREEs+E).

To elaborate, ihner sagehood’®WEE) refers to self-cultivation and moral
development- becoming a person of virtueOuter kingship”@+E) refers to
extending this virtue to society by harmonizing tfanily, governing the state, and
bringing peace to the world. Achieving inher sagehood and outer
kingship"(RE 4+ ) is considered the highest ideal of Confucian pcacti

Zhang Zaigk®), a Neo-Confucian scholar, expressed his visionthig ideal in
Reflections on Things at HandJin S LU AGE%k) ), outlining his noble
aspirations:

"To establish a heart for heaven and earth, to eedife for the people, to inherit
and continue the lost teachings of past sages, @ndring eternal peace to future
generations."&B R0, ARG, AFTEERLZE ABHBEAAT).This grand

vision, | think, captures the essence of Confuaancern for others.

that the phrase applying knowledge to govern theldv@ing shi zhi yond it £07) was
extensively used by Liang Qichao. However, he aswphasizes that Liang Qichao’s use of this
term was contextually limited, primarily referring Qing dynasty scholarship rather than broadly
characterizing the entirety of Chinese historiogsapZhu Weizheng{#f££3#), “Three Topics on
Historiography”, Fudan Journal(Social Sciences Edition) (Shanghai: Fudan Unitxgr2004), No.
3, pp. % 8.Setting aside the frequent use of thegehing shi zhi yon@€ it £0M), in terms of
academic development, the late Ming scholars Guwy@i 7 i), Huang Zongxifi’< k), and
Wang Fuzhif:J:.2) can be regarded as pioneers in establishing rttedldctual style of applying
knowledge to govern the world and illuminating ttéay to save people (ming dao jiu rén).[Late
Ming] Gu Yanwu, Letter to a Friend Ill, annotate¢ hiu Jiuzhou, reviewed by Huang Junlang,
in New Annotated Collection of Gu Tinglin’s Writinggol. 4 (Taiwan: Sanming Bookstore,
2003), p. 375.The phrase illuminating the Way teespeople can be further dissected. Saving
people is relatively straightforward it involves aesking the pressing issues of the time and
proposing reformist solutions. llluminating the Wayowever, depends on what is considered the
Way (daoiH ) as only by understanding the foundation of thisyWetan one discern the method
by which people are to be saved.

3) Song DynastyCollected Annotations by Zhu ,XExtended Explanation by Jiang Bogjan
Newly Published Comprehensive Reader of the Fowk&oMencius Taipei: Shang Zhou
Publishing, 2011, p. 147.

4) [Song] Zhu Xi, Lu Zugian, with detailed annotats and collected commentaries by Chen
Rongjie, Detailed Annotations and Collected CommentariesRaflections on Things at Hand
(Taipei: Student Bookstore, 2014), p. 163.
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In The Doctrine of the Mea® /&, the concept ofsincerity (chengl)—a state
in which the heart is "genuinely unmasked" and ignainic interaction with
Heaver—serves as the foundation for virtue in practice.thWwithe Confucian
aspiration tobecome a noble person (cheng julZE-f) and learn to be a sage
(BB A), it is natural for Confucian scholars to assumat tiextending oneself
toward others, from the individual to the colleetivis an inevitable and spontaneous
expression of moral development.

However, is this outward extensienh whether in emmatioresponse, intellectual
reasoning, or physical actien trulyatural? Why is Ren (benevolendg&) presumed
to necessarily and spontaneously involve thinkirigothers? Most Confucians would
argue that if one cannot extend one's moral seng@aocd, then one has not truly
grasped Rerd). But is this transition from the individual to theollective truly
innate?

Vincent Shenit;5#) describes a kind ofprimordial generosity—an intrinsic
motivation, arising from the depths of the selfattmaturally directs itself toward
others and seeks their well-befhgls this an inherent, instinctual tendency? Orehav
we simply become accustomed to the Confucian assethat this moral extension
is self-evident,having heard it so often that we take it for geai®t

The Taiwanese philosopher Joshua Wen-Kwei IEB(ZE) interpretsshu sheng
(virtuous survival %) from the perspective of social survival, emplayiran
evolutionary biological approach. He argues thailevihuman life, like that of other
species, is fundamentally driven by the need toviger the continuation of life
operates on two levels: the individual and the EgecWhat sets humans apart from
other species is their ability to recognize that thurvival of the species takes
precedence over that of the individual. Liao poiotg that"individual life is merely
a dwelling place for the life of the speclés.

From a broader perspective, individual life is temgpy, whereas the life of a
species can be perpetual. Therefore, individualsorder to ensure the continuation
of the species, must transform their personal isgmilinto a driving force for
collective progress. Liao identifies culture as theeans by which humanity
understands how to advance in the pursuit of spesigvival. He states: “Culture is
the way humans adapt to their environment for satvand the tool through which

5) Cheng Mingdad{i";g) stated:"Medical texts describe numbness and ymisabf the hands
and feet as 'lack of benevolence (Ren),’ and tkession is most fitting. A benevolent person
regards all things in heaven and earth as one -bddsre tis nothing that is not part of oneself.
Once recognized as part of oneself, there is nd limone's care. However, if benevolence is
not present within oneself, then others will feécdnnected, just as when the hands and feet
lose sensation and the vital energy (qi) no lorfimrs through them, making them no longer
part of oneself. Therefore, the act of generousipdiiting and aiding the people is the
functional expression of the sage."[Song] Zhu Xij Eugian, with detailed annotations and
collected commentaries by Chan Wing-tditetailed Annotations and Collected Commentaries on
Reflections on Things at Han@ aipei: Student Bookstore, 2014), pp. 24-25.

6) Vincent Shen(.i5f2), "The Withering and Dispersal of Chinese Philosogbyer the Past
Fifty Years and the Conceptualization of Life's Keag Among Overseas Chines&inological
Studies Vol. 31, No. 2 (June 2013), p. 24.

7) Joshua Wen-Kwei Liaolf %), A Study of the Philosophy of Lif®anjing: Dacheng
Publishing House, 1936), p. 71.Philosophical Litera of Taiwan during the Japanese Colonial
Period. URL = https://phi.project.sinica.edu.tw/cf&ssed on March 15, 2025).
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they overcome environmental challeng®s.”

Liao refers to this human trait of connecting withthers and advancing
collectively in the pursuit of survival ashu shen@ifl%)9—the idea that human
existence should be oriented toward the bettermeerd progress of the grolfp
However, is Confucianism truly motivated by a &i®af survival when it advocates
for shu shengifl&)?

Or perhaps it is unnecessary to invoke a crisiqaoe to justify this outward
extension; rather, a simple consideration of béngfi i®) may suffice. For instance,
helping others improve and fostering a better comitguinevitably enhances my
own quality of life as a member of that communiBngaging with others who have
cultivated virtue and moral character creates aenfmrmonious and enjoyable social
environment.

From this perspective, self-cultivation begins witiersonal virtue, which then
exerts a small-scale influence on those closesbrieself. When those within this
immediate circle develop higher moral charactergirthimprovement positively
influences those around them, gradually expandimgward. As individuals in the
broader community experience a higher quality &#, lthey may feel encouraged to
voluntarily elevate their own physical and mentalelivbeing. This collective
improvement could then lead to a shared state afriihing.

The fundamental premise of thisi (ii€)-oriented approach is that because |
desire a higher-quality life, | develop the motivat to extend my influence
outward. This rationale forshushi (virtuous engagement with the wor#it)
suggests that such an attitude may not necessanidg as naturally or inherently as
Confucians claim- that is, from an innate sense ajdgess within oneself.

Or is there another possibility that thghushi (commitment to bettering the
world Jfttt) mindset is taught and internalized rather thaisiry spontaneously? In
this case, lknow or | ought to extend the individual toward the collective. In
thinking about myself, | must simultaneously coesidothers, adhering to the
Confucian ideal: “If | desire to establish myself, | must help otheestablish
themselves; if | seek to achieve, | must help athachieve” Ji yu li er li ren, ji
yu da er da rel@BILMILA, CHGEMA).

In the Confucian discourseSi (self-interestfh) becomes almost a morally
corrupt concept.Ren ({Z) necessarily entails concern for others; failuce extend
this concern outward not only makes one non-Coafucbut even non-human.
According to Mencius' doctrine of thisur sprouts (PU¥s), the innate sense afeyin
(compassiorfl|}§)11) is fundamental to being human if one lacks it, oise

8) Joshua Wen-Kwei LiaoA Study of the Philosophy of Life. 73.

9) Liao states: “Those who pursue sh&Engh (virtuous survival) act consciously and proasdty
striving for innovation and progress to improvee lif

(%, AEAE), miERsES, DSCEETEE M, )Joshua Wen-Kwei LiaoA Study of the
Philosophy of Life p. 75.

10) Joshua Wen-Kwei LiaocA Study of the Philosophy of Life. 78.

11) Tam Ka-Gitf£Z ), in his A Plain Explanation of Menciysargues that pity and
compassion are fundamentally different. He belietrest in the “Liang Hui Warg chapter, the
term being described ipity. When King Xuan of Qi saw the distress of a bellgvox and
decided to replace it with a sheep, the feelinginbblerability he experienced was pity.However,
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deficient not just in Confucian virtue but in fumdantal human nature itself.

But why, in Confucian thought, does the individusturally extend toward the
collective? What enables this seamless outwardnsixte? The key issue here is not
the moral internal drive of the individual but theghical internal drive that orients
one toward the group.

For Confucians, morality necessarily manifests #icg—inner and outer must
be in harmony, self and others must be unified.sTho their view, there is no real
"leap” between the individual and the collectiveowgver, uniting the self with
external things is fundamentally different from timg the self with other people.

In the case of uniting the self with other peopbme might argue that human
nature is what allows this unificatien i.e., because are all human, we all
inherently possess thisnoral nature Xiong ShiliB&+), in Treatise on Essence
and Function( (B /A®) ), uses the metaphor of the ocean and its couniles®s
to illustrate this idea: individual human beings dike waves, yet they all share the
same fundamental essence as part of the gread®).s@his analogy, however, only
describes a shared nature, not an ontological unitgctual existence.

In reality, we cannot ignore the concrete existenéeothers and reduce them
to mere abstract qualities. Humans exist &heh (&, body) -- Ti (88, form)”
beingd3—not only with abstract minds and spirits but alsithwphysical bodies,
identities, and social roles. However, Confucianiseems todissolve the physical
boundaries of the selthrough the concept of unity withian (Heaven).

Could this weakening of bodily boundaries be thers® of theethical internal
drive that propels individuals toward collective concer@r are there other forces
that compel the individual to extend outward towattte group? The following
discussion aims to explore these possibilities.

Il. Does the Ability to Extend Outward Relate to the “I'?

compassion refers to a feeling of intolerabilityattrarises even when one has not directly
witnessed suffering. For example, even while at édoone might feel deep distress over the
depletion of Earth's resources or the sufferingseduby climate change to both humans and
other species. This kind of emotional respense rigepained by suffering despite not witnessing
it firsthand— is what defines compassioham Ka-Git, A Plain Explanation of Menciu¢Taipei:
Tangshan Publishing, 2010), pp. 355 157.

12) Xiong Shili&1-/J), Treatise on Essence and Functi¢fiaipei: Taiwan Student Bookstore,
1987), p. 4.

13) Zhong Yun-yingfZ24%), in "Body and Form: Two Aspects of the Confucian Vidwthe

Body in the Yijing,' provides a detailed analysis of the distincticetweenshen (&, body) and

ti (i, form). She explores the differences between these concepts in Confucian
thought.Regardinghen she statestn Confucianism, the concept of shen representsnteyrated
whole rather than a singular or individual physgt@l structure. While the manifestation of shen
is expressed through external and visible acti@mg, discussion of shen must necessarily include
the internal cultivation of the xin (mind/heart)hibugh the internal refinement of xin, the
external expression of shen is shaped, and in tima,external manifestations of shen reinforce
deeper introspection of the xin.""Although ti cae Wissected into the physiological components
of the human body, it can also be expanded to epassian integration with the cosmos and
all things in existence- like a container that canitfinitely enlarged or reduced in

scale'Zhong Yun-ying,"Body and Form: Two Aspects of the Confucian Viewtbé Body in

the Yijing", Buddhism and Scienc&/ol. 11, No. 1 (2010), pp. 24-26.
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In On Chinese Body Thinking: A Cultural Hermeneutid®997), Kuang-ming
Wu introduces the concept of body thinking, whidhom an Eastern perspective,
highlights the intrinsic connection between the ypothinking, and the mind. In his
book, Wu first conducts a meticulous analysis ok thmplicit yet fundamental
reference to the “I” ). He argues that when we describe the connect&tween
that and this, even if the “I” is not explicitly wten or expressed, it is still
inherently present. The “I” enables “there” to exdeinto “here”l4)

Since concrete thinking is closely intertwined witlied experience and history,
and the body serves as its vessel, discussion®ieofoody in Chinese philosophy go
beyond mere physiological organs and limbs; theso a#ncompass the understanding
of personal identity as shaped by lived history. Wsightfully distinguishes between
the firming-up and con-firming of identity in Cordian theory. The former refers to
identity being affirmed within relational roles, cdu as one’s role as a father within
the father-son relationship. The latter, howevefens to the active reinforcement of
one’s identity in social, moral, and political cextsl>)

This process of con-firming strengthens one’s raden of the “I"—both in
terms of identity and embodiment thus explaining h@enfucianism understands
the presence of others. The responses of otherdrilmde to the individual's

self-recognition. Moreover, the “I” is not merelyordined to what is immediately
visible as this; when referring to “this/here”, simultaneously includes “that/there”.
The “I” is embedded in all concrete actions andeots.

Kuang-ming Wu further notes inrOn Chinese Body Thinking: A Cultural
HermeneuticsConfucius, for instance, connects the metaphdlyicaxpanding | to
being human Ren{Z).”16)n other words, the Confucian saying “If | desire t
establish myself, | must help others establish dedwes; if | seek to achieve, |
must help others achieve” ji( yu i er li ren, ji yu da er da
ren ©ALMILA, CHGEMA) already reveals that theelf inherently contains an
orientation toward others.

Kuang-ming Wu analyzes the “I” recognition of thethé& from an
epistemological perspective, identifying two possibvays in which | can perceive
the Othet?).

For Wu, the Other is, in a way, infinike a radicallijstinct Other that | can
never entirely contain. This awareness of my owability to fully encompass the
Other allows me to recognize both myself and théeOtas distinct subjects, which
in turn gives rise to a reciprocal relationshipwesn subjects. Wu states:

Instead of containing the wholly Other, Thou, thecdn only confront that
Other, meeting the radical not-1 to constitute dject-to-subject mutuality of
co-reciprocalg8)

14) Kuang-ming Wu, On Chinese Body Thinking: A Quil Hermeneutics (Netherlands:
Koninklijke Brill,1997),p.123

15) Kuang-ming Wu,0On Chinese Body Thinking: A Cultural Hermeneytips37.
16) Kuang-ming Wu,0On Chinese Body Thinking: A Cultural Hermeneutip24.
17) Kuang-ming Wu,0n the “Logic” of Togethernessd\etherlands: Koninklijke Brill, 1998.p.98.
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Because the Other exists beyond my familiarity gretsonal cognition, | initially
maintain a sense of distance and boundaries whéeraating with them. Wu
suggests that ethics arises precisely from thiskriowability” of the Other and that
ethics serves to prohibit the subject from objgoid the Other that is, from
turning the Other into an entity controlled by the’Instead, the Other should be
treated with respect and love, as “another S&lf.”

At this point, | would like to propose an alternvati hypothesis to Wu’s
argument. Wu suggests that once an individual besomware of the Other, they
can then prohibit themselves from treating the ©Oths an object. However, this
prohibition is based on an implicit assumption: e&mthat the subject consciously
recognizes domination (whether emotional suppressar physical coercion) as
inherently wrong. This presupposes a fundamentédiefben the innate goodness of
human nature. But what if there is another way molewstand this?

Could it be that because | am aware of the unfantyi and unknowability of
the Other, | instinctively maintain a distance aad sense of boundaries? This
cautious attitude may externally resemble respecend¥ it is not yet true respect.

The appearance gting (%, reverence) and true reverence that arises fragn th
heart are fundamentally different. The individuahynnot yet have reached a stage
of genuine respect, but ritual proprietyi {£) serves as an intermediary, helping one
determine the appropriate way to treat the Other

Through Li(7&) ,one can engage in a form of imaginative projeetiextending
the way one treats oneself outward to others. Tibatl can infer how to treat
another being like myself by reflecting on how | Wi want to be treated. This
process involves seeing the Other as: "Another midly other self’, "Me, as
treated by another”

If caring for oneself, respecting oneself, and ngvioneself are unproblematic,
then by extension, one can learn to treat the Otimerthe same way thus
achieving: Being good to the Other, Respecting @tker Loving others.

This resembles a process of mimetic learring onst fimitates the way one
enjoys being treated and then attempts to applg tbi others. Over time, this
gradual practice may allow the individual to traiosi from merely appearing
respectful to truly cultivating a deep sense oferemce for others.

Expanding from “personal well-being” to a desirer faollective well-being
follows a similar logic. When | cultivate mysef tugh self-cultivation
(xiushenf& &), rectification of the mind zhengxinE«y), sincerity €hengyisi=.),
extension of knowledgezkizhiZtl), and investigation of thingsgéwut&#))—this
process of establishing my own moral character smelgrity brings me a sense of
comfort and fulfillmen&0)

Thus, when encountering the Other, my initialknowingleads me to treat them as

18) Kuang-ming Wu,0On the “Logic” of Togetherness1998.p.98.
19) Kuang-ming Wu,0On the “Logic” of Togetherness1998.p.98.

20) Mou Zongsari¢>%—), Collected Works of Mr. Mou Zongsan The Way of Rsliand the
Way of GovernanceNew Edition Preface (Taipei: Linking Publishing003), p. 13.
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“another being like myself.” The transition fromnknowingto perceiving the Other
as “another me” can occur in two ways: Wu Kuanggisinperspective- a conscious
prohibition against objectifying the Other.An aitative hypothesis- a cautious,
careful approach x{aoxinyiyi /\O\EEE) that prevents premature assumptions about
the Other.

Once the concept of “another mdorms, an individual may naturally extend

the comfort they experience from self-cultivation the Other. Alternatively, as |
propose, this process could be mimetic that is, ongates the way one enjoys
being treated and extends this treatment to others.
This state of being good to others, respecting rethand loving others is reinforced
through positive social interactions. If treatinthers well leads to comfortable and
positive feedback, it strengthens the individudbslief in the necessity of moral
self-cultivation.

Thus, one develops the recognition that “If | fegbod, you must also feel
good.” Over time, this perception contributes to iadividual’s internal construction
of a community of moral upliftmest a vision of sharéourishing.

The foundation of this collective well-being is imdlual moral cultivation. By
first treating oneself well and then extending thakatment outward, individuals
gradually construct a moral and ethical society edason mutual respect and
benevolence.

| believe that humans have an innate instinct foitation, and in terms of
selecting a model to imitate, | draw upon Fang Dvels interpretation of the
Yijing ( (5#£) )as a reference for considering how an individualy nd@velop the
possibility of moral cultivation.

From a human perspective, the cosmos reveals itdelbugh processes of
nurturing, generating growth (expanding life), ¢meg (reproduction), transformation,
and continuity (spiritual perpetuation). By obsag/iand imitating the natural world,
humans gradually discover their intrinsic resonamgéh nature, allowing them to
confirm what they can become.

Thome H. Fang 5% 3) describes this inherent connection between humans
and the cosmos using the concept of “the virtuelifefgenerating” $hengsteng zh
dé), asserting that theijing ( (5#%€) ) elucidates this resonance between humanity
and Tian (HeavenX) through four key principles:

1. The virtue of life itself

2. The principle of universal interconnection

3. The principle of transformation and nourishment

4. The principle of creation, life, and value fulfilent

The fourth principle, the principle of creation awmdlue fulfilment, refers to:

“Tracing all things back to their fundamental creat source— the ‘Qianyuan’
(7, the original force of creation). This source pesses an infinitely
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generative nature, ultimately pointing toward thesalization of goodness
(shangz), which serves as the final destination of all aete life.”21)

By highlighting goodness, humans when imitating tha&tural world— are elevated
to a state of moral consciousness, which in turstefs their moral self-cultivation.
Therefore, when faced with uncertainty about how utederstand or treat oneself,
one instinctively turns to Heaven as a model, seggpkihe best possible state of
mind and body. Through this proceggodnessas an ideal moral state is gradually
accepted and internalized, initiating the path ajrah cultivation.

This process of moral cultivation can be understabtbugh Mou Zongsan's
interpretation of theDoctrine of the Mean( (/&) ), in which he explains the
phrase:

“From sincerity to illumination— this is called xinhature); from illumination
to sincerity— this is called jiao (teaching).
(B, /M BEAH, B2W_"22

Mou Zongsan translategao not aseducation but as cultivatio?®), emphasizing
that moral development requires self-discipline gm@ctice. True moral perfection
can only be realized through self-cultivation amdeinal refinement. Importantly, the
earliest model for this self-cultivation is Heavéself, which serves as the original
object of imitation in moral learning.

lll. The Expansion of the into “Everyone”

The ability of the individual to extend outward afmm social connections has
been interpreted through the concept of “self-otirgegration” , which Chun-chieh
Huang E1&14) uses to explain the East Asian Confucian humianisirit:

“Self-other integration is embodied in the ‘comntanian spirit’ of East Asian
Confucianism, which is in turn manifested in then@eian discourse on Ren
(IZ). The Doctrine of the MeanChapter 20, states: ‘The benevolent are those
who are truly human.” This suggests that Confudilefines ‘humanity’ within
the intricate socio-political context and througtterpersonal interactiongé®

21) Zeng Chunhaf #if#), "Fang Dongmei's Yijing Studiesjh History of Modern and
Contemporary Chinese Philosopltfyaipei: Wunan Publishing, 2018), pp. 335 341.

22) The Doctrine of the MeanSong] Zhu Xi, Jiang BogianAnnotated and Translated Four
Books Reader: The Great Learning and The Doctrifighe Mean(Taipei: Qiming Bookstore,
1941), pp. 32-33.

23) Mou Zongsarfs<—) (Lecturer), Lu XuekurfiZ &) (Recorder),"Lecture Notes on Kant's
Third Critique (XIV)," E Hu Monthly Vol. 27, No. 4, Issue No. 316 (2001), p. 3.

24) Huang Chun-chieh;The Humanistic Spirit in the East Asian Confuci@radition,”" E Hu
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This idea of self-other integration is also presémt Kuang-ming Wu’'s work,
On the “Logic” of Togetherness: A Cultural Hermetieu He argues that an
individual can be shaped into a fully integratedspa through the development of
Other-thinkingz®)

Wu critiques Descartes’ method of self-confirmatithirough doubt, highlighting
an inherent paradox: an individual in a state @fgfnentation and uncertainty cannot
fully recognize themselves. Instead, it is only otigh external recognition and
affirmation by the Other that one can achieve a peta existence in the
life-world.26)

In other words, connection with the community fidies the individual's
completeness. Wu suggests that through the co#sber effort of this "life-world of
otherhood”, the | is no longer separated from imunterpar— the Other. It is
precisely in the presence of the Other that themerges as a distinct existence
(Being is the act of appearing to the Other).

Moreover, the | and the concrete Other are mutuatignstitutive and
interdependent in forming the authentic self. Thedf, stherefore, does not exist in
isolation; it is only through interaction with th®ther that one manifests as a true,
existing self. The transcendental self is realizetbugh its co-constitution with the
concrete Other, leading to a more profound undedstg of what it means to be
humanz2?)

From the perspective of Confucian philosophy, doc@nnection is not optional
but essential- it is only through relationships titia¢ individual attains completeness
and integration. The necessity of relational tisswhat constitutes the fullness of an
individual's existence.

Roger T. Ames, inConfucian Role Ethics: A Vocabularyllustrates this idea
through the concept ofamily28)as a way of extending oneself outward to the
collective, evoking a sense ofTianxia vyijia (All-under-Heaven as one
family X F—=X). He offers an example from daily language:

In English, the phrase "Everybody, please stand ngiérs to everybody as a
collection of individual entities. However, in Cleise, this is translated as “dajia”
(K, literally "big family”), which implies a colleate whole rather than an
aggregation of separate individuals. Ames argued ith Confucian thought, a more
natural phrase would be "Big family, please stamd, because each individual is
understood as embedded within a web of relationlsrand a shared community.

This aligns with Kuang-ming Wu’s insight that thesage of “I “in Confucian

Monthly, Vol. 44, No. 9, Issue No. 525 (2019), p. 8.

25) “the person is now shaped up as one integeadgm, thanks to the Other-thinking therein”.
Kuang-Ming, Wu,On the “Logic” of Togetherness : A Cultural Hermertie, Brill Academic
Pub,1998,p.91.

26) Kuang-Ming, Wu,On the “Logic” of Togetherness : A Cultural Hermerie, Brill Academic
Pub,1998,pp.89-91.

27) Kuang-Ming, Wu,On the “Logic” of Togetherness : A Cultural Hermenie, Brill Academic
Pub,1998,p.93.

28) Roger T. AmesConfucian Role Ethics A Vocabulargtate University of New York
Press, 2020, p.105.
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thought is not limited to a singular, autonomougitgnSimilarly, Ames argues that
each | possesses a composite nature, best describedglhrthe concept of a
point-fielP9)—an idea that emphasizes how an individual (the Ifgzant) is always
shaped by the field of relationships that surroamdl define them.

Wu makes a parallel observation: the “I” is nevastjthe immediatehis that
one sees- when one refers to “here/this”, it inhdyentontains elements of
“there/that”. The self is embedded within all caeter actions and things, never
existing in isolation.

| propose that while the point-field model may ialiy seem like a flat
relational structure, it can also be applied to t&f over time. At any given
moment, the self-as-point is an accumulation oft pasperiences and influences
future developments. In this sense, the self atsmg its own field, making the "I’
a compound term embedded in a cultural and histbcontext.

Furthermore, this composite individual completegentkelves through connection
with others. For example, the relational nature laiguage acquisition reflects this
process.Vincent Shenit;&#2) notes that an individual's ability to acquire daage
arises from the generosity of multiple Others paemsiblings, relatives, and other
key figures— who initiate speech with the individudlefore the individual can
respond.

As a result, the process of language learning fitssl an outward
extensior— through the act of generously giving lagguto others, one also engages
in an act of creation and self-enrichment. Thuscobeng fully human requires
engaging with and contributing to the shared sowiatld.30)

| thus argue that in Confucian thought, everybodiierently contains multiple
individual “I"s, and thisl is not a standalone entity but a composite ternbesided
in a cultural and relational context. This natwyaland necessarily reveals the
individual's inherent orientation toward the coliee. However, rather than
approaching this through linguistic analysis, Caidnism derives this outward
extension of the self from the family model.

This is why Confucianism does not use everybody bather Family,
emphasizing an expansion of familial experiencegdRol. Ames illustrates this with
the example of justice. In a Western conceptuaménaork, if asked, "What is
courage?",one would typically attempt to define teem by identifying its essential
conditions and describing it in precise language.

By contrast, Confucian role ethics would approadte tquestion differently,
deriving an answer inductively from lived family petiences. Rather than defining
courage in the abstract, Confucianism might explairthrough examples, such as:
Courage is the unwavering strength of a mother whatects her child in the face
of dangegd)

29) Roger T. AmesConfucian Role Ethics A Vocabularp.67.

30) Vincent Shenf i), "The Withering and Dispersal of Chinese Philosofbyer the Past
Fifty Years and the Conceptualization of Life's Meaeg Among Overseas Chines&inological
Studies Vol. 31, No. 2 (June 2013), p. 26.

31) Roger T. AmesConfucian Role Ethics A Vocabularp,159.
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This understanding of courage is then extended amdtwinto broader social
contexts. For instance, in the 1992 Taiwan Healkigdergarten Bus Fire Incident,
teacher Lin Jingjua@f###8) courageously ran back into the burning bus tacues
the children and lost her life in the procé®s.This action reflects the same
unwavering spirit of a mother protecting her child a life-threatening situation,
exemplifying the Confucian virtue ofong (5, courage).

Thus, when adopting Family as a perspective on hitgpathe process of
"becoming fully human" d¢heng Rer%{Z) does not remain limited to personal
self-improvement. Instead, it naturally extends wautd to include others, the
community, society, and future generations, fosteria desire for collective
well-being33)

This outlook emphasizes the practical effort to riowe the overall condition of
existence, rather than focusing solely on individgaogress. As a result, the
relationship between individuals is not merely awwek of isolated connections but
an expanding web of communal flourishing.

Therefore, "improving existence" is an essentiapomsibility in the process of
"becoming human”. This responsibility inevitablytexds outward to include “another
being who is the same as onesel” the rightful st#tehe Other.

In other words, when Confucianism discusses ind@aidexistence, it clearly
acknowledges that the individual always exists wmitla greater whole. This whole
includes not only other humans of the same kind bl#o animals of different
species, as well as flowers, grass, trees, woadl,citles of time, and even natural
forces such as air and energy. As Wang Yangmt#gEH) states:

A true noble person X A#%) regards all things under Heaven as one
unified body. They see the world as a single famalyd China as a single
person. Those who divide themselves from othersclnging to their physical
form—distinguishing 'self’ from ‘'other are petty pko ()N A). The noble
person’s unity with Heaven and all things does anse from a deliberate act
of will; rather, it is the natural expression ofeith benevolent heart, which
inherently extends to all things in the universevei those who are not sages
still have this potential within them, though theyay diminish themselves by
failing to cultivate it. This is why one inevitablfeels alarm and compassion
when seeing a child about to fall into a well beeaubeir benevolence

32) "Healthy Kindergarten Bus Fire Incident,” Wikilia, URL =
https://zh.wikipedia.org/zh-tw/%E5%81%A5%E5%BA%B7%6EB 9% BCY%E7%A8%9A%ES%9C%92
%E7%81%ABY%E7%87%92%E8%BB%8A%E4%BA%8B%E4%BB%B6 (Aseel on March 15,
2025).

33) Thome H. FangJ{ #i3£) also discusses this perspective on “improvingstexice.” He argues
that all things in the universe contribute to therrhonious existence of an organic whole, and
that human beings, as part of this system, shoultivate moral excellence in order to ascend
toward Heaven (Tian), ultimately achieving spiritual transcendence dib@ration.Upon attaining
enlightenment, one must then return to the humardwand share wisdom with others, thereby
committing to the improvement of existence. Fu jBeg(l%{il2E) refers to this as the
“dual-directional returning” modelshangxia shang huixiang. Thome H. FangThe Spirit of
Chinese Philosophy and Its Developméhtipei: Liming Culture, 2005), p. 24.
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naturally forms a unity with the child. The chilé iof the same kind as
oneself. Likewise, when witnessing the sorrowfuiesror fearful trembling of
birds and beasts, one instinctively feels compassicevealing the unity
between benevolence and animals. Birds and beadskspsessess sentience.
Similarly, when seeing grass and trees being tradhmr broken, one cannot
help but feel pity, as benevolence also forms atyumiith plants, which
possess life force. Even when observing bricks stwmthes being shattered, one
may feel a sense of regret and care, indicating Hemevolence extends to
even inanimate things. This is the true meaningméness in benevolengs.

Wang YangmingfE[5EBH) argues that a true noble person, one who undelstdhe

Way, perceives all things in Heaven and Earth ad¢ p& a single, unified whole.
They regard the world as one family and do not i#pathemselves from others.
This is the mindset of a noble person, whose umitth all things arises not from
a mere act of will but from the natural manifestatiof Ren{Z), which allows

them to merge with all existence.

Even those considered petty people still possessptitential for this awareness,
as evidenced by the universal human reaction afmaland compassion when seeing
a child fall into a well. This response signifiesnatural unity between benevolence
and the child. The same applies to feeling distwhen hearing the sorrowful cries
of animals, as benevolence extends to them as V#tice birds and beasts are
sentient beings, compassion naturally arises. Tdmesapplies to plants and trees,
which possess vitality, and even to inanimate dbjdike bricks and stones, where
one might still feel regret when witnessing theesttuction.

This passage exemplifies the Confucian “Family” spective— an attitude that
extends beyond human relationships to include ainds that coexist with us.
Recognizing that all things are interconnected m iavisible yet inseparable web,
one naturally feels a sense of responsibility tee cr and treat them well.

IV. Mencius on "Friendship"

Confucianism clearly recognizes the existence of tlther beyond the
individual. Even when discussing "harmonious umtyth all things”, this unity is
grounded in the practice of Rdnj and does not negate the real existence of the
Other. This makes the discussion of relationshiggiqularly significant.

In Mencius, Teng Wen Gopdz=+. BE3XZA) ), Mencius elaborates on the
fundamental relationships that structure humanractens:

"Between father and son, there is affection (@&in Between ruler and
minister, there is duty (y). Between husband and wife, there is distinction

34) [Ming] Wang Shouren (Wang Yangmingd)(¥{-), The Complete Works of Wang Yangming
(New Edition) Vol. 3 (Hangzhou: Zhejiang Ancient Books PublighiHouse, 2013), p. 1014.
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(bie 71). Between elder and younger, there is order f{{u Between friends,
there is trust (xirfg)."35)

Here, you (&, friendship) is regarded as a fundamental humdatioaship that
requires moral cultivation. Mencius specifically gmasizes trustx{n) as the defining
principle of friendship.

But what doesXin(f§)truly mean? What does it mean for friends to be
"mutually entrusted" with trust? Other passages Menciuprovide a clearer and
more complete understanding of this concept.

1. Friendship Requires Equality

For two friends to entrust one another, their reftship must be based on
equality in mindset and interaction. InMencius, Gong Sun Chou
( (FF. 2 HL) ), Mencius states about Bo ¥i(3E) and Liu Xia Hui@jl T ),
Mencius remarked:*Bo Yi was too narrow-minded, while Liu Xia Hui wa®o
informal. Between rigidity and lack of decorum, abfe person follows neither
path. ({A5RFE, MITEARAR, BETHR, BEFTHE, )30

In this passage, Mencius highlights two extremesini@rpersonal relationships:
Bo Yi ({H3R) is too rigid, holding an excessively strict stardl in judging others.
If a person did not meet his criteria for an iddaend, he would refuse to
associate with them. Liu Xia Huiff &), on the other hand, is too indiscriminate,
seemingly lacking principles in his relationshipgthwothers.

These contrasting attitudes can be analyzed usingn¢cming Wu's perspective
on the self and the Other. Wu argues thiatis only in the presence of the Other
that the | emerges and realizes its own existéntarough interactions with others,
one gains self-awareness.

However, Bo Yi (B3) overestimates the importance of his own standards
evaluating everything according to his personalgjudnt. Liu Xia Hui {@ITE),
conversely, disregards himself, which ironically sal reflects a self-centered
attitude— by treating everything casually, he acts ifasiothing outside of himself
truly matters. In other words, both Bo Yi and LiuiaXHui exist in a closed-off
state, seeing only themselves.This is why Mencioscludes:"The noble person does
not follow either extreme."

A noble person does not align with such imbalangeaspectives. To build
trust in friendships, one must not interact withhess only through the lens of
self-importance. In relationships beyond those athdér and son, ruler and minister,
husband and wife, or siblings, one’s attitude must be centered solely on oneself.

35) [Song] Zhu Xi (Collected Annotations), Jiang dgan (Expanded ExplanationNewly
Published Comprehensive Reader of the Four Booksncdis (Taipei: Shang Zhou Publishing,
2011), p. 124.

36) [Song] Zhu Xi (Collected Annotations), Jiang dgan (Expanded ExplanationNewly
Published Comprehensive Reader of the Four Booksndis (Taipei: Shang Zhou Publishing,
2011), p. 84-85.
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2. What Is the Proper Attitude Toward Friendship?

Mencius, Li Lou(ZF. B#ZT) provides a key principle:"Holding each other
accountable for goodness this is the way of frieqdsh(E%, Ak zZ&Et., )37
This passage, which discusses family ethics throthgh personal conduct of Zhang
Zi, emphasizes "accountability for goodnes& ) as the proper way to interact
with friends.

Thus, true friendship involves mutual correctiondaencouragement toward
moral bettermert- a dynamic in which both individudielp each other cultivate
virtue.

From this, it is evident that, according to Menc¢iushen interacting with
people beyond the relationships of father and sater and minister, husband and
wife, and brothers, one’s mindset must not be doefi. One must recognize that
the individual exists within a collective and shbuéngage with others on equal
footing, mutually encouraging each other toward dymss.

Thus, in Mencius, Wan Zhang (&¥. ET) ) when Wan ZhangXE)
inquired about friendship, Mencius further elabedaton the principles of making
friends, Mencius used three examples, namely, MXranzi(Z#Et¥), Duke Hui of
Fei EZEA), and Duke Ping of JIBEZFA), to illustrate:

Wan Zhang asked, "May | ask about friendship?" Mecreplied, "One
should not form friendships based on seniority, ilitgb or family connections.
Friendship should be based on virtue and must neblve ulterior motives.”(
MR, THRE. TR ABMA, KthE, KEED, 0L )38

Wan Zhang asked, "How should one make friends?"

Mencius replied, "One should not rely on senioriggcial status, or family
power when making friends. True friendship is basedvirtue and should not carry
an attitude of superiority over others."

Mencius then provided two positive examples MengnXig&Eif) and Duke
Hui of Fei&Z/) and one negative example, Duke Ping of (BT 2A).

Meng Xianzi@&gt¥, a nobleman, had five friends. When he befrientieem,
he did so without considering his aristocratic ustatlLikewise, these five friends did
not view him through the lens of his noble backgibu Only with this mutual
disregard for social rank could true friendshipsexi

Duke Hui of Fei BEE/2) was clear in his relationships he treated his heac
as a teacher and his friends as friends, demoingfrgtroper distinction in his
interactions.

Duke Ping of Ji0EZF 4 ), however, only appeared to treat virtuous schots's
his own, but Mencius criticized him for not trulyhaing power, not appointing

37) [Song] Zhu Xi (Collected Annotations), Jiangdsan (Expanded ExplanationNewly
Published Comprehensive Reader of the Four Booksncdiis (Taipei: Shang Zhou Publishing,
2011), p. 195.

38) [Song] Zhu Xi (Collected Annotations), Jiangdian (Expanded ExplanationNewly
Published Comprehensive Reader of the Four Booksnchs (Taipei: Shang Zhou Publishing,
2011), p.222-223.
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them to official positions, and not providing thewith stipends. His treatment was
mere courtesy rather than genuine respect.

True friendship, Mencius argued, should follow teeample of Yao and Shun,
who took turns hosting each other as equals, rathan maintaining hierarchical
distinctions. Thus, in the context of true friengshthere should be no social
ranking— respect should be mutual and based on tme gainciple.

3. How Can One Truly Show Respect?

Mencius emphasized sinceritghengsf) as the core mindset in friendship. In
Mencius, Li Lou(Z&Z¥. BEE L) , he elaborates:

Mencius said:If those in lower positions do not ngaihe trust of their
superiors, the people cannot be governed effegtivEhere is a way to gain
trust from those above: if one is not trustworthyoag friends, one will not
be trusted by superiors. There is a way to be warshy among friends: if
one does not bring joy to one’s parents, one widt be trusted by friends.
There is a way to bring joy to one’s parents: ifeoms not sincere in
self-reflection, one will not bring joy to one’s ngats. There is a way to
cultivate Chendi) in oneself: if one does not understand goodness
cannot be truly sincere.

Therefore, Chendai)is the Way of Heaven; striving fo€hendii) is the way
of humanity. There has never been one who is trsilycere yet fails to
influence others; conversely, one who ladReendi) has never been able to
move others9)

If a person in a subordinate position fails to g#me trust and recognition of
their superior, the root cause can be traced backheir inability to earn the trust
of their friends. A person who fails to gain theustr of friends is often someone
who has not brought joy to their parents. The waybting joy to one's parents is
through acting withChend&%). Zhu Xi explains:

“Chend##) means that all principles within oneself are deeuand without
falsehood- this is the natural order of Heaven. Bigivfor sincerity means
seeking to ensure that all principles within onesmle genuine and without
falsehood."fi &, EZERBEEMEMR, REZAARD ) BEE, AUEE
RESEMER, )0

A person who embodies true sincerity will inevitabinfluence and move
others.

39) [Song] Zhu Xi (Collected Annotations), Jiang dgan (Expanded ExplanationNewly
Published Comprehensive Reader of the Four Booksnchs (Taipei: Shang Zhou Publishing,
2011), p.162.

40) [Song] Zhu Xi (Collected Annotations), Jiangdian (Expanded ExplanationlNewly
Published Comprehensive Reader of the Four Booksnchs (Taipei: Shang Zhou Publishing,
2011), p.162.
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Because Chend) involves an openness of the self, it creates mseseof
transparency, an unguarded and unobstructed germssethat naturally makes others
feel close and connected.

Therefore, we can understand that once an indiVidtecognizes their
interconnectedness with others within the vastdfief Heaven and Earth, learning
how to interact with others becomes a crucial mdripersonal development.

Among the Five Cardinal Relationships, friendshiz)(is unique in that it is a
relationship that one actively chooses to establiBhrough Mencius' teachings, we
can see thatChendi) serves as the fundamental core of all relatigpshit
requires not only authenticity in treating othenst lalso genuine honesty in treating
oneself.

4. Tmue friendship transforms the Other into *“another self” through sincere
engagement and shared virtue.

Returning to the discussion in Section IlI, where tindividual recognizes the
Other as an unknown entity, their response to th#melO becomes crucial. If
Chendi#) is the essential core of interacting with othetteen, as Kuang-ming Wu
suggests, people will naturally "prohibit" themssvfrom objectifying the Other.

However, | propose an alternative hypothesis: atstef immediately embracing
the Other, an individual might first maintain a senof distance and boundary.
Through a process of self-reflection and mirrorindpis initial cautiousness can
eventually transform into treating the Other asothar self*— a version of oneself.

Wu presupposes that the subject inherently undefstadominatior- whether
emotional coercion or physical suppression as sdngetmegative, which aligns
well with Mencius’ emphasis on the Confucian apploato the Other as
fundamentally grounded in human goodness.

Nevertheless, in terms of the continuity of relasibips, my proposed "imitation
theory” remains particularly suitable for explamithe ethics of friendship.

According to Confucian thought, true friendship mb& based on virtue, rather
than social status, power, wealth, or influencecdBse friendship is built on an
equal footing, it naturally fosters respectui &)—keeping the friend in one's
heart— and seriousnesghpnglE&)—treating the relationship with care.

Thus, when one establishes friendship with singeaibd virtue, it follows that
others will willingly entrust themselves in return.

V. Conclusion

Mencius said: "All things are already complete withme. To turn inward and
cultivate sincerity— there is no greater joEYERENER,
REM#E, HEKS)ID

Cheng (§%) serves as the core principle in relationships théret between

41) [Song] Zhu Xi (Collected Annotations), Jiangdian (Expanded ExplanationNewly
Published Comprehensive Reader of the Four Booksnchs (Taipei: Shang Zhou Publishing,
2011), p.162.
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people or between humans and all things in the dvaBy embracing sincerity, one
can naturally navigate all forms of interaction an appropriate and meaningful way.

Confucian thought clearly recognizes that individuaexist within a larger
collective, and the most immediate part of thislemtive is the Other. Chinese
philosophy has always acknowledged the presencehef Other and, consequently,
has placed great emphasis on the appropriate wagptéoact with others, as seen in
Mencius' doctrine of the Five Cardinal Relationship

However, how does an individual transition from qmeral identity to a natural
recognition of and respect for the Other?

In this paper, | have explored this question thlougultiple perspectives:The
first section introduces the Confucian concern fibre Other, questioning why
Confucianism extends thought from the individual the collective and what internal
force enables this natural expansion.This sectiocudes on the ethical inner drive
toward the collective, rather than simply the moirater drive of the individual.The
second section incorporates Kuang-ming Wu’'s ideas tle self and the Other,
proposing that individuals extend kindness, respant love toward others through a
process of imitation.By treating oneself well, omaturally learns to extend this
positive treatment to the Other.If interactions hwibthers result in positive feedback,
this reinforces one’s belief in moral self-cultivat, leading to the perception that "If
| am good, you will also feel good.” This processmadyally forms a collective
vision of mutual moral enhancement, where ethicaltiation begins with the
individual and expands outward, shaping an interected moral community.The
third section introduces Roger T. Ames’ "pointdielmodel to illustrate how the self
is not an isolated entity but a composite beingpstaby past experiences and
cultural influences.In this view, an individual std within a relational field,
continuously shaped by their interactions with odliEhis concept leads to the
Confucian "Family" perspective, emphasizing thae tkelf is completed through
connections with others. Lastly, Mencius' discussiof friendship &) emphasizes
that, even in the Confucian ideal of unity with #flings, the real existence of the
Other is never ignored.This makes relationship csthtentral to Confucian thought,
particularly in determining the proper way to ier with friends.

Ultimately, sincerity serves as the foundatioor fall relationships, guiding
individuals from self-cultivation to ethical engagent with the Other and,
eventually, to the formation of a harmonious comityumooted in mutual respect
and moral growth.

Thus, in the face of the modern global partnerstgmcept, Confucianism can
be understood as an expansion of the scope ofdéiép (ou &). However, this
friendship must be built upon the core principle &heng ) within the
individual.

True friendship, in the Confucian sense, is fornbeded on virtuedefZ), and
within that relationship, both parties interact aquals, mutually encouraging and
refining one another toward goodness.

In this way, when an individual cultivates sincgritheir focus does not remain
solely on personal well-being but naturally extermistward to include others, the
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community, society, and even future generationse Tgoal is not just individual
flourishing but collective well-being, where eachdividual plays their role and
fulfills their responsibility.

Thus, in forming friendships, one must consider thell-being of the greater
community and actively work toward it. This embadi¢he Confucian approach to
caring for others and engaging with the world, dest@ting how an individual's
concern for the Other naturally evolves into a @ncfor humanity as a whole.
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Presentation 2

To Overcome Unreasonable Clash with Generativity ah One-body

Liu Liangjian
(East China Normal University)

1. Wemer Jaeger’s Imagined “High War’ between theWest and the East

Unreasonable clash is threatening our millennialilization today. In 1930s,
Werner Jaeger (1888-1961), a German philologish wirong humanist concern, also
addressed the crisis of civilization in his magnwpus Paidia: The Formung der
Griechischen Mensche(1934; Paidia: The Ideals of Greek Culturel945), claiming
that his work “is meant not only for scholars, or all who seek to rediscover
the approach to Greece during our present struggpesmaintain our millennial
civilization"l). Nevertheless, by “our millennial civilization” henly means Western
civilization, and “Greece is in a special categorghly for Western civilization:
“From the point of view of the present day, the &k® constitute a fundamental
advance on the great peoples of the OriefitThis is quite different from us in the
sense that we keep both Western and Oriental zatitins in the mind when we
say that “unreasonable clash is threatening oulemmial civilization today”.

Even though there is some feeling of alienationhinit “the Hellenocentric
nations” (hellenozentrisch Voelkerkreis), Jaegerpleasizes, it is different from the
feeling of complete estrangement between the Hatlemtric and Oriental nations.
He even agrees to use “a barrier” or “a high wa(Bine hohe Mauer) to
characterize the distinct between the West andBast. He claims: “Of course each
of the Hellenocentric nations feels that even Helland Rome are in some respects
fundamentally alien to herself: the feeling is lhggartly on blood and sentiment,
partly on organization and intellectual outlook,rtjya on historical distinctions. But
there is a gigantic difference between that feeliagd the sense of complete
estrangement which we have when we confront theen@ai nations, who are both
racially and intellectually different from sus; anidis undoubtedly a serious mistake
in historical perspective to separate, as some moudeiters do, the western nations
from the Greeks and Romans by a barrier compartblthat which divides us from
China, India and Egyp®’

It is pressing to knock down the so-called high Iwstween the West and the
East. How is this possible? One possible way ipamt out that such a barrier or
high wall is imagined, illusive and thus unreasdeatWe may argue, the intellectual

1) “Preface”, Werner JaegePaideia: The Ideals of Greek Cultyr&olume 1, Archaic Greece: The Mind
of Athens second edition, trans. by Gilbert Highet, New RYoOxford University Press, 1965, p. ix.

2) “Introduction”, Werner JaegePRaideia: The Ideals of Greek Cultyr&olume 1, p. Xiv.
3) Ibid., p. xv.
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similarities between ancient Greek and ancient &€hame so obvious that it would
be illegitimate to ignore them. Jaeger considersmdnism as the intellectual
principle of Greek, “educating man into his truenfio the real and genuine human
nature” ”. On the one hand, the Greeks discovered “a neveepinof the value of

the individual®); on the other hand, “for the Greeks humanity akvamplied the

essential quality of a human being, his politichbmacter®), which, if we go further,

implies the organic point of view, seeing “indivaduthings as elements in a living
whole”). These ideas which Jaeger believes unique in rin€eek can be easily
found in the pre-Qin period of China. Confuciusy fimstance, held a position of
humanism when he claimed that birds and beastsdcowt be companions of
human beings, and he must associate with peophalécts Book 18). On the one
hand, Confucius emphasized the significance of #edf; on the other hand,
cultivating the self cannot be achieved without theactice of cultivating others,
including actively participating in political lifeObviously, the mutual achievement of
the self and others is based on an organic viewunderstand a human being
indispensable of a society. When Confucius clained must associate with people,
he believed in his calling to devote himself to esathe world even though he
certainly knew there has been long time the woddchaotic without Dao and his
effort, no matter how great it was, might be ingaliConfucius took this as the
duty and dignity of a human being as a limited Qeione should do what he must
do even there is the Mandate of Heavemn(ing which man's strength can
scarcely challenge. Here we can clearly see theidhepirit against tragic destiny of
the eternal contradiction between the Mandate ofvde and man’'s will and his
actions. Confucius demonstrates a wisdom differeatn “the fatalistic wisdom of

Asia, shrinking action and the will to annihilatipnwhich Jaeger mentions in
analyzing the tragic destiny of the heroic Achillies the lliad.8)

Jaeger holds a negative attitude towards a unitedah community: “[HJowever
widely our geographical horizon may be extended tfontiers of our history can
never recede beyond those which for the past thiheeisand years have bounded
our historical destiny. It is impossible to say wWiex at some time in the future the
whole human race will be united by a spiritual boofl the kind described here;
and the question has no bearing on our present.stdidHowever the question of
the possibility of a united community of the whdeiman race is a matter of life
and death today.

2. The Debate of the “Past, Present, Chinese and ®t#em” in Modem China

Stressing the cultural heterogeneity between thst Bad the West, Jaeger seems

4) Ibid., p. xxiii.

5) lbid., p. xix.

6) lbid., p. xxvi.

7) lIbid., p. xx.

8) Werner JaegerPaideia: The Ideals of Greek Cultyr&olume 1, p. 49.
9) Ibid., p. xvi.
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to believe that there is, and shall be, “a barrier’“a high wall’ between the West
and the East. It is this high wall that will bringctual or potential unreasonable
clash in the world. On the contrary, modern Chingdglosophers believe in a
coming new world civilization of the whole humanings founded on the positive
interaction, rather than clash, between the West e East. For instance, Feng Qi
(1915-1995) believes that the central issue of timees is manifested in the
intellectual and cultural field as the debate ofe tHpast, present, Chinese and
Western’, that is, how to learn the advanced Western culamelytically, criticize
and inherit China’s own national traditions, so tasintegrate Chinese and Western
thoughts, correctly answer China’s current prattwablems, and enable the Chinese
nation to walk on the road of freedom, liberatiqgrpsperity and strengtf). In this
way, Chinese civilization becomes a part of theaorg whole of world civilization,
and the meeting of Western and Chinese civilizatian the land of China is
significant for the world.

In modern China, the “past”, “present”, “Chinesefida“Western” has shown a
trend of developing from isolation to system, frogeparation and independence to
interaction and intergeneration. In the mid-19tmtaey, Wei Yuan and other thinkers
were ahead of the trend of the times, they turreir teyes to the West, abandoned
the prevailing view that China was superior and tWest was inferior, paid
attention to the Western *“strong skills”, includinghips and guns, and then put
forward the bold proposition of “mastering westestmong skills to fight against the
West”. However, according to their understandingprgy skills such as ships and
guns were like solitary entities that could be taki®r our own use, or can be
taken from the West, learned and copied. After ,thise Westernization school
represented by Zhang Zhidong advocated the idea“Gifinese learning as the
essence while Western learning as the function’e Thssence” is Chinese ethical
and political system and ideology, which neithem dae changed nor need to be
changed; “function” refers to the achievement ofsWen civilization at the level of
instruments, of which China can take advantage wxtibn. This shows that the
Westernizers have noticed that ships and guns amen@ the elements of the
modern system of instruments, but they haven't se#n, or acknowledged, that the
modern system of instruments belongs to a largestery. After the 1894 Naval
Battle, Yan Fu was shocked by the changes of thddwand strongly criticized the
idea of “Chinese learning as the essence while ahestearning as the function”,
stressing that Chinese civilization has its ownemrss and function, just as Western
civilization has its own essence and function. Y&o's understanding of the
systematicness of Western civilization is undoulytecthore comprehensive: he has
seen not only the implements, but also the ethpalitical system, ideology and
culture. Is it possible, then, for a larger systeamform between Western civilization
and Chinese civilization? If we propose this questito Yan Fu, his answer is
obviously negative. In his view, essence and famctare in terms of “a thing” no
matter what kind of essence a thing has, it hasomesgponding function. If the

10) See Feng Qi, “Introduction ofhree Works on Wisddmin Feng Qi, Knowing the World and Knowing
the Self Shanghai: Huadong Shifan Daxue Chubanshe, 20386, p.
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essence of the thing is different, its function déferent too: just as the horse has
the function of reaching far, and the ox has thatbearing weight. It is impossible

to forcibly combine the essence of one thing witle function of another. “Chinese
learning has its own essence and function, whilestg¥a learning has its own
essence and function. If the two depart, they stside by side. If they unite, both
die.”11) During the May 4th New Culture Movement, Liang B8iwg, on the one

hand, identified the Chinese, Western and Indiavilizations as three civilizations

with different will directions, and on the othernoh he argued that according to the
development of world civilization, we need to aeieiea deep reconciliation of

Chinese and Western civilizations in the directioh will at the present stage, in
order to generate a new will direction. Althoughisthdea seems to be crude and
simple, it advocatesfrom the angle of will directionto create a new “essence” by
blending the “essence of Chinese learning” and tfat'western learning”. This is

undoubtedly a profound and groundbreaking insigtdcording to this view, although

Chinese learning has its own essence and functioh Vlestern learning has its own
essence and function, it may still be possible ¢negate a new learning through the
interaction of the two. This new learning may bather Chinese nor Western, but
as a “thing”, it also has its own essence and fancteven if its essence and
function are neither Chinese nor Western or bothin€e and Western to some
extent. Since then, thinkers with contemporary i@t temperament generally
advocate that we should adopt a dialectical a#itdidwards both modern Western
culture and ancient Chinese culture to develop &&imew culture, giving up the

dross and taking the quintessence. This “new” oaltis undoubtedly a positive
result of the interaction and intergeneration oé ttpast”, “present”, “Chinese” and

“Western”.

What we need to pay attention is that with the t®eent of the interactive
situation of the “past”, “present”, “Chinese” andV&stern’ the world dimension has
become more and more obvious and significant. Algiio the primary issue of the
times for Chinese people is how to realize natiosaf-salvation insightful Chinese
thinkers have always been thinking about the futofethe world in considering
China’s issues. For example, in the 1930s, Xiondi $ut forward: “We must wait
for the harmony of the ideas of China, India and West, and plant the roots of
the new culture of the future wortd2) The development of the world dimension is
caused by the internal logic of the structure o€ timteracted “past”, “present”,
“Chinese” and “Western”. The structure as a whaegreater than the ingredients as
parts. The interaction of the “past’, “present’, hi@ese” and “Western” inevitably
gives rise to the globality beyond the “past’, ‘g@at’, “Chinese” and “Western”. In
this interaction, the ancient Chinese concept omhdér Heaven” t{anxia, world)
“becomes not only applicable to awakening nati@mali but may also be transformed
into a sense of world citizenship?) In order to solve the Chinese problems, we

11) Yan Fu, “A Letter to the Publisher obiplomatic Pres§ in Yan Fu, Collected Works of Yan Fu
edited byWang Shi, Beijing: Zhonghua Shuju, 1986, p.558.

12) Xiong Shili, General Explanations of Buddhist Term§&hanghai: Dongfang Chuban Zhongxin, 1985, p.
4,
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must take the world into consideration, and theutsmh of the Chinese problems
will in turn affect the future of the world and ham civilization. As the positive
results of the interaction of the “past’, “presentThinese” and “Western”, new
Chinese culture or modern Chinese civilization eanbs a significance beyond
China.

3. To Observe the Structure of the West and the Eafrom Rombach

If our perspective is broadened to the Oriental #mel whole world, we can see
similar experience is by no means limited in modeZhina and find out it is
necessary to coin the structure of the “past, ptedéastern and Western” to replace
that of the “past, present, Chinese and Westernith Whe arrival of world history,
the civilization communication has become commopeeence for human beings. It
should be noticed that Western philosophers witinteraporary consciousness have
also seen the world dimension from the experienic&wope. For instance, German
philosopher Heinrich Rombach (1923-2018) arguese “B¥ould free ourselves from
the era of European history to enter a new era wham commonality. What is
involved here is not a European era, but a humailér This vision is rooted in
his insight into structure. For him, structure igiop to being: “The deepest
foundation of reality is not a state of being, bait form of motion, a way of
generating.*® From the point of view of structure, different wwks are neither
fixed nor opposed entities, and they are not platcedether mechanically. In
contrast, they interact with each other, and ins tiprocess the world dimension
emerges.

Interestingly, Rombach’s philosophy is itself a doexample of how ideas arise
from the interaction and interplay of the “pasthrésent’, “Eastern” and “Western”.
On the one hand, it continues the whole historyVdstern philosophy, using the
three basic words “entity”, “system” and “structuréo identify the development
history of Western philosophy from ancient times ttee present, and believes that
the contemporary is in the transition from systemstructure; on the other hand, it
uses “structure” to connect the experience of thao On Chinese tradition. In
Rombach’s view, “structure” is closer to the EastéiDao” than to the Western
“logos.” “Logos” seeks objectivity from the standpb of transcending things, while
“‘Dao” is based on the everyday experience of takingvay, placing the essence in
the process of transition from one thing to anottéwwever, he maintains that the
basic word of our time should be *“structure” rath#wan “Dao™ The thought of
Dao is still only guiding and needs to be furthéaribed from the perspective of
structure, and “Dao” as a terminology is easily fowd to Chinese tradition.
“Structure” is more inclusive, more suitable fohét cultural form that arrives in our

13) Gao Rui-quanChinese Modern Spiritual TraditipnShanghai: Dongfang Chuban Zhongxin, 1999, p.
255.

14) Heinrich RombachStrukturontologie: Eine Phanomenologie der Freiheiins. by Wang Jun,
Hangzhou: Zhejiang Daxue Chubanshe, 2015, p.327.

15) Rombach:Strukturontologie p.324.
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contemporary age”, that is, the cultural form that no longer limited to any
Eastern or Western traditidfl Therefore, we can see that Rombach’s “structure”
tries to transcend the East and the West by gohmgugh them, and strives to
explore “the more difficult, but at the same timeghter form of life and thought
belonging to a new ag¥®), and the concept of “structure” itself is genedaia the
life structure and thought structure of the “pasgresent”, “Eastern” and “Western”
in the new era.

Both Chinese thinkers, including Feng Qi, and Germthinkers such as
Rombach, notice the world dimension from their ez$pve experience. This also
shows from one aspect that the objective and siivgeemergence of the world
dimension is itself a world phenomenon.

The interaction and intergeneration of the “pastpresent”, “Eastern” and
“Western” has resulted in the emergence of the dvalimension, which is not only
manifested in the space as a particular civilizesiospilling over to the world, but
also in the time as the world historical significanof a particular new culture.
Taking the world into perspective also means takitige world history into
perspective and thinking about the significance aofparticular new culture in the
context of the development of world civilizationhd vision of world history is not
only an intellectual requirement from the emergwgrld dimension of the “past”,
“present”, “Eastern” and “Western”, but also a ddosve intellectual element of the
emerging world dimension

The meeting of Eastern and Western civilizations the land of different
countries and nations has been performing a greattipe of the integration and
interaction of human civilizations on a grand scaMith the interaction and
intergeneration of the “past”, “present”, “Easterrdnd “Western”, the world
dimension gradually emerged, and the “contempotghedistinct from modernity,
began to appear. From the perspective of worldotystand the history of human
civilization, the coming of contemporaneity is oévolutionary significance. In his
book The Origin and Goal of HistoryKarl Jaspers inquiries about the possibility of
a “second Axial Period”: “Europe’s exceptional #pial achievements from 1500 to
1800 that outshine science and technolagy challecgmparison with the Axial
Period of two and a half millennia earlier. Is aa®d Axial Period to be discerned
in these later centuries?8) His answer is cautious: In the past two centuries,
science and technology have changed the world, @hchuman beings have been
involved in the common destiny; nevertheless, a af “eternal spiritual creations”
comparable to that of Confucius, Lao Zi, Buddhad aBocrates has not yet to
arrive19) If we take note of the interaction and intergetiera of the “past”,
“present”, “Eastern” and “Western” around the workhd its world dimensign
perhaps we can be more confident than Jaspers ltevdethat the second Axial

16) Rombach:Strukturontologie p.vi.

17) Rombach:Die Welt als Lebendige Strukjutrans. by Wang Jun, Shanghai: Shanghai Shudian
Chubanshe, 2009, p.143.

18) Karl Jaspers,The Origin and Goal of HistoryNew Haven and London: Yale University Press, 1953
p.75.

19) Karl Jaspers,;The Origin and Goal of Historyp.140.
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Period of mankind is coming, and the “eternal &pali creation” has dawned.
Human civilization is facing a major change unseenthe past three thousand
years, and is undergoing an “intergenerational jufnpm the “modern” times to the
“contemporary” times, just as human society presipujumped from the pre-axis
period to the axis period. If this is true, then wan legitimately coin the term
“contemporaneity” to refer to the zeitgeist of thentemporary times.

4. Generativity and “One-body”

The essential meaning of the intertwined structwfe the “past”, “present”,
“Eastern” and “Western” lies first in generativityn spite of its established and
stable aspect, this structure is active and theraoction of its various elements
brings continuous generation, in which the elementdl have a sense of
“‘one-body”. It is this sense of “one-body” that hake potential to overcome
contradictions and conflicts. If there is a sendeone-body, then there comes into
being a community comprised of individuals who hatles sense, in which the
members’ pain and itch is shared. Due to the shgpath and itch”, a member not
only naturally know the pain and itch of otherst laso, this “knowing” has a kind
of irrepressible capacity to promote its agent @naove others’ pain and relieve
their itch.

Chinese philosophers with contemporary ethos hawa finsight into this
“‘one-body”. For example, through his critical resgli of Zhuangzi, Xiong Shili
interpreted life united with all things as life sbd by all things between heaven
and eartl??) Similarly, Rombach holds a similar viewpoint: “Ham beings must
grow from the multitude of nations. For this, a glen universal consciousness of
‘human beings’ is by no means enough, and herellg éoncrete, embodied life as
a whole is required, which can find itself again timle whole human beings and
from which it returns in a living, expanding and lifimg way. This is the great
task of our time2l) This is actually advocating to move further frome thuman
community to the community of Nature-human. Eastana Western philosophers are
simultaneously emphasizing the oneness of one-b@uhe must personally experience
this “oneness”; otherwise, it is not enough to foamlife community, that is, the
“life as a whole” in Rombach, or the “life shareg¢ hBll things between heaven and
earth” in Xiong Shili.

Undeniably, whether Xiong Shili, or Rombach, theyopomse the concrete
oneness as one-body in a speculative way. What eesl no further explore is how
to give full play to the potential of the concretmeness as one-body so as to
overcome the contradictions and conflicts in rgalit

20) See Xiong Shili,Qiankun YanWuhan: Hubei Jiaoyu Chubanshe, 2001, p.294.
21) Rombach:Die Welt als Lebendige Strukiup.105.
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Presentation 3

The art of persuasion: On Nishida Kitaw’'s philosophy of conflict)

Kevin Lam
(Dokkyo University)

Philosophy ever detached from politics.
But politics also ever detached from
philosophy. (NKZ 9:93)

The art of persuasion in conflicts: Resistance in on-resistance

This paper aims at uncovering the potential andblpros of Nishida Kita’s
philosophy of conflict. For the former, 1 would ékto argue that Nishida developed
an art of persuasion, which can be prescribed asistance in non-resistance” with
respects of the domestic and internal conflicts oantered before and during the
WWII. Nishida employed a kind of rhetoric logic,athis, to “use a figurative word
in order to please or perhaps to seduce our auglieas Paul Ricoeur convegs.
Nishida tried to resist imperialism, nationalismdathe expansion policy fostered by
the pro-war camp, the army in partictarThe “figurative words” that Nishida used
include the Imperial Way £3&)5), Japanized or Japannes& Af) and Eight
crowns cord, one roof /{#—=F) for instance. While these expressions were the
flavor of imperialists at that time, Nishida altdreheir meanings into an opposite
way. While this “resistance in non-resistance” itactis imperfect, it does embrace
the following potential: firstly, it provides roomfr persuasion towards political and
military powers from a philosophical perspectiveecendly, it helps establish a
philosophical persuasive logic; thirdly, it genesata philosophy of conflict.

For the latter, Nishida's strategy of “resistanae mon-resistance” has induced a
number of problems. The army and those who werepower did not catch the

1) This paper is only a draft and extensive rewisi@re needed.

2) ML 4, (Complete Works of Nishida Kii@r Vol. 9. Tokyo: Iwanami Publisher,
2004, p. 93. The original passage in Japanese is:

BB 2N 2L DTl L w, Pl ERBUARIT2EN 2D TIE % v, | The
Complete Works of Nishida Ki@arwill be abbreviated as NKZ followed by volume apdge
number hereinafter. All translations are done bg #uthor.

3) Paul Ricoeur|nterpretation theory: Discourse and the surplus méaning Fort Worth: Texas
Christian University Press, 1976, p. 48.

4) Ohashi Rygsuke (K& /) points that there are two different camps (pra aon) for the
WWII. The army belongs to the former, whereas tla@ynbelongs to the latter. See
PRIk & HARUGEE - sk 2 €28 ¢ - Ty (The Kyoto School and Japanese navy:
On the new historical material Oshima’s mémadokyo: PHP, 2001.
5) Chen Wei-fen gives a very detailed examinatidnthe terms, see “The Ivention and
Creationof the “Way”: The Shibunka’'s Discourse dm tKingly Way and Imperial Way after the
Establishment of Manchukuo”, translated by Jan Vshg in Shaun O’Dwyer, ed.Confucianism
at War 1931-1945New York: Routledge, 2025, pp. 42-59.
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rhetorical meanings of his words, but rather caggtuthem literally. Even if they
understand partially, Nishida's rhetorical logic svpolitically exploited for supporting
the war. Besides, the “failure” of Nishida’'s persiam made him hardly criticized by
the academia. Similar to Heiddeger, Nishida wasrggth with his support for the
WWII by using the abovementioned expressions. Qm db that, having perceived as
apologetic toward the WWII, the image of Nishidailpdophy was degraded.

Nishida Kitat is a modern Japanese philosopher who was bornhen1§' May
1870 and died on the™7June 1945. His 75-year span of life has crossest tive
most upturning period in Japanese history, inclgdibut not limited to, the Seinan
War (FEEE 4%, January-September, 1977), the Sino-Japanese WakE(5, July
1984-April 1985), the Russo-Japanese Wdd F#i% February 1904- September
1905), the WWI, (July 1914- November 1918) and tWaVnvIl (September 1939-
August 1945).

Although Nishida was very concerned and worried uabthe situation of Japan
before and during the WWII, which can be seen in Hiary®) he was inertia for
political involvements. The very exceptions arer #&xamples, his public talks titled
“The problem of Japanese culture’BE&3 L DEE) given at Kyoto Imperial
University in 1938, and the following essays, namélUncovering the distinctive
features of Eastern philosophy from Western phpbso Is nation-state philosophy
possible?” FIF B EN S FEZ D FHY—ERTFEIEZL 5hh5 M, a talk given at
the symposium of World policy organized by theo®h Study Group in 1938),
“The vertical world of the unity between the morgrc and subjects”
(BER—HitoR), a talk given at the Rakikan of Kyoto Imperial University in
May 1939), “The theory of new world orderttGR i #k/F D JRHE), a talk given at
the Study Group of National Policy on the™®@f May 1943, and “The national
polity” (E{&) written in September 1944. In the following linesur discussions
will focus on “The problem of Japanese culture” afithe theory of new world
order”, which are widely studied and hardly crized by many scholars. While most
of the scholarship basically fall upon the questioh responsibility toward the
WWII, that is, whether Nishida was involved in soping the war) this paper will
focus on the art of persuasion.

Principled resistance in non-resistance: The prokim of Japanese culture

The first strategy that Nishida employed is prit&ip resistance in non-resistance.
The word principled means that Nishida persistedaimumber of principles without
concessions, the ethical universality embedded e t#mperial Way and the
worldliness of Japantt 589 HZ) in particular. This can be seen in the talks give

6) See NKZ 17 and NKZ 18.

7) See for examples, James W. Heisig and John Calt#a, eds.Rude Awakenings: Zen, the
Kyoto School, & the Question of Nationalistdonolulu: University of Hawai'i Press, 1995.
Christopher S. Goto-JonePRplitical Philosophy in Japan: Nishida, The Kyoteh®ol and
Co-prosperity London: Routledge, 2003.
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at Kyoto Imperial University in 1938 and its rewseedition as a monograph
published in 1940 by Iwanami Publisher, titlehe problem of Japanese -culture
Having no compromise on the abovementioned priesipINishida did not directly
and explicitty condemn the imperialists, but ratheersuaded them in an indirect
way. This is the reason why | called this art ofspasion as “principled resistance
in non-resistance”.

Why did Kyoto Imperial University organize the Mand Lecture Series on Japanese
culture, especially in face of the rise of impaesal at that time? And why did
Nishida give three talks titled “The problem of dapse culture™? As is well
known, before the WWII, “Japan” has become a veepsgive word, which was
extensively used by the pro-war camp. According Fgjita Masakatsu i H 1E f&),
this public lecture series was implemented in limgh the political pressure put on
Amano Teiyu KEFEi#) and the exaltation of Japanese spifll ZAf&7#) at that
time8)

Amano was appointed as the Dean of Students in .19871938, he published a
monograph, The feeling of reasonGEIE D& E), in which an essay “On Moral
Education” E&IC 2\ T) was included. In this piece of writing, Amano ticized
that under the pressure of the army, the seconddugation should nurture common
sense ¥i#k) rather than bayoneti{%l), for which Amano was asked to resign from
Kyoto Imperial University. Meanwhile, the UnivensitPresident, Hamada dsaku
(CEHE#E) refused to do so and reiterated that the Unityerspholds a tradition of
freedom.”

As a resolution or a hidden agreement for abovedemt, Kyoto Imperial University
decided to organize the public lecture series ompade@se culture, which was
requested by the Ministry of Education. In July 89& decree on the exaltation of
Japanese spirit was distributed to all nationalosts$h and universities. In addition to
the Macro Polo Bridge Incident in July 1937, thepalsese government decided to
further strengthen the control of thoudbt.Under these circumstances, Nishida gave
a talk titled “The problem of Japanese culture”. i/hhe title seems very simple
and common, it is problematic and challenging. Whid Nishida think that
“Japanese culture” is a problem? What “Japanese’anméor Nishida, a very
controversial and sensitive word at that time?

In the preface ofThe problem of Japanese cultur@hich is a revised and enlarged
edition of his talk at Kyoto Imperial University, ithida stated very clearly that he

8) MEMIEN (Fujita Masakatu)#q AL S D HE—— THAS{LDRIE, 26H ¢ - T
(The thought of Nishida Kitar On “the problem of Japanese culture”),
https://ocw.kyoto—u.ac.jp/wp—content/uploads/2014/03/prof_nishida_kitaro_prof_ fujita.
pdf (accessed on 10 April 2025)

9) Ibid..

10) Ibid..

il
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IS not going to examine “Japanese culture” speadlfic but rather trying to relate it
with his own philosophical mechanism. Nishida swsjge that the readers should
refer to section 5 to 8 of this book for the lattgarticularly the discourse, the
absolute contradictory of self-identity#£3>F /BB 2[E—). Nishida attempted to

revisit the notion, the Imperial Way in a very dabtvay. Nishida stressed that the
Imperial Way refers to universal principles for rmlbrgoodness that help form the
world history. Since it implies universal moral mpriples, the imperialists without
exceptions should oblige to it. What Nishida hadnmnd is not to overemphasize
the Imperial Way as a leading principle for the Mohistory or even for the new
world order, but rather to convey the universaliceth principles that entails, that
which all humankind could not override it. The impésts, therefore, should not
adopt an expansion policy and invade other natidhsis universally immoral by

violating the Imperial Way.

The most admonished thing is the subjectificatioh &apan, which induces

hegemonization and imperialization of the Imperiday and makes Japan as the
world. The Imperial Way is the theory of world faation...... On the ground of

historical development, we can see the theory df-feenation, that is, how the

contradictory self-identified world can contribute the world, in which we can see
the exertion of the Imperial Way and the truth agHE crowns cord, one rod#)

Moral principles should be the principles for delfmation of the world, meaning
that our world should be a world of moral practiée.

The nation-state should be a true moral subject #iweare its mission for historical
and worldly creatior3)

There are at least three points that Nishida wdikd to argue for the Imperial
Way. Firstly, the Imperial Way should not be superand imperialized. While the
Imperial Way should be flourished and served as ghaciple for the formation of
the new world, it does not mean that it can or &hdae turned out into the world.
What should be flourished is the ethical principl®bedded. Secondly, in the eyes
of Nishida, the world should be historical and edfly practical. Although Nishida
emphasized that moral practice should be histgridtaldoes not mean that it is

11) The original text in Japanese is:

bW ONEE, HAZEERET 22 THTNIE L6 WEENDL, ZHUTEBEOHHEIL
WKW E L wn, TREEBEZWEERLT 22 X8 6w, ZNE TIEHARMATHD
o HHEEFE AT I ZIANE WSROI TH - 72, (g T 3T < DfES
HFEDEKIC, FIERH R R Z DL DD H RO 2 W 2 b1z k5> T A
CEBE R T IUE S bR, ZNHEEOREE L e n ) | AL - FOROEHRTHT
X7 5 7% v, 5 (NKZ 9: 52-53)

12) The original text in Japanese

is: DETEIEAI & (3222 B A D H O OB TH T % 5 %, FroRZ, 2575
,a%c:ﬁ/\’cﬁ{ﬁéﬁa%&@ﬁﬁff T b7 mo J (NKZ 9 83)

13) _ The original Japanese is:
ERERSH DD Eth_'fEEE’JEE'f$t LT}HEE’JﬁE%E’JﬁHJ_O)E éﬁﬁa”\%lhl;i
S ERSZTHS, 5 (NKZ 9: 84)
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confined to one particular era. On the contraryrah@ractice should be considered
as the necessary condition for all times sincesitgiounded on universal principles.
Thirdly, a nation-state should be a true moral ectbjand self-awakened for the
mission of historical and worldly creation. Withobeing truly ethical, it cannot be
considered as a nation-state.

Questions remain, however, that what do universalamprinciples mean, and how
do they relate to the new world order? For Nishittee universal moral principles
can be found in the Imperial Way, which can be seenthe discourse, Eight
crowns cord, one roof. Meanwhile, this makes Nighfdll into the criticism that he
was trying to support imperialism by highlightinggpdn as a role model for the
new world order. 1 would like to argue, howeveratththis is a misunderstanding
and misreading. Even if Japan can be a role madelefers to the ethical rather
than the political realm. What Nishida would like argue is, all humankind should
oblige to the universal moral principles embedded the Imperial Way, but not
taking it as political principles for ruling ovehea world. For example, honesty is a
universal moral principle that all human beingstheout exceptions, should oblige to.
All human beings, therefore, should not tell lieveR if honesty is founded in the
Imperial Way, it does not mean that all humankitudd be politically manipulated
by it.

Of course, one may argue that it is ideal to havpoktical leader who is morally
good. Meanwhile, there is no necessary relationdiepwveen political manipulation
and moral goodness. For instance, even if thendmsgapolitical leaders are morally
good, it does not mean that non-Japanese peoplddshe put under the control of
Japan. By emphasizing the Imperial Way entails ensi@l moral principles, Nishida
stresses that the imperialists should not misusenttior political purposes. Rather,
they should oblige to the universal moral principléhat political and military
invasions should be ceased. It is universally imahdior suppressing and killing
others through political and military powers.

In satirizing the imperialists as immoral throughvisiting the Imperial Way that

entails universal moral principles, Nishida is @gsia kind of rhetorical logic. While

the Imperial Way is a magic word for the legitintia of military expansion,

Nishida reminded or even warned the imperialis@nigally that they should not
forget the universal moral principles embedded ime timperial Way. Nishida

demonstrated an art of persuasion without direathticizing the imperialists as

immoral, but employing the Imperial Way as a figiwa discourse for resisting the
imperialists. For my part, such resistance can éscribed as principled resistance in
non-resistance, that is, all humankind, includithg imperialists, should oblige to the
universal moral principles embedded in the Impeighy and stop invading other
nation states.

The other example for the understanding of Japdniae Japanness that Nishida
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portrayed in The problem of Japanese culturélishida repeatedly argued that the
particularity of embedded in the term, Japanized &mpanness, should not
overstressed but captured by the perspective ofdiyo(tt5R @, tHRAY). Without
this world or worldly perspective, the particulgripf Japan or Japanness is unable
to be found.

Today the word Japanese is extremely widely usétbwpver], [aJcademic study
should encompass theory, which should not merelyifidéo the ethnicity of a race,
but rather should be something applicable to theldvdSimilar to mathematics and
physics, which may be described as a kind of Geyniaiiish and French stuff, but
it does not mean that mathematics and physics dhoal attached to ethnicity

It is very obvious that Nishida was not happy withe exaggeration of the
particularity of Japan that lies in ethnicity. Nith condemned that the adjective,
“Japanese”, cannot be found in any academic stAdyFujita Masakatsu points out,
the term “Japanese science” sounds really strangg makes Nishida and the
audience of the lecture series on Japanese culughed.

Today, the most popular word and superficial notien“Japanese science”. There is
no such adjective, Japanese, in academic studye distract of the public lecture
(“The problem of Japanese culture) was printed he Kyoto Imperial University
Newspaper which was enlarged and published as a monograptha book series of
Kyoto University Student Affairs in 1938. In the we clipping, “laughter” was
recorded after Nishida mentioned the term “Japarsesence”.15)

For Nishida, the “laugh” does not only fall upon tlose who advocate, “Japanese
science”, but also to those who overstress theicpéatity of “Japanese” culture, the
imperialists in particular. In saying so, howevéijshida does not deny -cultural
particularities, but emphasizes that they should pmrceived from a “worldly”
({E5HY) perspective. In the talk given at Hibiya Hall #1937, titled “The academic
methodology” &RIEY755%), which was compiled in the monographhe problem of
Japanese cultureNishida argued that there is a deep and profcoemls for Eastern
and Western cultures. The universal logic is lail this ground, which academic
study should strive for.

14) The original text in Japanese is: il 44 B 349 TA S ICH2MEIC BAM &\ 358
FELNEDTH LS H, FRIZER %ﬁLmu&e&m ML TZiidEic iﬁﬁmﬁﬁﬁ
LWL T LT, fE%EI’J 18230 THITNIEL b v, RESCEZ O
%%@K%‘F4/%&ﬁ4%Uxm&#7?/xm&#£$%m#%éf%%70ﬁt%h
FERESPYBEZIREMICMRSO TR AHDER) 2L TlE v, 1 (NKZ 9: 13

15) The or|g|nal text in Japanese ist "4 Hi b7 5 5 4 THERHBREEZL L D3

TH AR i T mﬁf})é HAE = B % D 2 CHO2ER D &

T AFL L m Fn £ IR T WS, oMM T ¢ TR

WIE P, CRESNE L L, ZOBEHASHIMEL 72 Dne. 5UH

KA R ) — wktf1938¢ Hirsnz L, thzlilsd e,
LHDOEHEDOH LI T (FEH) | LildENTnwEd, bITTT», ; See
https://ocw.kyoto—u.ac.jp/wp—content/uploads/2014/0 3/prof nishida_kitaro_prof_fujita.
pdf (accessed on 10 April 2025)
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While grabbing with the foundation of Western crdtuin depth, we should also
take a close look into the foundation of Easteriftuce. By doing so, we can grasp
the differences between Eastern culture and Westetture and uncover the wide
and deep essence of human culture itself. .[And¢ @hmould not deny Eastern
culture by Western culture or the other way round e contrary, a deeper
foundation can been in both Western and Eastertures| which can shed new light
on them..... We must have a new logic for6k.

By emphasizing the “deeper foundation” and a “negid” for Western and Eastern
cultures, Nishida adds that both Eastern and Westieought are lacking of the
true academic spirit that goes for the truth ofnghi®7), which should be grabbed
by the perspective of the world.

In Buddhist logic, we can see the budding of olbjeciogic and logic of mind for
we ourselves tough, it is confined to somethinge ligxperience and yet developed
to a logic for things’)

In sum, through the talks and the monograpihe problem of Japanese culture
Nishida attempted to revisit the notions, Imperi&dhy as well as Japan/Japanness,
which were the favorable expressions for the inghsts at that time. For the
imperialists, they would like to promote Japanepeitsfor the expansion policy. In
order to resist this kind of interpretation, Nishidried to persuade the imperialists
to look into the hidden and unaware nuances, nantké universal moral principles
and logic. For Nishida, these are the principlest tltannot be overlooked and
should be insisted. Nevertheless, he did not cobhfnith the imperialist directly.
While concessions cannot be made, the “principlesistance in non-resistance” was
founded and developed in the context of academienBhough the talks given at
Kyoto Imperial University was opened to the publithe laugh that has been
recorded in the University newspaper’s coveragés tes that the audience did agree
with Nishida’s view on term, Japanize or Japannasd provide rooms for us to
image that the audience were mostly the acadenticit were the case, Nishida,
who was a highly respected faculty member of thevérsity, would like to remind
the academics to resist imperialism with universabral principles and logic

16) The original text in Japanese is:

T3~ 1R CVUEE SEDIRESIC A D) T ic Z2 2 BT 5 & dic . JIcPEL fiE
VALDORBIC A . ZOWRECICPHE b B > 2 )i zlET o 2 ki k-
f\A@x%%mémmm<Wm%%%%%#ﬂ?é:t#?%émfim#
FESOTHB, FRIIVEETILIC L > THELZECT 22 ETL T
ﬁg%ﬂ ﬁ;ffﬁiﬁ%@m?é:tféamo(¢%)ﬂof%%;0ue@ﬁwkg
2k ->T, MFEHICHLBICBLEINEZETHS () eI LwimHE 2 AL &)

Xz s%wn, 1 (NKZ 9 91)

17) The original text in Japanese
A AFGREIC 3, Hr D2 MR E T B, DO & v WS WA DH
é YIS OTH DD, FAUIMERRE 55 ME L OLLEICRER o 72, %
MO L 55 £ TR LD 72, 1 (NKZ: 9: 13)



alongside his underlying banter on the imperialists

Rhetorical resistance in non-resistance

Another strategy that Nishida employed is “rhet@rigcesistance in non-resistance”.
Unlike the “principled resistance in non-resistédnceNishida seems using a
comparative soft approach while having direct comation with the imperialists. In
saying so, it does not mean that Nishida is afi@idhe imperialists and decided to
give up his principles for condemning imperialisfor the sake of persuading the
imperialistic counterparts, Nishida tried to followheir logic but presented in a
rhetorical way, which can be seen in his essaye“iieory of new world order”.

“The theory of new world order” was written in 194fsed on a talk given at the
A Study Group of National Policy @&X#%E<) on 19 May 1943, during which
Japan was undertaking an expansion policy actialyg participated in the WWIL.
The mediator of inviation was Yatsugi Kazudk#®—X), who had an intimate
relationship with pro-war army” According to Fujita Masakatsu, Nishida was asked
by Tanabe SuketoshiHiZ# %) to write up an essay after the talk that may help
the army to understand what he presented. He dtantéting it up on 21 May
1943 and passed to Tanabe on 25 May 1943. Meanwtiike related parties of
army still could not grasp what Nishida would like say. Tanabe explored with
Nishida again whether he can rewrite it in a softexry. Nishida refused to do so.
Having no other means, Tanabe rewrote it on thealbedf Nishida. Although this
revised edition was not prepared by Nishida himshlishida hoped that the army
can understand what he would like to say, thattasperceive Japanese spirit from
the world or the idea of worldly worldifF#YHR). Unfortunately, however, it
was not well receivet?)

Regarding the concept of worldly world, it can b&idkd into three components,
namely, the “world” %), “worldly” (H# M), and the “worldly world”
(A9 SR). Firstly, the “world” refers to each nation-statace [EZRIR).

Today's world is an era of worldly awakening. In camance with the

self-awakening of worldly mission by each natioatsf a world historical world, that
is, a worldly world should be constructed.. For my tpdhe modern time is an
era of worldly self-awakening of each nation-statece. Each nation-state race
constructs a world that transcends oneself, it doed refer to an ethnic

self-determination, which recognizes its indepewdeand the equality of each race,
as of what the international ally that Wilson susige®)

18) For the background of the essay “The new wander” ( "5 FEfy D)5 HE, ), see
Uemura Kazuhide i H175) TEIZK &R oMz 6, PHHIEL I % RwZ 8§, (Revisiting
Nishida Kitab from the perspectives of nation-state and histdmjH#5 %>y  (The
Journal of Nishida Philosophy Vol. 7, 2010, pp. 35-53.

19) See Fujita Masakatsu, “Synopsis”. NKZ 11: 589-5

20) The original text in Japanese
is: "SAOHERIT, REHANEBREORREEAS, SERISEHANERLIBEET 52 &
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As seen in the monograpfhe problem of Japanese culturllishida writes, “Race
as a nation-state is a moral subject. The natiatesis not merely a moral ought,
but a moral energy as Lanke positéd.”In other words, nation-state race entails a
subject-object relationship. The nation-state ie thbject, whereas the race is the
subject, and both encompasses morality. Fujita k&sa points out that, race for
Nishida refers to a kind of morality. Once it turesit to be a moral subject, the
nation-state will be establishe® If so, the worldly “world” should also be moral.

By emphasizing the morality of nation-state raceshila would like to argue that
each of them carries a “worldly missiontt:G#{#dr). As a moral “world”, the
“worldly mission” of a nation-state race is to forma particular world while
sustaining itself. Nishida repeatedly criticized pmnalism, colonialism and
nationalism, as they cannot overcome the conflibetween ethnic groups. For
Nishida, the resolution is to form a particular idorthat lies on its regional
tradition. On top of it, each particular world skbwbe united and forms a worldly
world. Under the threat of European imperialismshiia suggested that each East
Asian ethnic group should accomplish its “worldlyiseion”, which is based on

n 23)

“East Asian culture”.

In the essay, “The theory of new world order”, Nagh did not explain “East Asian
culture” in details as well as clarified why “Ea#étsian culture” can serve as “the
theory of world history” {552 »J&#). Nishida only mentioned about the morality
of nation-state ethnic groups, which is neither gitelanthropism of Christianity, nor
the Chinese kindly way ¥;&). What can be seen in the text is, Nishida stripngl
discontented with European culture, as it inducggdaasionism. As a counter move,
“East Asian culture” may provide an exit, espegiats emphasis on morality.

Secondly, according to Nishida, the worldly embsacevo aspects, namely, the
regional particular world, the Greater East Asia-REosperity Sphere B{# it 5 [&)
for instance, which is grounded on the transcecelenf each nation-state race, and
the worldly world, which is the union of all regian particular worlds. The former
is regional and the latter is global.

While each nation-state race preserve itself, $b aranscends itself and constructs a
worldly world. By transcending oneself and follows iregional tradition, it will

2L O T—onit AR RI LR R 2BRE LTS 500, (P BN E

FERREDIMRANBR OGN EBZLAUTH L, SERRKEIVECEZHMZ T—oODR 218

By sensleid, oy A EARERCR oM BICEREEZFEIC, 2OMZE5R

HDHEWSAMEFRBERKEBIRERTIEZ v, 5 (NKZ 11: 444-445).

21) The original text in Japanese

is: TRIEVERE L GERIERTH LD TH S, ERIEHZ ZEEMNNUNLTIE L, 7>
D LCER T AL X — T EL b4 v, (NKZ 9: 82)

22) #EMIEW (Fujita Masakatsu) v M52 B D E %Ki, Nishida Kitao's theory of nation-state)
THA#E L F4E;  (Studies on the history of Japanese philosppMpl. 4, 2007, p. 34.

23) NKZ 11: 446.
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construct a particular world. In line with the loistal basis, the particular world
unites with each other and constructs a worldly ledvdor the whole world4)

With respects of “regionality” and “worldliness” ofworldly”, Nishida did not
illustrate how do they work and actualize in thalrevorld. In face of the European
mode of imperialism, Nishida believes that the ®&rdgast Asia Co-Prosperity
Sphere, which is grounded on East Asian culturen ¢elp overcome it. The
problem is, Nishida developed his idea of Greatt Hssia Co-Prosperity Sphere by
the notion, Eight crowns cord, one roof, which does only rely on the Imperial
Way, but also implies Japan as the center for tepdither East Asian nation-state
ethnic groups.

Michiko Yusa {f#f4i&f), however, argues that Nishida did not intend taken
Japan as the center of Asia by proposing the iddewe Great East Asia
Co-Prosperity Sphere, but aimed at “callling] Jaganreturn to the humaneness
and morality of its original national spirit, toyladown its arms and only then to
presume to guide its Asian neighbors into a new.&arYusa adds that “one may
read it as a plea for the restoration of humanaypblitics and the restoration of a
Japanese spirit that had gone astray” and concluthes “[from our present
position, we may wish for Nishida to have been meaAt that time, he seems to
have been testing the limits of free expressionhwihiat very same ambiguity®)
Uemura Kazuhide also shows his sympathy on NishBla.using the notion, Eight
crowns cord, one roof, Nishida did not attempt take Japan as the leader of the
Great East Asia Co-Prosperity Sphere, but ratheemeiified the determination of
Japan to establish a new world order for the futtite

Nishida again was very cautious for the usage aipdd”. Although he did admit
that “Japan” embraces a kind of particularity, thosld be perceived from the
perspective of the “world”, but not the oppositehal is the reason why Nishida
proposed to have a “worldly Japantt@HyH7Z) , but not the “Japanized world”
(BB 5). The former refers to the notion of worldly warldvhich on the one
hand acknowledges the particularity of each nasiate race and accentuates that
each nation-state race should perceive itself ftbe perspective of the “worldly” on
the other. Japan, therefore, should not be takera gsolitical leader manipulating

24) The original text in Japanese is:

IHERGE2AEHCICAIL 226 HO 22 T2 AR 2N T 5 & x5 2 &3, &
HHCZEZ T 2N IHIBEHICED T, By — DDA A Z LT 2 2 & Th i
W37 570, L T BER i 2 SRR S L2 FRER I AR kS 5 L ¢ et Ay —o D

MR FICHERE 5N 2D TH S, | (NKZ 11: 445)

25) Michiko Yusa, “Nishida and Totalitarianism”, das W. Heisig and John C. Maraldo, eds.,
Rude Awakening: Zen, the Kyoto School and the @uestff Nationalism p. 129.

26) Ibid..

27) Uemura Kazuhidefif £ #175) Uemura Kazuhide

(MERAIFS) TEIZ & oMln 5 PHELI 2R w72 B3, (Revisiting Nishida Kitas from
the perspectives of nation-state and histofyd ¥ 4= 4F5#,; (The Journal of Nishida
Philosophy, Vol. 7, 2010, p. 45.
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other nation-states, but rather the opposite.

Last but not least, the notion, worldly worlditgAItHR) signifies that each
particular world should not only emphasize its iatarity, but rather transcends it
and unite with each other. In saying so, Nishideesdaot refer to a kind of
international allies or organization, such as thaitésl Nations for today, which
merely recognizes the equal status of each ethmmupg and admits national
self-determination. Nishida condemns that the datteill lead to the rise of
imperialism, which overstresses the sense of songgriof each ethnic group. On
the contrary, each nation-state ethnic does hawewdrld historical mission, that is,
which is grounded of morality. Every single ethnijroup should transcend itself,
respect each other and then form a worldly worlgiluding Japan. In other words,
Japan should not go for imperialism by overemphagizits particularity and
disregarding other particular ethnic groups.

By promoting this “worldly world” concept, Nishidamployed an art of persuasion,
which | called, “rhetorical resistance in non-rémmge”. Nishida tried to persuade the
imperialists by altering the meanings of their faso notions, such as, Japan, the
world, and the Great East Asia Co-Prosperity Sphddaring the WWII, the
imperialists, including the army, have adapted tepansion policy and started
invading other nation-states. The leading role apah for the Great East Asia
Co-Prosperity Sphere as well as the world is somewhe army would like to
suggest and actualize. Ironically or rhetoricallyjshida twisted the meanings of
Japan and the Great East Asia Co-Prosperity Sphene the “worldly” perspective,
that is, Japan should not overemphasize its péaticp Although the army did not
understand well what Nishida would like to argueisiida has tried his best to
persuade the army to give up its expansion polityan indirect or rhetorical way,
which is based on an imperialistic interpretatioh “dapan” as the theory of new
world order. “Japan” should be rearticulated as worldly Japan” or “worldly
world”, rather than a “Japanized world”.

Unlike The problem of Japanese -culturevhich is based on a series of talks
basically given to the audience from academia, “Theory of new world order” is
a direct encounter or conversation with the impstgy the army in particular.
Instead of imposing the universal ethical princgpland logic, Nishida tried to get
closer to the mindset of the counterparts, that imperialists, by using their
favorable terminologies to develop his ideas. Inindoso, Nishida adopted a
“rhetorical resistance in non-resistance” approashich is an attempt of altering the
meanings of words rhetorically. Although the impésts did not really understand
what Nishida would like to argue, Nishida did noaka them angry and being sent
into the prison as his beloved student, Miki Kiyosexperienced later. As a
philosopher, Nishida without doubt is dedicated develop universal theories. As a
citizen, Nishida is also very much concerned ablgt nation. By using the tactic
of “resistance in non-resistance”, Nishida tried persuade the imperialists to rethink
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the meanings of the Imperial Way, Eight crowns dg¢oone roof, Japanized or
Japanness, and the world without condemning thewrctti.

Philosophy of conflict: resistance in non-resistare

Philosophers are human beings that exists in tleewlorld (Lebenswe)t which are
unable to escape from having conflicts with othekaving lived in the most
upturning eras in Japan, Nishida also could notehip in his study room.
Although he basically remained silent without spegkup in the public, he did
involve and share his views on the circumstance$ fapan was facing at that time
in a few occasions. By looking into the very unusbat important participations in
current affairs, namely, the talks and essaysdtifithe problem of Japanese culture
and “The theory of new world order”, Nishida hasveleped a kind of philosophy
of conflict. Nishida has tried to resist the impdigts in a non-resistance way, that
is, to criticize imperialism indirectly. It is namerely a kind of criticism but an art
of persuasion. The two strategies that Nishida epygul are, the principled resistance
in non-resistance and the rhetorical resistancenan-resistance. While both are very
subtle, the former is much straightforward than th#der. Nishida does not allow
any concessions with respects of universal ethgaiciples and logic embedded in
the Imperial Way, but comparatively flexible for ethreinterpretations toward the
notions, Japanized or Japaneseness, the world, Eaglat crowns cord, one roof.
While most of the scholarship of the wartime Nishitbcuses on responsibility, his
art of persuasion, especially the underlying rhe#brlogic should not be overlooked.

It is indeed a timely agenda for examining the afrtpersuasion, especially in face
of the ongoing military conflicts over the world. Hile the strategies of Nishida
might not be perfect, they remind us the speechthetory that J. L. Austin
postulates. By employing a kind of rhetoric logibjshida’s art of persuasion is
neither confined to to a locutionary act nor illbonary act, but also encompasses a
perlocutionary act. It is ever an easy task for rcoming and resolving political
disputes. Philosophers and philosophy may providgs hfor relieving the tensions
embedded. Eighty years have passed since the end/\Wfl. While the issue of
responsibility should not be disregarded, the airt persuasion should neither be
overlooked.
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Presentation 4

Conflict and War:

Between Nietzsche’s Will to Power and Freud's Death Drive
Heejoong Jung
(Kyungpook National University)
1. Introduction

A war, as a destructive phenomenon between human groups, has recurred

throughout human history. Yet modern humanity seems uniquely determined to

eradicate it—perhaps due to the evolution of cultural and moral consciousness. But

why do we seek to abolish a phenomenon so historically persistent? Could the

moral rejection of war be another illusion, a projection of the ego’s desire for

coherence? Or does our effort to ban war paradoxically elevate it as a final and

unavoidable act?

In the West, the war has come to be condemned as an absolute evil, especially

in response to the devastations of the two World Wars. I too, as a beneficiary of

modern civilization, share an intuitive opposition to war, and remain particularly

grateful for the relative peace on the Korean Peninsula since 1953. Nevertheless,

this paper does not seek to resolve the problem of war, but rather to reflect on

its deeper psychological and philosophical dimensions.

Specifically, I explore how we might reconceive conflict or war between

individuals or groups through the theoretical frameworks of Sigmund Freud and

Friedrich Nietzsche. Can we, by thinking differently about war, delay its recurrence

—or transform its logic into something less destructive?

Freud’'s reflections on war, particularly in “Thoughts for the Times on War and
Death” (1915) and Why War? (1933, a letter exchange with Einstein), approach the
question through the lens of human drives. While Einstein suggested legal and

institutional means to abolish war, Freud proposed a psychological counterforce:

enabling Eros—the life drive—to resist Thanatos—the death drive. He writes that “If

the propensity for war be due to the destructive instinct, we have always its

counter-agent, Eros, to our hand.” (Freud, 1933, 48)

Yet even with evolved institutions like the United Nations, war persists. The
recent example of Russia’s invasion of Ukraine, and the failure of the UN Security
Council to pass a resolution due to Russia’'s veto power, reveals the enduring
limitations of international mechanisms. These structural problems, however, are
not the main concern of this paper.

Instead, I turn to the deeper tension within the human psyche. Freud's
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hypothesis of Eros and Thanatos suggests that war emerges from the contradictory

structure of human drives. Nietzsche, too, provides a provocative perspective.

Often accused of inspiring destructive ideologies, especially under the Nazi regime,

Nietzsche's will to power is frequently interpreted as glorifying domination and

violence.

This view was advanced by Alfred Baeumler in MNietzsche: Der Philosoph und

Politiker (1931)1), who framed Nietzsche as a philosopher of political will and racial

regeneration. Yet even during World War I, Nietzsche scholars like Fogel, Salter,

and Foster already resisted this kind of view.2) They argued that Nietzsche’s will to

power is personal, not nationalistic; that his war metaphors refer to internal

struggle, not militarism; and that his true “battle” is against falsehood, decadence,

and spiritual decline.

From this perspective, Nietzsche's will to power appears as a self-transcending

force—aimed not at destruction, but at overcoming nihilism. His conception of war,

like Freud's, reflects a fundamental dualism between destruction and creation,

Dionysus and Apollo. War thus reflects a tension between opposites—sometimes

repressed by Eros (in Freud), or perpetually renewed through creative

transformation (in Nietzsche).

2. War and the Death Drive

In Thoughts for the Times on War and Death (1915), Freud reflects on the
nature of war and death in the context of the First World War. He begins by

1) In this work, Baeumler portrays Nietzsche not as a mere artistic or metaphysical thinker,
but as a philosopher of political worldview. The will to power, in Baeumler's hands,
becomes a foundation for national regeneration and racial purity. Nietzsche, accordingly,
is reinterpreted as the philosopher of the Germanic spirit—tailored to fit the ideological
needs of 1930s Germany. See Baeumler (1931).

2) Fogel, for instance, criticizes the idea as an "oversimplification" and emphasizes that
Nietzsche’s will to power is fundamentally personal and ‘clearly distinguishable from
nationalistic and collectivist theories of war." Philip H. Fogel, “Nietzsch and the Present
War.” The Sewanee Review, vol. 23, no. 4, 1915, pp. 449-457. Salter goes further, arguing
that Nietzsche's philosophy is not only unrelated to the war, but that the war itself was
caused by the very impulses Nietzsche condemned and criticized. While Nietzsche's
language may at times appear militaristic, Salter insists that it must be understood
"metaphorically, as referring to inner elevation." William Mackintire Salter, “Nietzsche and
the War.” The International Journal of Ethics, Vol. 27, No. 3, 1917, pp. 357-379. Similarly,
Foster contends that Nietzsche's idea of war should not be reduced to physical conflict.
Rather, it signifies a struggle that encompasses all of existence: “a battle between truth
and falsehood, an inner struggle within the individual, and a confrontation with the
hypocrisies of civilization.” George Burman Foster, “Nietzsche and the Great War.” T7he
Journal of Religion, vol. 1, no. 2, 1920, pp. 144-151. Seen in this light, Nietzsche's will to
power is not “a call for destruction or domination, but rather a will that seeks to
overcome nihilism and spiritual decay—a self-creative and transcendent force” FEric
Voegelin, “Nietzsche, the Crisis and the War.” The Journal of Politics, 6:2, 1944, pp.
177-212. It is thus a will that aspires beyond war, toward a higher form of life.
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emphasizing that civilization is a collaborative project among nations. Based on
this premise of shared cultural development, Freud argues that even if occasional
conflicts and wars between peoples are inevitable, they could still serve as
opportunities to “develop a code of etiquette between individuals” in response to
the coarsening of attitudes within the community caused by mutual dissatisfaction.

Such wars, he suggests, might still be imagined as “a chivalrous exchange of
blows.” Of course, Freud acknowledges that this view may apply only to limited
historical contexts—such as the relations among the Greek states of the Delian
League. In such cases, despite fear and suffering, he believes that the ethical
bonds among members of the community were not fundamentally destroyed.

The First World War, however, introduced a new and unprecedented form of
destruction through technologically advanced weaponry. In this war, fundamental
distinctions such as those between civilians and combatants, and the rules of
international law, including the respect for private property, were all disregarded.
This war was not merely a violent conflict; it was an act that shattered the very
foundations of the shared civilizational project. It was marked by profound hatred
and hostility among peoples on a scale previously unseen.

From this standpoint, Freud points out a disturbing contradiction: “Internally, the
state pretended to be the guardian of moral norms, but externally it displayed the
lowest moral standards (:©) [and] individuals, as participants in the highest
achievements of human civilization, committed acts of cruelty that they could not
even have imagined.” This, he argues, forces upon us a disillusioning realization—
that neither the state nor the individual is as moral as we have believed.

Along with this sense of disillusionment, war also transforms our attitude toward
death. Freud observes that within civilization, people tend to exclude death from
the domain of everyday life. However, war, he writes, “sweeps away this
conventional attitude toward death.” In the context of war, death can no longer be
denied or seen as a rare, accidental occurrence. Instead, it becomes immediate,
omnipresent, and undeniable.

In this light, Freud argues that war “strips off the veneer of civilization and

reveals the primitive man [the unconscious] within us all.” Civilization, for Freud,

is the result of the repression of unconscious drives. But in the raw violence of

war, individuals are confronted with the eruption of these repressed forces.

Given this, Freud contends that war will not disappear. And if that is the case,

then rather than clinging to the civilized habit of repressing death, perhaps we

should allow unconscious impulses greater expression. He suggests that instead of

excluding death from life, we might need to reintroduce death back into life—to

recognize it not as a distant abstraction but as an integral part of existence.

Taken as a whole, Freud's analysis suggests two major points: first, that neither

individuals nor states are as moral as we would like to believe; and second, that

the modern subject must learn to endure life by thinking about death more
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consciously. This does not amount to an active program for preventing war, but

rather a psychological strategy for bearing life through a form of regression. It

offers not political resistance, but existential adaptation.

However, in Why War? (1932), Freud proposes a more proactive approach to

suppressing war, drawing more directly on his theory of drives. This intervention

is made possible by the theoretical foundation he had already laid in earlier works
such as Beyond the Pleasure Principle (1920) and The Ego and the Id (1923). While
Freud's terminology can be complex and overlapping, the general outline of his

theory of drives can be summarized as follows:

Human beings, as organisms, possess a death drive—a fundamental tendency to

return to the inorganic state. This drive seeks the complete dissolution of the

tensions created by life itself. It thus goes beyond the pleasure principle, which

merely aims to reduce tension to a low level. In contrast, the death drive aims at

the total elimination of all excitation and activity—at non-being.

However, this movement toward disintegration is counteracted by the sexual

drive, or Eros. Through Eros, the organism seeks union with others, leading to

reproduction and the continuation of the species. Freud sees life as the site of a

fundamental conflict and compromise between these two opposing forces. Both

drives, he suggests, represent different attempts to restore a lost state of

equilibrium that was disrupted by the emergence of life. The death drive works

through disintegration, while the sexual drive works through transmission and

regeneration. In short: the death drive dissolves the individual, while the sexual

drive reproduces the individual.

In Freud’s theory, the drives are not always strictly separated. He also discusses

overlapping and hybridized tendencies. For instance, what he calls self-preservative

drives—those responsible for avoiding danger and sustaining the ego—can be

understood as manifestations of the death drive. Since the death drive ultimately

aims at natural death (i.e., a return to the inorganic state), the organism must

preserve itself against premature destruction in order to reach that end. In this

sense, self-preservation is not opposed to the death drive, but is actually part of
it.
However, this act of preserving the self cannot occur without libidinal

investment. To maintain life until natural death requires energy—energy that,

according to Freud, is libidinal in nature. Thus, the self-preservative drive, while

functionally aligned with the death drive, is also, in energetic terms, a derivative

of the sexual drive. It participates in both the economy of Eros and the direction

of Thanatos.
Furthermore, the sadistic element of the sexual drive illustrates this overlap.

Sadism aims to fuse with another being, yet this fusion is inherently violent. The

feeling of love and unification is, for Freud, always accompanied by ambivalence—

that is, by hatred and aggression. The destructive impulse directed toward others
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is thus an externalized expression of the death drive, but it is one that

paradoxically serves Eros. Why? Because when destruction is projected outward, it

prevents the organism from turning that destructive energy inward—which would

result in immediate self-destruction. In this way, the death drive, when redirected

outward, can act in service of life.

Freud’'s hypothesis of the death drive may initially seem to oppose the life (or

sexual) drive, but he ultimately concludes that the two are deeply entangled from

the outset. This fundamental entanglement explains phenomena such as

ambivalence (e.g., the coexistence of love and hate), as well as the existence of

hybrid drives like self-preservation or sadism—drives that appear to straddle the

boundaries between Eros and Thanatos.

From this perspective, the destructive impulse manifested in war, while

undoubtedly brutal and murderous, may also be interpreted as a distorted

expression of Eros—an attempt at fusion, unification, or collective identity through

violent means.

Thus, the strengthening of Eros as an indirect strategy for suppressing war may,

paradoxically, enable more war rather than less. If, as Ansermet suggests, war is

merely "violence between humans, whether it is war or the more insidious forms of
destruction to be found within groups of human beings, institutions, societies, and
organisations,"(Ansermet, 74) then perhaps we ought to return to Freud’'s 1915
position: that the death drive must be acknowledged as a truth of the psyche, and
that we must adopt an attitude of preparedness toward death itself.

At the same time, if we follow the Freud of 1932 and attempt to reinforce Eros—
whether through identification, emotional bonding, or collective solidarity—as a
more active means of peacekeeping, then we must accept that Eros and Thanatos
are not simply opposing forces but the conflicting center of human existence and
the engine of civilization. In this case, as Pavén Cuéllar puts it, we would find
ourselves living within “non-utopian hope.”(Pavén Cuéllar, 6)

Yet what if the intensification of Eros leads not to peace, but to a compulsion

toward unity that expresses itself through sadism? Might this not result in even

more warfare—especially when Eros imposes its logic of unity and sameness upon

other groups? And might not the very process of identification, as Benvenuto

warns, produce more “us and them” distinctions—so that the “more we reinforce

the unity of Us, the more the threat of a Them'(Benvenuto) arises, thus

exacerbating the conditions for conflict?

For this reason, I would like to emphasize not the Aristophanic fantasy found in

Plato’'s Symposium—in which the two halves are reunited as one—but rather

Freud's own logic of overlapping drives. In this Freudian model, one becomes two,

and two become one, yet that unity remains divided—a “one” that persists as

“

two.” From this perspective, might it be possible to transform the destructive

impulse we call war into another form of psychic overlapping or displacement?
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That is, could we replace rigid identifications with a playful space of virtuality

and variation? Such a gesture may, admittedly, threaten the symbolic order,

perhaps even disabling the paternal identification that grounds the superego. But

then the question arises: which is the greater danger? To continue living under

the hypocritical pretense that war is a moral evil while we perpetuate organized

slaughter? Or to dismantle the very psychic architecture that has governed the

human world thus far, and to move toward an unknown mode of life?

3. War and the Will to Power

In the first essay of On the Genealogy of Morals, Nietzsche contrasts the

knightly, aristocratic mode of valuation with that of the priestly type. One of the

clearest points of divergence between these two systems lies in their respective

attitudes toward war. For the knightly-aristocratic mode, war is already

presupposed within the value framework itself. Those who evaluate the world from

this standpoint do so on the basis of their “powerful bodily existence, a

flourishing, rich, even overflowing health, together with all that is required to

maintain it: war, adventure, hunting, dancing, combat games, and, in general, all
that involves strong, free, joyful action.”(KSA 5, GM, I, 7, 266)
From Nietzsche's perspective, power (as a strong and vigorous body

accompanied by war, duels, and the like) gives rise to power-based values. In this

formula, war is not problematic; on the contrary, war is a sufficient condition for

the valuation of strength. If humanity no longer upheld this valuation, war would

disappear—and so would vitality and power. In Nietzsche's thought, war is thus

presupposed as a foundational condition of power.

From this perspective, Nietzsche strongly criticizes the priestly class—those who

could not include war in their value system. Lacking physical strength, the priests

developed consciousness and spirit; in place of vitality, they fostered solemnity.

This, Nietzsche acknowledges, contributed to the birth of the deep spiritual life

that distinguishes humans from other animals. Yet, Nietzsche holds that from

these impotent premises devoid of power and war, what emerges is not genuine
the
monstrous and uncanny, into the most spiritual and most poisonous.” (KSA 5, GM,
I, 7, 266-267).

Although this sgspiritualization does contribute to the profundity of human

“

power, but hatred of the strong. This hatred, he warns, evolves into

interiority, Nietzsche critiques the priests' inversion of values—where power
becomes evil and weakness becomes good. According to Nietzsche, this reversal
leads not to the pursuit of power, but to the generalization of weakness (as good),
which seeks to diminish the strong. In this view, Christian peace is fundamentally
driven by resentment and hatred of power.

If the Christian dichotomy of good and evil evolves into the dichotomy of peace
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and war, Nietzsche believes that when the priests label war as evil, they are in
fact fostering an eternal worldview of hatred and war within the very logic of
moral distinction. In such a world, the so-called moral or good person “sees
himself surrounded by evil, sees evil in all action.” (KSA 13, Nachgelassene
Fragmente 1887-88, 11[297], 124). From the standpoint of goodness, this person
regards nature as evil and humanity as fallen. Thus, while hating both nature and
humanity, he claims a position of moral superiority by opposing war.

According to Nietzsche, the priests hypocritically remove war from their means,
while promoting excessive hatred and contempt through the inversion of values,
making power into evil. He therefore calls them "a worm-eaten kind of ‘chosen
ones’, apostles of peace." (KSA 13, NF 1887-88, 11[297], 124)

Nietzsche argues that the priestly inversion of values has affected our

understanding of war and peace. From the perspective of power, war had once

been a necessary condition for great health and vitality. Yet from the priestly

perspective, war is inverted into an evil to be abolished. Even before arriving at

this critique, Nietzsche had already addressed the topic of true peace in Human,

All Too Human II. He observes that modern states, based on the Christian moral

dichotomy of good and evil, enhance their military power in the name of “bad

intentions in their neighbors and good intentions in themselves.” (KSA 2, MA 1,

[284], 678). That is, modern nations justify war not as conquest, but as a means of

self-defense.
But Nietzsche asserts that this moral framing—where one’s own nation is good

and the other is evil—is “a form of inhumanity—just as bad as, or even worse
than, war itself.” (KSA 2, MA 1, [284], 678) To label oneself good and the other
evil is already to incite hatred and hostility toward the other, and thereby to

provoke war. Hence Nietzsche rejects not only older armies founded on conquest

but also modern ones justified by self-defense.

Put simply, the modern world’'s so-called “armed peace” is not based on mutual

trust but on hatred, enmity, and fear of attack. Nietzsche considers this a false

peace. He distances himself from such a life driven by fear and hatred—whether

directed inward or outward.

How, then, can we overcome this? Nietzsche's answer lies in the revaluation of

values—inverting the Christian inversion, so that the power that had been labeled

evil by morality and religion may be restored and reborn. Nietzsche hopes for the

arrival of a great day when those who have cultivated and disciplined their power

through countless wars may one day “voluntarily proclaim: ‘We are breaking the
sword.”” (KSA 2, MA 1, [284], 678) For Nietzsche, the path to true peace is not
disarmament from weakness, but the act of becoming disarmed through

sublimation, having attained the highest capacity for defense.

Yet perhaps we must ask: how distant is Nietzsche’'s position from Einstein's

institutional vision of creating international organizations, or from Freud's
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approach of suppressing the death drive through the strengthening of Eros? If, as

Rebekah Peery observes, Nietzsche “believed that the ascendancy of military values

was simultaneously accompanied by the decline of cultural values” (Peery, 157),

then we are compelled to interpret Nietzschean power not morphologically but

dynamically.
That is, Nietzsche does not valorize fixed, heavily organized militaristic

structures (morphological power), but rather cultures that are dynamically mobile,

transformative, and in flux. He affirms the greater force not as one that

annihilates the weaker, but as one that incorporates and elevates it. In this sense,

domination is not about elimination, but about guiding the weaker force toward its

own enhancement. The greatest power, for Nietzsche, is the one that enables the

ascending movement of all other forces.

To harm others or other groups in the name of self-defense is, in Nietzsche’s

terms, a sign not of true power but of weakness—of being incapable of integrating

opposing forces into one’s own becoming. It is precisely because one is vulnerable

to being harmed that one lashes out.

Thus, when war occurs, it signifies both the expression of an internal telos

toward higher power (in which case war would conclude not in brutal slaughter

but in a clarification of the relation of forces), and simultaneously, the absence of

genuine power capable of incorporation and transformation. In this light,

Nietzsche's will to power not only resembles Freud's dynamic notion of the drive

but also aligns with what Peery calls “the center around which all psychic

phenomena revolved,” namely “this drive, this impulse, this single basic

motive.”(Peery, 117)

4. Conclusion

This paper has examined the philosophical and psychological dimensions of war
through the theories of Sigmund Freud and Friedrich Nietzsche. Rather than
treating war solely as a geopolitical failure or a legal problem to be corrected by
institutional mechanisms, both thinkers locate its origins in the deepest layers of
human existence—whether in the conflict of drives or in the dynamics of value
and power.

Freud's theory of Eros and Thanatos articulates war as the external expression
of a death drive, one that may paradoxically serve the life drive when
destructiveness is displaced outward. While his later writings—particularly Why
War?—propose the strengthening of Eros as a way of suppressing Thanatos, the
interplay between love and aggression, identification and hostility, reveals that no
peace can be achieved without reckoning with the inherent ambivalence of our
psychic structure. Freud thus oscillates between a sober acceptance of the death
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drive and a hopeful appeal to Eros as the ethical force that might bind humanity
together.

Nietzsche, by contrast, does not seek to repress conflict but to revalue it. For
him, war is not an accidental eruption of hatred but an existential condition
through which power is tested, transformed, and affirmed. Yet Nietzsche rejects
both the militarism of the state and the moralistic pacifism of priestly
ressentiment. True power, he argues, is not the power to destroy but the capacity
to incorporate and elevate others without fear. In this light, the will to power is
not reducible to violence or domination, but emerges as a dynamic energy of
becoming, a force of self-transcendence that moves beyond both weakness and
annihilation.

What both Freud and Nietzsche offer, therefore, is not a program for abolishing
war, but two divergent diagnoses of why war recurs and how we might confront it
differently. Freud urges us to acknowledge the reality of the death drive and to
work through it via Eros, despite the contradictions. Nietzsche calls us to
overcome the ressentiment that underlies both pacifism and militarism, and to
cultivate power that does not need to conquer.

To think differently about war is not to romanticize it, but to understand the
conditions wunder which it arises and mutates. Whether through Freud's
psychoanalasis or Nietzsche's will to power, both thinkers invite us to confront the
internal logic of conflict—not as a moral aberration, but as a drive or power of
human becoming. Perhaps peace, if it is to come at all, will not emerge through
the denial of conflict, but through a transformation of the very forces that have
driven it.
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Presentation 5

Insights from Chinese Philosophy for Addressing theEnvironmental,
Climate, and Mass Extinction Crises Focus on Agriculture and Food

Kirill O. Thompson
(National Taiwan University)

Introduction

Climate change, environmental devastation, and reasisction rank high among the
global crises of today. The main challenge of oanegation is to reduce the human
drivers of these crises, such as by using cleamggnaligning human activities with
natural cycles and ecosystems, even reducing humemd livestock— populatioris.
These crises are driven by human activities-- but onodern thinking remains
anthropocentric. Human survival will require eforto enhance the resilience of
global ecosystems. True human flourishing will riegu flourishing ecosystems.
Eastern philosophy shows that success in thesetefiall require transformations in
our thinking and way of life as much as technolabimgenuity.

Modern agriculture and food production are majorntdbutors to these crises.
“Modern” farmers and food producers focus on output largely neglect ecological
and climate impacts. Their standard practices aeadening the soil, tainting
aquifers, stressing ecosystems, and releasing grasinhouse gases, such as CO2 and
methane, into the atmosphéreThere is hope. Natural and indigenous agriculture
offer ways to raise crops by regenerative methdust tenrich the soil, enhance
ecosystems, and produce good crops. While such odethare labor intensive,
scientific researchers are developing ways to sttaden up?)

Below, | introduce an indigenous farmer in Taiwarhow innovated regenerative
farming on his ancestral land after suffering Heghroblems from modern farming.
After developing regenerative farm methods, he begtiering lessons in natural and
indigenous farming. His experience has wide impiices. and Daoism&Z of Laozi
#Z% and Zhuangzi#t¥ supports his regenerative farming method.

Finally, as to bringing human thought and life inaignment with natural cycles
and ecosystems, | introduce Zhu X¢g&E (1130-1200)Li ¥ and Qi & philosophy,
by which he conceives the world as living and dyicanki are the patterns and

1) Imbalances in biomass persist between humamity levestock vs. wildlife. See Joyard 2025;
Elhacham et al. 2020.

2) See Yang et al. 2024. Agriculture as both driged victim of climate change.
3) Buss et al. 2021; Sher 2024.
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cycles in the flowing, circulatingQi that give rise to heaven and earth and are
instantiated as the resonant, interactive naturasg (#) of the myriad phenomena
and humanity. Since Zhu regartls as multifaceted pattern, as well as the origin of
the natures of things, his philosophical system magture the formations of species
and ecosystems. Zhu Xi's system opens the way tb just understanding but
resonating with other species and ecosystems thrdagih observation and mindful
attunement and sensitivity.

These crises are not merely produced by human itgctithey are exacerbated by
self-interested, greedy human activity. Moreoveligaschs and their ideologies past
and present threaten not only nature and the emwieat but also human justice,
fairness, and democray. The Daoists and the Confucian&z offer cultivation
measures for getting past our self-interested greed nurturing resonance and
empathy for the other, including other species #m&l biosphere. For the survival of
humanity, indeed, for green technology to be eiffect humanity needs to cultivate
respect for the other to nurture its resonance andcern for other species,
ecosystems, and nature as a whole.

Agriculture and Food

The human population has exploded from 2.5 billiehen | was born, to 5 b when
| received my Ph.D., to 8.2 b today. To feed th@pydation, 50% of the habitable
land on Earth is devoted to agriculture (Ritchied doser 2019). As noted, modern
agriculture and food production exert huge envirental impacts and are major
drivers of climate change. Additionally, industriadcale livestock facilities are
cesspools of animal cruelly just when humanity is beginning to realize the
emotions and intelligence of other species, thapacity to socialize and enjoy
life.?)

The Altemative Practice of an Indigenous Farmer in Taiwan

Syax Tali is an indigenous farmer in Hsinchu Counfgiwan. After receiving the
family farmland from his father at 25, he tried taise persimmons for the market,
using a Japanese “scientific" method. He purcheseout 1,000 persimmon saplings
for his orchard and spent three years practicing thethod-- using pesticides,
herbicides, and chemical fertilizer costly “farmimgcessities.”

4) Following the lead of Joseph Needham (1956, 4%%)y; Jeremy Dent (2017, 2021) has
developed this dimension of Zhu Xi's philosophy.

5) On the oligarchs’ revolt against the Athenianmderacy in the % century BCE, see the
Howland 2014 and Hogan 2020. The oligarchs’ greed thirst for power drove them to betray
their fellow citizens. Grasping that “philosophielhsation cannot be worked out through political
institutions,” Plato wrote dialogues to encourageaders to uphold personal “responsibility and
freedom,” since “the future is not decided” (Howda018, 21).

6) In the US, the conditions in large chicken army Hacilities are so horrific that outsiders are
prohibited from entering and from recording themdded, the stench and cries of the animals
are too much for the average person.

7) See Waal's groundbreaking studylama’s Last Hug2019.
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Syax Tali spent long hours toiling in the orchamtcasionally asking his wife to
“pull the hose line” when he was spraying pesticithe thought would be safe if
his wife wore a raincoat, but gusts of wind causent to swallow pesticide. Syax
Tali too grew thin and began to have health proBlerie lost his appetite,
especially on days he used pesticides. Meanwhike,whfe’s health grew worse. On
days after she “pulled the line” or washed Syaxsthes after he used pesticides,
she would feel weak and ill. Finally, just when $yaon the local persimmon
championship in 2009, his wife suffered acute hépatrom the pesticide and nearly
died and lost her baby, so he decided to quit mmodarming.

For several years, he tried alternative farming hoeé$ without avail. He wanted a
method that would produce good crops and not tenedheir health or the land.
When he was about to give up, Cho Han-Rya, Korean teacher of natural farming
came to Taiwan. The local Pastor Lo encouraged Sgameet Master Cho to study
natural agriculture. Later, when Cho returned tawda Syax took Master Cho’s
courses on natural farming and receiving a Globehcher Certificate in Korea
(2017). Afterwards, he spent two years adapting KidFhis mountainside farmland,
recalling some traditional plants used by his trible also rediscovered some useful
plants in his mountain forest. Following KNF, hetlgas plants and other organic
materials from the forest to culture strains andcroorganisms for nutrients and
other functions. He also raises chickens to prodooe just eggs but also natural
fertilizers for crops -- and start the cycle of urat farming on his farm.

After Syax Tali adapted natural farming to his farhe introduced it to other tribal

farmers, and he and some friends held an on-sitekshop on tending a plum

orchard. They deepened the tribal farmers’ graspnatural agriculture by holding

workshops on their farms. In all, he instructed fHmers in natural farming and
encouraged them to discuss it together. Syax alas imvited to teach agriculture
online and later to teach natural agriculture iraarschools. The students went on
field trips to Natural Ecology Classroom at Syax®inity Farm for hands-on

learning. Two university professors, Yen Ai-chingidaLin Yih-Ren, arranged for

Syax to access university resources and broughtersily students to experience his
farm and try his methods.

In 2020 Syax Tali and two friends established "#fillArk" to promote kindness to
the land and unify the tribal farm economy. Theeércore members of the team
included Syax Tali, Pagung Tomi, who revived Atayaillet farming in the Tianpu

tribe, and Lin Yih-Ren, a professor at Nationalwan University of Arts.

8) Cho Han—kyo is the founder of KNF. He studied JNF in Japan, which he adjusted
according to traditional Korean farming. KNF supports the biology of plant growth to
increase nutrition and to reduce the need for pesticides or herbicides. It uses the

nutrients contained in local seeds and indigenous microorganisms (IMO). He wrote a

textbook: Korean Natural Farming: Cho and Koyama (1997).
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Students at Syax Tali's Trinity Farm learn to iaigdr with the environment with

their whole body and to use their five senses tdetstand the wider world. In the

course on microbes and microorganisms, Syax asissthdents to feel the heat of
the nutrient matrix after microbial fermentation thwitheir bare feet. Syax Tali

spreads this nutrient matrix on the chicken coaprflfor the hens. When the hens
peck at seeds and insects, etc., in the matrix, tieobes enter their body, which
strengthens their stomachs and resistance to disdasreover, the microbes quickly
break down chicken feces. Students use their ntisdsiow that this is an odor-free

chicken coop. Some students thrill to hold a coolven in their hands and feel its
soft feathers with their fingers. Sitting insideetlchicken coop, one is surrounded by
the calm coos of the contented hens. This gentleingo creates a soft, healing
sound wave. Sensitive, mindful learning through flve senses on the farm can be
moving and transformative. Much indigenous knowkdgust be gained by walking,

listening, touching, smelling, tasting, and handsiabor in a process of experiential
learning?®)

Is it true that forests are natural while farms aran-made? Syax Tali’'s land
includes an orchard in the natural forest, and durak forest is part of the
operations of the farm. How so? Syax raises chgkem the farm without
antibiotics, by using enzymes and medicinal herllected in the forest to
strengthen the immune systems of his hens, and eosnehting concoctions with
microorganisms collected from the bamboo forest tleem to lay high-protein eggs.
He uses such food from nature to raise healthy hbat lay top-quality eggs. The
inspiration of this natural farming comes from mattherself.

A challenge to alternative farming is how to deaithwinsects and fungus. Some
organic farmers try introducing predator species et the insect pests, but this
linear approach can have ecological side effecte Qinity Farm, Syax Tali
practices ecological circular agricultud®, which reflects deeper cycles and processes
of nature. According to Syax, many of today's insqeests, fungal pests, and
bacterial infestations are related to the overuSgesticides in conventional farming,
which leads to resistant mutations. By the ecokllgigrinciple of mutual resistance,
such pests and infestations in natural ecosysterashald in check through natural
balance, or “check and balance.” Even though tleee insect nibbles on the leaves
of Syax’s plants, this doesn't affect their qualiyore deeply, the nibbles remind us
of a co-eating idea, for the insects and larva® @sovide food for the plants. Our
food, if grown and handled in an ecologically mindivay, is the product of such
symbiosis. In nature, one the various creaturesvigeo services and gifts to each
other, and Syax seeks such services and gifts pby dp his natural farming. Since
humanity is a part of nature, by understanding tinigh, one may understand the

9) Experiential knowledge is essential to humanwginoand development. See Kolb (2014).
10) On ecological circular agriculture, see Helgasomistifin Sv, et al. 2021.
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path to human survival.

Syax Tali's Trinity farm is nestled in an ecolodigarich mountainside setting with
a stream and abundant plants and animals. It idoymdly moving to pause and
observe many locations on the farm-- to absorb dights, the play of shadow and
sunlight through the branches and leaves, the souhé chirps of insects and birds,
the gurgling of the stream, the wind in the leavasd the smells, particularly of
the plants. To witness Syax-- and his wife anddechit-- at work, rooting out IMOs
in the bamboo forest, fermenting concoctions foe tlvestock and family, or gently
handling their hens, preparing his garden beds,toissee humanity at work in
harmony with the surrounding ecosystem, regenaigtienriching the other species
while raising plants and animals for human consuonptl saw a member of our
group meditating on the forest and gurgling stretimare, ecological scientist David
Manuel-Navarretél) He calmly said he appreciated the ecological esknof this

farm in nature, with its great variety and abunéamd life. He had seen few such
precious ecological sites in his experience as eaological scientist. Like me, he
admired Syax Tali's efforts to farm in step withetltycles of nature, creating a real
sense of harmony and oneness with nature.

Transcending Anthropocentrism and Supporting Naturd and Indigenous Farming
The Classical Daoism of Laozi and Zhuangzi providenceptual resources for
transcending anthropocentrism and supporting thecadt practices of natural and
indigenous farming?) The fact that natural and indigenous farmers raisgps and
livestock while practicing noninterferencenywei #7%) and working with local
ecosystems. As theLaozi and Zhuangzi suggest, this life approach involves
identifying with nature tan X) even as one lives as a humdrmaozi chapter 1,
speaks of embracing at once the inchoate origin taedmyriad differentiationsjio
#%). One experience®ao &by freeing oneself of intentions. When one turngkba
to the myriad things, one contextualizes themDao—thus realizing of the fertility
of the origin to give rise to heaven, earth, and thyriad things--which eventually
decline and returnfgnfx) to the origin. In this way, one realizes their ystic
unity” (xuantong.

Besides Laozi's small utopian state, which is anfasommunity (Chapter 80),
the Laozi also speaks of small farms. Chapter 46, reads:

When the world is governed according Teo,

Horses are raised to worbn the farm

When the world is not governed according Tao,

Horses and wapons are produced for the frontier.

11) Professor of ecological sciences at the Scloddbustainability, Arizona State University. He
also runs a research station in the Amazon regioicmador.

12) Drawing on emotivist ethical theor)aryn Lai (2013) shows how Zhuangzi’s discussion on
“this” and “that” in chapter 2 (Watson 1968, 39-4®pens the way to persuading Western
dyed-in-the-wool anthropocentric environmental kers to think of other considerations and
reassess the validity of their assumptions.
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No crime is greater than that of ambition.

No misfortune is greater than that of discontentmen
No fault is greater than that of conquering.

Therefore, to know contentment through contentment

Is to always have enough. (ltalics added. Changb,1927)

Laozi regards farming as a basic human pursuit ature, to be conducted in step
with natural cycles and processes. Such a farmifeg would conduce to simplicity
and contentmeri) As Chapter 53 reads, “That is the great Way a Jewmel
road....

But unfortunately men like to take circuitous paths

Thus, the palaces are extremely elegant,

But the people’s farmsare extremely desolate,

And there is no grain reserved in the storehouses.

That rulers wear expensive garments, carry finerdsyo

Satiate themselves with food and drink,

And possess inordinate riches and precious things,

This is the greatest robbery,

And is indeed against the great Way. (Italics addedang 1975, 146§

Laozi's Values
Laozi chapter 67 presents Laozi’'s personal values:
There are three essentials (lit. treasures) | valné maintain.
One is compassionci( #4),
Another is renunciation (thriftjian {i),
The third is never longing to be first in the worldumility).15)
One who is compassionate is able to be brave.
One who renounces is able to broaden one’s self.
One who never dares to be first in the world,
Is able to fully develop one’s gifts.
Nowadays, people long to be brave,
But they are not compassionate.
They wish to broaden their selves,
But they do not renounce.
They wish to full develop their talents,
But they long to be first in the world.
Through compassion, one wins in war.
And is protected in self-defense.

13) Thoreau offers similar reflections on the econonfyliging in Walden Pond; or Life in the
Woods (2008; originally 1854).

14) This chapter anticipates the way of humanity thatiritroduced inLaozi ch. 77, discussed
below. It also recalls Thomas Gray&egy Written in a Country Church-yarfl751), collected in
Tovey 1914.

15) Humility. See Laozi, chapter 59.
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Such a person is saved by heaven (nature).
Being compassionate, one is taken care of well.apted from Chang 1975,
179-80)

Laozi’'s three treasures present three aspects afisDairtue or de . Ames and
Hall remark, one’s renunciation “reflects [one’s] spect for the integrity of
things.” One’s never longing to be first in the Wbris one’s unwillingness to
trample “the creative possibilities .of others anyrendhan oneself. . It is because
| practice noninterference that other things ahmle leading the way.” By practicing
renunciation and not longing to be first, one “apmts other things on their own
terms” (Ames and Hall 2003, 184; slightly modifiedfompassion expresses one’s
sense of identification with the world and otheasid is manifested in sensitive care
for others-— and thus oneself. One’s compassion spawns onewety; one's
courage to assist others, as the tigres springpratect her cubs. Another element
of renunciation is that one practices sustaingbilthrough one’s non-intentional
action.

Reverse is the Movement oDao, the Way of Nature is Rebalances

Two main Daoist ideas resonate with natural farmifgst, reversal fan /<), the
return movement oflag and second, the way of nature rebalances thessides of
survival, in contrast with the human way of unbalag. As to reversal,Laozi
chapter 40, reads:

Reverse is the movement d@ho

Yielding is the action ofTao.

Ten thousand things in the universe are createch foeing.
Being is created from non-being. (Chang 1975, 112)

Paradigmatically, reversal takes place as life ®rmpass away, break down,
decompose, and their elements return to nature-beorefitted in new life forms.
Laozi stresses this process, which renews the yofenature, keeping them fertile
and productive. Still, you might ask “How does stimmgy come from nothing?”
Laozi's non-being is not void. It includes origingi (yuang) and yin and yang,
which interact and reach thresholds to matteuxjng and life forms (wanwu)
emerge. With respect to living thing®, the Zhuangzi (Ch. 18; Watson 1968,
195-96) andLiezi (Ch. 1; Graham 1990, 21-22) propose that non-beilsg includes
ovules or germsji( #) that combine and spawn new life. This line ofnking is
consistent with “regenerative” natural farming themhances the organic content of
the soil.

16) The word tvu'#s (thing) in the expressionwanwud 47 (ten thousand things, myriad
things) has the cowniu’ %4 radical, suggesting thawts originally referred to living creatures or
possibly suggested that all objects were animateleast in the sense of bearing some force or
conatus and a beginning and end to their existence.
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As to the rebalancing of naturd,aozi Chapter 77 contrasts the natural way of
unfolding and sharing is contrasted with the gmagpthuman” way of extracting
and exploiting.

The course of nature is similar to the curve ofcav.b

The top is pulled down,

The bottom is brought up.

The overfull is reduced,

And the deficient is supplemented.

The course of nature is to reduce what is overfull,
And supplement what is deficient.
The course of man is to reduce what is deficient
And supplement what is overfull.

Who can supplement the overfull for the people laé tvorld?
Only the person oDao can do it.

As to the wise, work is done and no one dependst.on
Achievements are made, but no one claims credit.
Are they not free of wishing to display their exeate?
(Chang 1975, 201, slightly modified)

How to understand the claim that the human wayoigeduce what is deficient and
supplement what is already overfull? Laozi’'s claisnbased on his grasp of history
and observations of the rich and powerful preying tbe poor and weak (Ctaozi
ch. 53). Karl Marx made similar observations of thendency of the rich and
powerful to consolidate wealth and power at the ease of others in
socio-economic history (Roberts 2017). For more recent examples, in Western
economies of the 30 century, many local family businesses were codatéid into
regional, then national, and finally internatioralsinesses. Such consolidations were
often facilitated by economic recessions and depas, as well as natural disasters,
in a process called “disaster capitalism.” Famibrnis were also consolidated into
medium-scale farms and seem destined to be coasadidin large, industrial-scale
farms. In recent decades, global corporate interasive bought land in undeveloped
regions.

Is Laozi's view falsified by Darwin’s theory of sdval of the fittest. The notion of
the strong preying on the weak is about predatarstilg the weakest prey the
youngest, oldest, sickliest, or injuréd.It is not about a predator species of strong

17) Roberts’ study, which unveils metapohr of Marx'sodlght in Dante’sInferng, is suggestive
here, with chapters on “Capitalist Exploitation Berce Contrary to Nature,” and “Treachery and
the Necessity of Expropriation.”

18) Hence, the reintroduction of wolves into Yelkiane Park has led to a strengthening of the
prey species.
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individuals directly dominating prey species of Wea animals. The competition is
not so much about direct confrontation as competiess in ecological niches, like
business competitiveness in market niches. The mo@®arwinian view is enhanced
by ecological understanding, the new realization thet mature ecosystems have
balanced food chains. Moreover, symbiotic relatgps arise that enhance the
competitive advantage of the species and the balened harmony of the food
chain. Daoists as well as Buddhists stress thelilequmn of balanced food chains in
what we now term ecosystems.

In Finding the Mother TreeSuzanne Simard (2021) discovered that in foresteravh

trees of diverse species and ages grow and intettaey benefit each other. Notably,
through the medium of various fungus species in ttke root systems, the old trees
with surplus may share minerals and nutrients, ewater and chlorophyll, with

young trees which lack sunlight and have short oot with trees with lack

nutritiants and minerals. Her finding debunked ftioeestry truisms that forest tree
species are in Darwinian competition and, thus, dommercial forests it is best to
raise single-species tracts-- to be cut and regldog new stands of same-species
trees, raised on chemical fertilizers and pestgidéhe natural succession of forests
has also been poorly understood (Thoreau 2821Bimard observed that young
trees growing in mixed ecosystems with other trpecies, wild plants, and wildlife

grow better than trees in clean cut single-specgs/ironments dependent on
chemical fertilizer$9)

For his part, Laozi witnessed the rising “human”ywaith the increasing of royal
and noble property, organization, and power, witfsteams of taxation, rent, and
conscription-- siphoning off the wealth and labdr tbe general population for the
elite. These examples show ways of human life tae¢ consistent with nature
(nomadic and village life) and in contrast with theay of nature (civilized and
modern life), respectively. These examples illustraow humans may be “of nature”
but “alienated from nature” in thought and practidedeed, while such people may
think they are living apart from nature, the faemains that their existence depends
on the space, the climate, the environment, thesystems, the sustenance, the very
land, provided by nature.

While the Daoists stress this polarity between theolding, sharing of nature and
the greedy, extractive approach of humanity, Mé&if-and some early Confucians
also stress restraining “human” wants and desirad working with nature by
practicing conservation. For example, Mozi advogateddressing local problems,
including ecological problems, from an all-undeewen, global perspective, with his

19) Regarding successions of forests, Thoreau tookngitladinal view of decades, which is no
longer possible nowadays with the narrow one- oo-year window of research grants.

20) Simard and her publications and lectures are makingimpact on forestry and related
fields, not to mention the public imagination. Shas been interviewed live on National Public
Radio (NPR) at least four times.
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teaching of “procuring benefits for the world antimenating its calamities” (Lee
2021, 109-110). Also, since his teaching of impdrtiegard jjan’ai %) is not
explicitly restricted to human beings, its scopa d@ extended to other species and
even the environment in step with the widening afman moral awareness (K.
Thompson 2014a). Menciugzf-and Xunzi &j-fboth advocate sustainable practices
in farming, forestry, and other productive actestj in step with natural
processes--with an eye to assisting in the proses$eheaven and earth (Wee 2009,
Duperon 2017).

Zhu Xi's Neo-Confucianism as cultivating affinity with nature

Drawing on Daoist strands, Zhu Xi's philosophy lofand gi forms a rich tapestry
which conveys the flow of human existence and thwelving forms of life in
nature. Zhuangzi identified the fundamentalas tianli K3 (natural patterns) that
interfuse and structure nature and natural phenamefe tells how the experienced
butcher intuits the patterns of the tendons anevesnwhen cutting.a side of beef.
Zhu Xi traces these patterns from cycles and maufeselationship and interaction
to rising complexities of formation, as illustrateth Zhou Dunyi's @E3XEE,
1017-1073) Explanation of the Diagram of the Supreme PolarityTaijitu AXM&[E]).
This Diagram which Zhu Xi studied carefully, illustrates thigeative process from
the primal stage of “free of polarity yet supremelapity” (4 A#M) which
gives rise to yin and yang, to the five phas&s{¥), heaven and earth, and the
myriad things. It is with the five phases that pbena begin to have their
characteristic interactive natures (xing%) in increasingly complex forms.
Interestingly, theDiagram also served as a mantra for Daoist self-cultivatisuch
as meditation, and illustrates the unity of selfthwiworld. Naturally, this unity of
self with world implies the age-old Chinese sende tlee unity of nature with
humanity K A&—) sustaining what Prof. Tu Wei-mingt4EA calls the stance of
“anthropocosmism.”

Zhu Xi also wrote A Treatise on Humanitf{=3%) in which he identifiesren with
the cosmic impulse to foster production and repctida which produces the
biosphere and animates the world. Zhu Xi furtherralates the basic virtues and
emotions of Confucianism with the basic categowéscosmic creativity in theBook
of Change On this basis, he argues for the naturalness o emd warm feelings
among people and even gentleness toward otheruoeeatLove for Zhu Xi is a
fundamental creative force in nature-- and thetueir of humaneness yields a
harmony-engendering ethics of love. In supporting position, Zhu Xi cited earlier
generations of Neo-Confucian masters, such as Zbonyi who refused to cut the
grass outside his window, for he felt the sameirigsl as the grass, and Zhang Zai
k& (1020-1077) who felt the same joy as that expressed the brdya donkey.
These Confucian masters all were sensitive observef nature and natural
phenomena. Zhu Xi especially liked Zhang Zai's moetelebration ofRen in his
poetic masterpiece Western Inscription (Ximimg#%) in which he self-identifies as
the offspring of heaven and earth as his father amadher and feels intimately at
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home in their midst. From this position, he fees one with humanity as his
brothers and sisters and with all creatures as dosipanions. After a series of
ethical pronouncements, including care for the r)Jdeand orphans, he concludes
with “In life | follow and serve [Heaven and Earthln death | will be at peace,”
expressing his sense of identity with nature and patterns of nature, a sense
which Zhu Xi felt. Zhu Xi moreover was an avid hikand mountain climber who
explored nature and practiced a sort of ecologyline with ancient fengshui. He
and several friends explored and interacted witkssin the stunning topography of
the Wuyi Mountains quite like acupuncturists exploand work the human body
(Chen 2024).

In recent years, scholars Roger Ames (2023, 2024) d&eremy Lent (2017, 2021)

have been exploring the vitality of these stranfiSChinese philosophy. Ames argues
that Chinese philosophy springs from a fundameantdl of life perspective that he

terms “zoetology” while Lent argues that Chineseélgsiophy, especially Daoism and

Neo-Confucianism, is attuned to the vibrations aedonances of nature and opens
windows to appreciating life in nature in a way ttheeductive science cannot

register. Following Jospeph Needham, they both erthat this Chinese philosophy
anticipates recent developments in biological, etohary, and environmental science.
The validity of this approach is ratified by Markol&s’ findings about the primal

and original role of the emotions in the formatioh awareness in animals and the
rise of language and thought in humans (Solms 2021 importance of this

approach is multifold. As to the crises of the eomment, climate, and mass
extinctions, this approach is important for offgrim new perspective on humanity’s
relationship with nature. That is, it reveals andgdoses the alienation from self
and nature that is bred by reductive science, whinleashes destructive exploitation
of nature for human ends. It opens the emotionsidmand spirit to appreciate the
integrity and value of ecosystems and other spedteseminds us that our survival

and flourishing will depend on their survival anidurishing.

In Confucianism, the terntheng 3§ (sincerely, authenticity, creativitysignifies the

fully realized virtue of an exemplary person or thgr who co-cultivates their
integrity, sensitivity, resonance, attunement, aehtification with their human social
and natural ecological settings. He or she is mst jsincere in word but true to
their character that sustains truth-telling or &p®a and acting in good faith. Jeremy
Lent suggests applying the tern€heng to signify fully realized ecosystems
characterized by harmony supported by symbiotiati@iships and balanced food
chains (Lent 2021). Humanity should dedicate itgelfcontributing to the resilience
of vital ecosystems not in human design or pergsgecbut as the species in the
ecosystem work out their arrangements. The humaitpriots everywhere need to be
reduced and softened, but that is the topic fortrerodiscussion.
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Presentation 6

‘Own-country-first’ principle and populism as social pathologies:
Revisiting Erich Fromm and the unique tradition of the critical theory

Takeshi Deguchi
(The University of Tokyo)

This presentation aims to highlight the aggressavel destructive nature of recent
populist movements, which have become a major kquenomena worldwide. In
the European context, the candidate for the Fredalional Rally (Marine Le Pen)
won the first round of the 2017 presidential elattiand subsequently achieved a
substantial triumph over the incumbent party in tB824 European Parliament
elections. In the 2025 parliamentary elections, théernative for Germany (AfD)
party secured first place in all regions of thenfer East Germany. Donald Trump
won decisive victory in the 2024 US presidentiaéctibn, defying the predictions of
the mainstream media to begin his second term ficeofln Japan, there is evidence
of the growing influence of candidates from, or ket by, the so-called ‘populist’
parties in both national and gubernatorial elestion

The populist forces are characterised by their commideology of
‘own-country-first’ principle (nationalism) and amtmigration policies. Along with
the rising trend of fanatical populism, xenopholsiad racism in Western countries
are increasing, which occasionally lead to violemtidents and terrorism. Therefore,
recent populist trends are interpreted as a rewfako-called ‘old authoritarianism’,
often compared with totalitarianism and Nazism ime t 20th century. This
presentation seeks to offer insight into the charétics of populism observed in
Western countries by introducing the social psyobial theory of Erich Fromm,
who pioneered the research on ‘authoritarianism’ the first generation of the
Frankfurt School. However, | will focus on Fromm&ncept of ‘narcissism’ rather
than authoritarianism, as | believe that the receopulism wave is different from
the totalitarianism and Nazism of the 20th century.

This presentation is divided into four sections.rski | will examine the
concept of the authoritarian character that Fromevetbped in his early works,
explaining the socie psychological dynamics that egaise to Nazism in the early
20th century. Second, to provide a more comprelienanalysis, it is necessary to
shift the focus from the real world to the intetlesd history of the Frankfurt
School. Then, | will clarify the reason why Fromm&gnificance has not been
properly appreciated in the history of the Frankf8chool and reevaluate his social
psychology as a concept that opens up new possibilfor critical theory. Third, by
analysing the mechanisms behind the rise of regepulism, | will argue that
recent populist movements are underpinned by theamics of narcissism rather
than authoritarianism as Fromm proposed. Fourthwill demonstrate the relevance
of Fromm’s later philosophy of life as a criticalebry against the backdrop of the
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current post-human materialist and realist trendssaciology and anthropology.

1. Critique of authoritarianism and Fromm'’s early work s

Fromm was a founding member (the first generatioh)the Frankfurt School.
This group of intellectuals met at the Instituter f8ocial Research, University of
Frankfurt in the 1930s. Max Horkheimer, the directd the institute, developed a
distinctive social philosophy known as the ‘critictheory’. This philosophy was
promoted by the institute to provide interdisciply research on late capitalist
society. According to Horkheimer, critical theorpught to carry out social criticism
in collaboration with the empirical sciences (stmjy, economics, psychology, and
history). Fromm played a key role in this projecs a social psychologist
specialising in psychoanalysis (analytical sociayghology). Fromm’s contributions
significantly influenced the school's early resdéaron authoritarianism, including the
study of Authority and Family (Autoritdt und Famili¢ and Adorno’s Authoritarian
Personality

Interdisciplinary research on authority and familgd by Horkheimer in the
1930s sought to explain why revolutionary movemedits not emerge, even when
capitalist societies were in crisis. Fromm atterdpte®o elucidate the following
contradictory psychological dynamics: while indivals are autonomous at the
conscious level, they are subordinate to authaoaitythe unconscious level. To shed
light on the psychological underpinnings of the teeslave relationship, Fromm
explored Sigmund Freud’s concepts of the ‘Oedipompmex’ and the formation of
the ‘superego’.

The Oedipus complex refers to a male child’s desoe sexual involvement
with his mother. However, during the developmenpabcess, the intervention of a
patriarchal father disrupts the mother child relasidp and restrains the child’s
incestuous desires towards its mother. Faced with dverwhelming power of the
father, the child is haunted by the threat of begagtrated as a punishment for his
desires. The only way in which the child can overeothis fear is to identify with
and internalise the father figure. Psychoanalysfers to this internalised father
figure as the superego.

Fromm refers to an internal domination submissiamicstire with the superego
as the ‘authoritarian (sadistic) and masochistiaratter’. To overcome their feelings
of anxiety, people with this trait may seek to iignwith and submit themselves to
figures of authority. Simultaneously, they tend tbminate others, occasionally
showing cruelty or mercy towards weaker individualsthose in need of protection.
This creates a psychological dynamic compatiblehwat dictatorial and hierarchical
order of dominance

Fromm extended Freud’s psychoanalytic theory of @edipus complex and
the formation of the superego in a sociological tegnin two ways. First, Fromm
did not consider the father and the family as ingtins isolated from society but
rather as ‘social-psychological agents’ that mediathe structure of social
domination- submission into the mechanisms of theerinchild within the individual.
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In other words, the superego represents not ongy fither of the child in the
family but also the authority of society. Seconaluntary obedience to authority is
achieved through the maintenance of its effects dogial structures throughout
adulthood rather than the formation of the superggehildhood.

To explain populism as it manifests in contempor&kgstern societies, it is
crucial to emphasise the second point. Fromm’s yaigl reveals that for the
psychological dynamics of domination and submissiom work, authoritarian
structures must be maintained in society. The dalsspsychological dynamics of
domination and submission do not apply to thesentms and the middle class in
the same manner, as the authoritarian structuras rtfaintain them no longer exist
in contemporary Western countries. Fromm’s theofynarcissism can be considered
as an attempt to overcome this theoretical chadlengnfortunately, Fromm’s
promising analytical social psychology was lost the history of the Frankfurt
School due to two theoretical shifts in criticalediny. This study critically examines
these two shifts to uncover Fromm’s legacy.

2. Theoretical tun in critical theory and Erich Fromm as a forgotten pioneer

As the war situation worsened, Horkheimer abandotieel interdisciplinary
collaboration between social philosophy and emairiscience and came to see the
barbarism of the 20th century as the historical segmences of the ‘domination of
nature by enlightenment reason (instrumental r@asoifhe concept of the
Enlightenment is concretely understood as Webedsicept of ‘rationalisation’ or
‘disenchantment of the world’. However, the procedsrationalisation tends to reify
nature to make it easier to manipulate, and it aost violence that exploits and
oppresses nature. If reason, which is supposedibgrate us from domination, is
itself barbaric, then the only way left is for thenlightenment reason to reflect
upon itself and render its own violence ineffectivg recalling the oppressed nature
in which the Enlightenment movement has been dedorthroughout history. This
historical- philosophical critique of Enlightenmentowement is discussed iDialectic
of Enlightenmentand the shift from interdisciplinary empiricalsearch to historical
philosophy is known as the ‘historical-philosophi¢arn’ in critical theory.

Dialectic of Enlightenmenis generally criticised for falling into two typesf
pitfalls. First, if reason is capable of liberatirmn individual or a society from
barbarism but simultaneously leads to oppressioth @mination, it is evident that
reason is caught in a performative contradictiomcddd, the romantic notion of
listening to nature’s distorted voice significantlgiminishes engagement with a
constructive social critique.

By contrast, Jirgen Habermas, a representativehefsecond generation, broke
out of the impasse into whicbialectic of Enlightenmentad fallen by broadening
the concept of reason. Furthermore, Habermas fttabghe reason that exploits and
oppresses nature as ‘instrumental reason’ whileuimgg that human reason has
another aspect, namely ‘communicative reason’, Wwhoperates at the intersubjective
and not at the monological level. According to Hates, human beings have the
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capacity to reach a rational mutual consensus haeldping their own arguments or
critiquing others’ views. The process is governed the three universal criteria of
validity, that is, truth, rightness, and sinceritwhich ultimately lead to rational
agreement. In his seminal workkhe Theory of Communicative Actiolabermas
developed a novel concept of communicative reasdnlewcritiquing the social
pathology of late modernity characterised by ‘thelonisation of the lifeworld by
systems’.

The transition from historical philosophical reflect on Enlightenment reason
to the critical social theory based on communieativeason is known as the
‘communicative turn’. Due to these two shifts, thiat the historical philosophical
and the communicative, Fromm’s work has been n&gdedn the history of the
Frankfurt School. Consequently, critical theory ferdd two significant theoretical
setbacks. First, by ignoring Fromm’s reflections psychological dynamics developed
after he left the institute, it makes the fatal take of directly linking the
‘authoritarian’ populism of the 1930s to contempgrapopulism. Second, by
accepting Habermas’s intersubjective, languagereeéntcommunicative turn, the
post-humanist perspective that humans and societyparts of nature is lost. Fromm
initiated a new paradigm for analysing contemporggpulism by proposing the
concept of narcissism as a substitute for tradiioauthoritarianism. In his later
years, he developed ‘the philosophy of life’, whichticises the destruction of life,
and (re)defined sadism, narcissism, and necrophid@ening up the possibility of a
post-human critical theory. In the following sectioFromm’s concept of narcissism
is used to examine modern populism.

3. Contemporary populism and narcissism

In this section, | argue that contemporary populisan be explained not by the
concept of old authoritarianism but rather by th@esgence of a new narcissism.
First, | will examine Fromm’'sEscape from Freedonto clarify the distinction
between authoritarianism and narcissism. This isabge this work contains both an
analysis of authoritarian Nazism and a discussibra marcissistic mass society. The
prevailing consensus is thaEscape from Freedomis an analysis of the
psychological dynamics of submission to Nazism. /hihe primary focus of the
analysis is the social psychology of Nazism, theothtical paradigm is not purely
authoritarianism but rather a transitional phasemfrauthoritarianism to narcissism.
To elaborate further, a re-examination of the agialyin Escape from Freedom
highlights the differences between authoritarianiand narcissism.

Authoritarian rule is established through tfedowing mechanism. Individuals
living within a dictatorial power structure experce fear and anxiety. To overcome
these feelings, they identify with a powerful rulsubmit to those who are stronger
than them, and behave in a manner similar to thHathe strong towards weaker
individuals. However, in Escape from Freedgm the anxiety experienced by
individuals does not stem from the threat of authdan power but from the
isolation that comes with freedom. The title of tlh®ok, that is, Escape from
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Freedomis a clear expression of this psychological dymami

In Authority and Family a seminal work analysing Nazism in the 1930s,
anxiety is traced to its origins in power. By cast; in Escape from Freedoma
seminal 1940s text on the intricacies of Americamstumerism, the same anxiety is
attributed to a different driving force: freedorm psychoanalytic terms, the anxiety
experienced by individuals during the 1930s can tta®ed back to the ‘castration
anxiety’ caused among male children by authorityurfes, particularly the father.
However, the anxiety that emerged in the 1940s bantraced back to a ‘fear of
separation’ from the primary caregiver, typicallyetmother.

Authoritarianism arises in contexts in which hieracal structures, such as the
regime of Nazi Germany during the Second World Waaintained dominance. In
the context of hierarchical dominance, individuadxperiencing anxiety adopt a
submissive attitude towards authority, thereby vadling their anxiety through
obedience. Conversely, in the relatively liberatisty that emerged after the Second
World War, economic growth was accompanied by frihialisation’ (Ulrich Beck
and Zigmund Baumann). To alleviate the anxiety erpeed in such societies,
individuals often conform to others who share samitharacteristics. This dynamic
of individualisation and conformism was reinforcedy the anti-establishment
movements that emerged in Western countries inlatee 1960s.

Finally, 1 would like to discuss the theoreticalafiework for analysing
contemporary populism. First, it is difficult tonfi authoritarian structures similar to
those that existed in Nazi Germany since the [8604. Consequently, the concept
of authoritarianism is inadequate to explain theseriof nationalism, racism,
xenophobia, and anti-immigrant sentiment in West@wountries since the 2000s.
Second, the nationalism, racism, and xenophobiacarsftemporary populism do not
appear to be driven by the desire to sadisticalynidate the weak. Rather, they
seek to isolate others who are different in terrhgetigion, values, culture, lifestyle,
or appearance. Third, while it is evident that egmnary populism is driven by
economically disadvantaged groups created by gkdiadn and that such individuals
tend to exhibit authoritarian and masochistic $raitecent empirical research suggests
that exclusionism can be seen not only as ‘econosetf-defence’ but also as
resistance to the expansion of ‘cultural heteromgnend diversity’ brought about by
globalisation, such as the EU integration.

These points can be summarised as follows. The afséhe own-country-first
principle (nationalism) and xenophobia in Westewurdries since the 2000s is not
driven by a desire to dominate others but rather eéynarcissistic tendency to
maintain the homogeneity of one’s own group to #meclusion of diversity and
Otherness. It is important to note that the ownnatgufirst principle should not be
exclusively attributed to the ‘left-behind minoritiput that these issues are linked to
the ‘majority of society’.

4. Philosophy of life;: Redefined sadism (authoritariarsm) and necrophilia

In his popular bookThe Art of Loving Fromm posits that life is love and that the

- 131 -



encounter between beings of different natures esead new life that is both
unpredictable and unique. In addition, Fromm’'s acaid work focused on the
destructiveness of human nature, which he dividatb itwo distinct categories:
‘sadism’ and ‘necrophilia’. The concept of sadismauthoritarianism) was proposed
by Fromm in the 1930s to explain Nazi Germany's cpsjogical dynamics.
Subsequently, he defined sadism as the desire tanipulate life at will".

Meanwhile, necrophilia is the opposite concept libphilia’, which suggests a love
of life and is defined as the desire to ‘reduce lib nothing'.

Fromm’s theory posits that the genesis of @hepposing desires, that is,
sadism and necrophilia, is caused by the naturelifef This is because life is
generated and transformed through various encauntéh diverse and heterogeneous
Others, and the generation and transformation f&f &re ‘unpredictable’. This, in
turn, causes feelings of anxiety and fear. Thesdinfgs give rise to the desire to
manipulate or destroy life at will.

Fromm also identified the intensification o&raissism as a contributing factor
to the progression from sadism to necrophilia. Whdadism, even in its distorted
pathological form, retains some interest in othermls of life, individuals with
necrophilia have been shown to lose all interestifen and instead develop a strong
fixation on non-living objects or technologies, Buas weapons, that transform life
into non-living matter. In his later years, Fromreafed the spread of necrophilia
worldwide, given the threat of war and the develepmof automation in the 1970s.

Finally, the factors identified by Fromm ase thriggers for necrophilia are
discussed. First, with the rise of populism, these a possibility that narcissism,
which does not recognise the heterogeneity andrgityeof life, will also increase.
Second, social media, a recently developed meansomimunication, is characterised
by a narcissistic architecture that polarises gso@md blocks the voices of those
who are different through the mechanisms of echamtiers and filter bubbles.
Overlooked in the historical philosophical and commmative turns of critical theory,
Fromm’s ideas point to new challenges and posséslifor critical theory in that
they reintroduce the philosophy of lfe the natudainension lost inThe Theory of
Communicative Actierand the theory of society abandoned IBjalectic of
Enlightenment
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Presentation 7

Philosophy of Arificial Intelligence and Logic of Quantum
Mechanics: A Solution to the Crisis of Anti-mechanism

Daekyung Jun
(Pusan National University)

. Introduction: Considering the Engagement

In the philosophy of artificial intelligence, coatrersy between mechanism and
anti-mechanism such as Lucas-Penrose argumentregn@odel theorem may be an
outdated but not out-there issue, since they aréhatvery core of the matter from
the outburst, if not out-birth, whether mind can Ieenerged in Al. Although
Lucas-Penrose argument itself is not the main foolisthis paper, it is better to
mention briefly for the readers’ sake. |, the writesummarize Lucas-Penrose
argument as more like Lucas version(1961) and Retwof' version(1889) as
follows:

1-1) Suppose there exists a valid formal system) (atfout a human me(H)
is consistent.

1-2) Within this system, there exists a Godel sw#€G) stating, “This
sentence is not provable.”

1-3) Like a Turing machine, the formal system (HXnnot prove the truth
of G.

1-4) However, I(H), a human, can know that G isetru

1-5) Therefore, the initial assumption in 1-1) &se,
and H cannot be formalized as H* (Jun, 2024: 445).

As seen above, consistency and completeness ate-dffa each other for a formal
system in Godel theorem centered Lucas-Penrosemarguas truth and falsity in
liar paradox.

In this article, quantum logic is suggested at &mel as a possible solution
to the crisis of anti-mechanism, which insists timind can never be emerged in
Al. As it is known, although Gddel sentence is tkimg pin to collapse the
argument of mechanism, which asserts mind can ysurel emerged in Al, revenge
problem due to self-referentiality becomes the dmwubdged sword for and against
anti-mechanists. In other words, self-referentiabbtem in Goédel sentence, which
says, “this sentence can not be proved.” is nott jise final blow from
anti-mechanists to mechanists but it is also timsHing blow the other way around.

To clarify the idea above, Tarskian hierarchy ofngaages, Kripke's
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completeness theorem, and Graham's dialetheismexaeined if any of those can
solve the self-referential problem. And at the emdantum logic is suggested as a
solution to the crisis of anti-mechanists that beeng attacked by their own weapon
of Gddelian style sentence.

IIl. Hierarchy of Languages: Tarski's Distinction Between Object Language and
Metalanguage in Truth Predicates

Godel's incompleteness theorem, like the liar paxadnvolves a semantic paradox.
According to Tarski(1944), semantic paradoxes abseause our everyday language
is semantically closed (Tarski, 1944: 343. Tarski argues that this paradox can be
resolved by distinguishing a hierarchy of languageso object language and
meta-language (Tarski, 1944: 349ff). In other words, thath predicate (“~ is true”)
which is operated at the same level in everydayguage is leading to semantic
paradoxes. According to Tarski, by assigning theathtrpredicate to a semantically
open metalanguage, semantic paradoxes can be avoided.

Although Tarski addresses only the liar paradox,dé€b® incompleteness
theorem shares the same structure of semantic @df@dbi, 2017: 244). Tarski's
hierarchy of languages applies equally to Epimesiiggaradox — “all Cretans are
liars.” — and Godel's incompleteness theorem(Kripke, 198980-1). The liar paradox
can be summarized as follows:

(2-1) Liar sentence L: “This sentence L is false.”

(2-2) If L is assumed true, it follows that L islda (because L says so).
(2-3) If L is assumed false, then the falsity ofidfalse,

leading to the conclusion that L is true.

Thus,

Assuming L is true leads to the conclusion thaisitfalse,

and assuming it is false leads to the conclusiat this true.

This is a contradiction.

Tarski(1944: 349ff) resolves this by distinguishiteyels: the liar sentence L
(“L is false.”) belongs to the object language, while the trfadlsity predicate (“~ is
false” or “~ is true”) belongs to a higher-level tmdanguage. Tarski identifies the
problem as the truth predicate operating at theesdewel and seeks to break the
vicious cycle by assigning the truth predicate he tnetalanguage.

However, Tarski's hierarchy of languages, whichemagts to resolve semantic
paradoxes through level distinctions, faces a ssriproblem of infinite regress in
truth determination(Kripke, 1975: 694ff). To secutee truth of “L is true’ is true,”
a higher-level metdanguage is required. If the truth predicate of tbéject
language is assigned to mdanguage(l), then to prevent semantic paradoxehist
level, metalanguage(2) is needed to affirm the truth of misaguage(1). This
process continues indefinitely (metanguage[3], [4], ...), resulting in infinite regse
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and the inability to definitively secure truth.
Godel's incompleteness theorem shares the sametwstuas the liar paradox. For
clarity, it can be summarized as follows:

(3-1) Godel sentence G: “This sentence(G) is notvaile.”

(3-2) If G is assumed true, then G is true but awmgble (incompleteness).
(3-3) If G is assumed false, then G is provable.

(3-4) According to soundness, provability impliesith.

(3-5) But G asserts its own unprovability (incotsnsy).

(3-6) Thus,

Assuming G is true leads to incompleteness,

Assuming G is false leads to inconsistency.

Here, incompleteness means that G is true but waplte, while
inconsistency refers to a logical contradiction.Gfis true, the system is incomplete;
if false, it is inconsistent. In the mean while,gaestion occurs “Can -G be proven
in the same axiomatic system with G?” Let's considle -G can have a definite
truth value(Lee Unhyeong, 1999: 407):

(4-1) -G: “G is provable.”

(4-2) If =G is provable, then by soundness, -Grige.t

(4-3) If =G is provable, then (by 4-1) G is alsooyable.

(4-4) But this contradicts 3-1: G is both provalaled unprovable.

(4-5) Thus, if the system is consistent, -G is ompble and cannot be
declared true. (The reason we do not say “-G isefabecause it is
unprovable’ is to avoid the fallacy of argument from ignoratic

(4-6) If =G is false, then G is true.

(4-7) As seen earlier, the truth of G cannot beveno

(4-8) If the truth of G cannot be proven, then (ading to two-valued
logic) the falsity of -G also cannot be proven.

(4-9) If the axiomatic system is consistent,

Neither -G nor G can be proven true or false.

If either were provable, the system would becomzomsistent.

(4-10) Therefore,

G is an undecidable proposition: within a consisteaxiomatic system,
neither G nor its negation (-G) can be proven touefalse.

Godel's incompleteness theorem shows that the Gd&deltence G is an
undecidable proposition whose truth or falsity a#nbe proven within a consistent
axiomatic system. This goes a step beyond the tiwadl understanding that
“Although G is true it is unprovable.” Can Tarskirgserarchy of languages determine
the truth of G? According to Tarski, the truth poate for G must belong not to
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the semantically closed object language but to masécally open metdanguage.
However, the problem is that G does not assertows truth or falsity but rather
its own provability. Even if the provability predite (“~ is provable” or “~ is not
provable”) is elevated to a metanguage, the truth predicate for provability would
require a further metdanguage(2), leading again to infinite regress.

A more serious issue is that, as seen in (4-10§ tRith value itself is
undecidable at the object-language level. Even rfitht is secured at some
meta-language level and brought back down to the objaecyuage, as soon as G’s
truth (or falsity) is “proven,” the system fallstin inconsistency (because G would
then be false if proven true, or vice versa). Afstipoint, one might question the
very framework of classical logic. But before expilg alternative solutions, let us
first examine whether Tarski’'s hierarchy of langesgcan be applied to Penrose’s
(anti-mechanistic) non-computability argument.

The core of Penrose’s non-computability argumentthat while a formal
system (such as a Turing machine) cannot provetrilth of the Godel sentence G
(“This sentence is not provablg a mathematician can. As this resembles Lucas’s
argument so much, further clarification is need@diefly, Penrose’s argument adds
one more to thereductio structure of Lucas's In short, assume a perfect formal
system F for human reasoning. Then, F (F plus i B") is also “me.” But F' is
subject to Godel's theorem, so assuming G(F’) ig tleads to the conclusion that it
is false (because G states its own unprovabilififnis contradiction falsifies the
initial assumption that “F’ is me.”

Tarski’'s hierarchyprima facie seems applicable: the Turing machine’s formal
system belongs to the object language, while thehenaatician’s cognitive ability
belongs to the metdanguage. Penrose also views the mathematiciacsgniion of
G’s truth as meta-mathematical, aligning with Tassklistinction. Penrose argues that
a Turing machine, as a closed formal system, cameaobgnize G’'s truth, whereas
human cognition, not confined to the formal systeran. This resembles Tarski's
semantically closed versus open systems.

However, the problem is that Penrose’s claim thathematicians “know”
G’s truth cannot be proven. Penrose might respoydcibng Tarski’'s resolution of
the liar paradox through hierarchy. That is, a Mgrimachine (like Tarski's
semantically closed object language) cannot resohee paradox, but humans (like
Tarski) can meta-linguistically recognize G’s truthyet the issue remains:
“Mathematicians know G is true is true” cannot b@ven. As with Tarski, securing
definitive truth leads to infinite regress.

In conclusion, Tarski's hierarchy fails to resoltlee semantic paradoxes in
the liar paradox and Godel's incompleteness theprand it also fails to adequately
address Penrose’s non-computability argument. HEieyatruth predicates to higher
meta-languages does not definitively secure “G is truayhile it is leaving
Penrose’s claims about “knowing G is true” undedid@nother weakness of Tarski’s
hierarchy is its inapplicability to natural langeagIn everyday speech, truth
predicates operate at the object-language levelreder, Tarski's theory cannot
resolve paradoxes arising when one person callsthar® statement true or
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false(Kripke, 1975: 6947). Now, let's explore whether the problem lies alassical
logic itself, then seek for alternative solutions.

lll. Para-complete Logic: Kripke’s “Truth Gap Theor y”

According to van Fraassen, philosophers and loggcidnave responded to the
sentence that neither true nor false can be a#idcatich as the liar sentence or the
Godel sentence in two main ways:

1) Ignore them (no truth-value assignment needed).
2-a) Attempt resolution within classical two-valuémbic.
2-b) If unsuccessful, explore many-valued logic(Vamassen, 1966: 482).

Most logicians and philosophers choose (1). Tangpresents (2-a), while Kripke
(discussed here) and Priest (next section) reprg&eh).

Paraconsistent logic and its fraternal twin, pacamplete logic, are
prominent many-valued approaches to overcoming theitations of Tarski's
hierarchy. Briefly, paraconsistent logic posits “there are sentences botle tand
false — truth contradictions” (dialetheia) such ase tHiar sentence, while
para-complete logic introduces an “undecided” truth ealto resolve self-referential
paradoxes.

Kripke(1975) argues that Tarski’'s hierarchy inadegly resolves semantic
paradoxes. For Kripke, Tarski’'s contextual hiergralequires an infinite hierarchy of
languages to determine truth, but natural languagénite. Thus, Tarski's theory is
about a “nonexistent” language one requiring amnitef metalanguage hierarchy.

To elaborate this mettanguage issue even further, let's examine an
illustration. Consider Jones and Nixon, who make thllowing mutually referential
statements. Consider Jones says about Nixon:

(5) “Everything Nixon says about Watergate is fdlse
Nixon says about Jones:
(6) “Everything Jones says about Watergate is 'true.
This mutual reference (5) and (6) create a paradox:
(7-1) If Jones’s statement is true, Nixon's is dalsnaking Jones’s statement
false.
(7-2) If Jones’s statement is false, Nixon's isetrunaking Jones’s statement
true.
(7-3) Jones is true if and only if Jones is false,

and Jones is false if and only if Jones is true.
(7-4) Both cases lead to contradiction.
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However, the problem does not end here. Sentenbgsaiid (6), which
contain predicates of truth or falsity about thénenls statement, exist at the same
level. This contradicts Tarski’'s definition from ethbeginning regarding the language
hierarchy. Is (5) at a higher level than (6) beeaistalks about the truth of (6)?
Or is it the other way around (6) at a higher letlehn (5)? Tarski's theory of
language hierarchy does not offer a satisfactoritism for the truth predicate in
natural language(Kripke, 1975: 691-6).

Kripke(1975) attempts to overcome the limitation§ Tarski’'s hierarchical
language theory (LO, L1, L2, L3, L4, ..) by propws a redefinition of truth
through what is known as para-completeness, alsaiknas the theory of truth gaps
— where some statements are neither true nor falsepkds formalization of
Tarski’'s hierarchical theory of language is as dat:

Lo =L, Lut=La+ Tou(X)

As clearly shown in the formula above, Tarski's rarehical theory of
language has two major weaknesses. The first i$ tisural language does not
exclude the truth predicate. The second is thate@ds to an infinite regress in
order to secure a determinate notion of truth. hercome these two problems,
Kripke introduces the concepts of “maximal fixed imi®” and “minimal fixed
points.”

Unlike Tarski, Kripke tries to avoid the problem$ iofinite regress and the
limits of natural language by not ascending to atanienguage to define truth.
Instead, he attempts to resolve everything wittie bbject language itself. Kripke
continues to refine the indeterminate area thas leetween S (the extension of
truth) and $ (the extension of falsehood) by repmiateliminating unresolved cases,
defining new stages as/'S ;'S 'S ./ S , and so on, tindlyc

Kripke’s method does not continue indefinitely biging through meta-levels
like Tarski’'s does; it eventually stops. He callse tpoint where the extension of
truth ceases to expand “the maximal fixed pointyidahe refers to S as the
“minimal fixed point.” Kripke's method of expandinghe extension of truth is a
kind of elimination process::S serves as the grotordS’, and 8 serves as the
ground for $' and so forth

(8) “This sentence is true.”

However, (8) lacks a truth-ground and is thus urm#et According to Kripke, since
self-referential sentence does not have any groundhas the “undecided” truth
value. So, for Kripke
truth values are T(true), U(undecided), and F(jalse

In the meanwhile, in Kripke’s (1975) “theory of thugaps,” it is interesting
to note that Kripke consistently uses the term tmece” rather than “proposition.”
The author finds this notable, as it appears thapk€ intends to maintain classical

- 138 -



logic for propositions, while addressing self-referal paradoxes arising in natural
language through “sentences” and by introducinghieetvalued logic that includes
U(undecided).

Kripke's para-completeness theory  which considérs Godel sentenc&
as undecided— seems prima facie successful. However, the author believes that
although Kripke’s para-completeness theory meraytigly overcomes the limitations
of Tarski's language hierarchy, it still fails toseape the revenge problem (Song,
2017).

Furthermore, Kripke’s three-valued logic(true, uited, false) can ultimately
be reduced to T(true) and -T(not true: undefindsi#fa Kripke would claim that
para-completeness theory affirms T(true) rathernthal(not true: undefined/false).
However, the author argues that Kripke's para-cetepless theory still does not
resolve the liar paradox.

(9) S: S is not true.

(9-1) According to para-completeness theory,

If we assume S is T(true), then -T(not true) fokow
(9-2) If we assume S is —T, then T follows.

(9-3) Thus, it falls into the revenge problem.

Even if we do not reduce the three-valued logie(truindefined, false) to
classical two-valued logic, and leave it as a gemuihree-valued system (T, U, F),
Kripke's para-completeness logic still falls intdet revenge problem, as shown
below (Song, 2013):

(10-1) a: “This sentence is not true.”

(20-2) If T(a), then -T(a). (That is, i& is true, then its falsehood follows.)
(10-3) If F(a), then T(a). (That is, i& is false, then its truth follows.)
(10-4) If U(a), then T(a). (That is, i is undefined, then its truth follows.)

Therefore, under Kripke's para-completeness thedeed logic, a
contradiction arises not only when “a” is assigné€dor F, but also when it is
assigned U(undefined). Kripke's para-completenegends to assign U to “a” since
it is its intention from the beginning. However,ettproblem is that if we assume
“@a” is U, then T(a) follows, which leads to incostgncy (contradiction).
Furthermore, the logic of para-completeness render®wn truth status undefined.

(11) K(para-completeness theory): K(para-completentheory) is true.
According to the claims of Kripke's para-completssietheory, (10) is
ungrounded, just like (8), and therefore becomesdefined. In the end,

para-completeness theory itself is undecidable, andleaves the liar sentence
undecidable as well, placing it in a truth gap mmeit true nor false. Therefore,
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even the statement, “The liar paradox is neithere tnor false, but undecidable.
ends up being undecidable under para-completemessyt

In Kripke's logic, Godel's sentence G, which plays central role in
Lucas-Penrose’s argument, is also assigned theh tnalue undecided. Since
“para-completeness theory is true” is undecidalildpllows that “G is undecidable”
is also undecidable. Thus, we can see that Kripk@s-completeness theory is not
a proper solution to Goédel's sentenG which is a type of self-referential paradox.
Let us now turn to another alternative para-coesist

IV. Para-consistent Logic: Priest Graham’s Dialetheism

We have seen above so far that the self-referergadadox problem of Gddel
sentenceG, which lies at the very core of the Lucas-Penrasgument, can neither
be resolved through Tarski’'s theory of the hiergrobf languages nor Kripke’s
para-completeness “truth-gap theory.” The last ieimg alternative is paraonsistent
logic, represented by Graham Priest. Since jmmasistent logic introducedialetheia
to make inconsistencies(contradictions) in natdsmiguages logically consistent, it is
also called “dialetheism.” The term “dialetheia” svaoined by Richard Routley and
Graham Priest. A simple definition of dialetheia ‘B8 and not-P”: that is, both P
and ~P are true. This is calleddsaletheia (a true contradiction- something that is
a contradiction, but nevertheless true) (Priest)620 4). Dialetheists argue that the
Liar sentence L is an anomaly to the Law of Non-4@adiction (LNC) (Song,
2014).

The majority of the philosophical community respsndlb inconsistencies
found in our everyday language in one of two wakgst, they ignore them and
leave them unresolved. Second, they oppose diaathewhich seeks to resolve
them. Opponents typically invoke the principle okplsion (also known as
“trivialism”), referred to as ECQHx Contradictione Quodlibgt “If a contradiction
is true, then everything becomes true’(Priest, 2008). Hasuk Song formalizes the
critigue against dialetheism based on the principfeexplosion as follows (Song,
2014):

Premise 1) If a true contradiction exists, thenrgveroposition is true (explosion).
Premise 2) The claim that every proposition is t(trevialism) is clearly incorrect.
Conclusion) Therefore, there are no true contramfist

Thus, traditional logic adopts ECQ as a princigkecause assuming a contradiction
leads to the consequence that “every sentenceué&” tthey criticize dialetheism as
being trivialist(Choi, 2017). However, Priest refsit this as superficial. He argues
that obviously not everything can be true and ttlas can easily be demonstrated
even within dialetheic reasoning(Priest, 2006a: %)y rejecting the Law of

Non-Contradiction.

The critique that dialetheism leads to trivialismhem contradictions are
assumed is not difficult to dismiss. The existerafedialetheia (a sentence that is
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both true and false) implies that the principle ekplosion does not hold. “In
simple terms, if P is dialetheic, then -P is alsalatheic, and since both P and -P
can be true, the explosion rule (P, #PQ) does not hold” (Lee, 2020: 79). Priest’'s
key idea in dialetheism is to treat four truth-wduas three: only true, true
dialetheia, false dialetheia, and only false. A tsece like the Liar L, where
assuming truth yields falsity and assuming falsyiglds truth, is a dialetheia. The
essence of the concept is to treat “true dialetheiad “false dialetheia” as “true
contradictions,” i.e., contradictions that are |Istiue. Thus, the four truth-values are
reclassified as “only T,” “dialetheia,” and “only.”F

Critics of dialetheism argue that treating “falseialetheia” as “true
dialetheia” implies that everything becomes truewdver, they confuse “only false”
with “false dialetheia.” “Only false” literally mes simply false and can never be
“only true.” Ciritics interpret “false dialetheia” sa“only false,” and then apply
classical logical inference rules to claim that legpn follows from a false premise.
This is a misinterpretation of dialetheism. Diakim introduces the truth-value of
dialetheia precisely because classical binary lolgiaves paradoxes like L or G
unresolved. By misunderstanding “true dialetheiss dalse dialetheia,” and then
again as “only false,” to assert trivialism seemwalid. In three-valued logic,
assigning “dialetheia” (which lies between “onlyudf and “only false”) as simply
false is irrational. Such a claim to treat “dialetheia” as a false contradictien is,
paradoxically, a new kind of dialetheism: a formattracknowledges contradictions as
false.

A major weakness of dialetheism is its difficulty iexpressing “only true”
and “only false” within its three-valued logic(Le€019). Let's first examine “only
false.”

(12) This sentence is only false.

If we assume (12) is “only true,” it implies “onlfalse”; if we assume it is “only
false,” it implies “only true.” Assuming it is dilheic also leads to contradiction, as
the sentence claims it is “only false.” Of coursme could escape this by simply
saying that the contradiction arises because (%2dialetheic. However, this blurs
the boundary between “false dialetheia” and “ondysé,” which exposes dialetheism
to the same trivialism criticism: the inability tdistinguish “false dialetheia” from
“only false.”

Similarly, dialetheism may struggle to express jomtue,” which could lead
it to become dialetheic by default. Let us defitee tlogic of dialetheism as LP
(Logic of Paradox) and consider the following:

(13) LP (dialetheism): LP is not only false.
This sentence implies LP is either “only true” otrue dialetheia.” This is not

inconsistent with LP’s assertion: “There exist s@oes that are both true and false.”
Let's examine each assumption regarding the trathev of (13).
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(24) If (13) is *“only true,” then the conclusion i%only true” or “true
dialetheia.”

(14-1) In the “only true” case, it’'s circular bubtcontradictory.

(14-2) In the “true dialetheia” case, the bound&stween “only true” and
“true dialetheia” becomes vague i.e., it's hard xpress “only true.”

(15) If (13) is “only false,” the conclusion is “bnfalse.”

(16) If (13) is “true dialetheia,” the sentence ass “not only false,” so
there is no contradiction.

In summary, LP (dialetheism) cannot guarantee s tatus as “only true” within
its logical system. It ends up being circular ourbhg the line between “only true”
and “true dialetheia.” In addition to that, assugint is “only false” or “true
dialetheia” does not produce a contradiction.

Now let us come back to the main concern of thigpepato see if
dialetheism can resolve the problem within the IsdBanrose argument. What truly
matters is the core of the Lucas-Penrose argunfeatt humans can grasp the Gddel
sentence G, while machines cannot.

As McCullough says in his Penrose sententenrose does not know that this
sentence is trué Penrose himself could not escape from the very @i the
paradox which himself dug in support of his antietm@nist argument. In response, |
examined if dialetheism can offer Penrose an escap& in a critical sense. With
this escape route in hand (or perhaps already indiPenrose can assert that
humans know G is dialetheically true, and thus tMat# H (i.e., minds are not
machines). This leaves us with only two possibleiats: 1) G, being dialetheically
true, can only be known by humans; or 2) G can abs® known through
algorithmic computation.

V. Conclusion: Breaking off the Engagement

Regarding self-referential paradoxes such as lemagox or Godel theorem,
philosophers hold largely three attitudes: ignome avoid, aware and analyze, and
reframe and reduce.

Philosophers in the first category try to pretersl i they did not see any
problem at all in self-referential paradoxes. lim&mne asks about the problem, they
try to minimize or downplay it as a trivial semantissue that can be overlooked.
However, as we know, it is not just semantic problsince it also happens in set
theory as it is well known as Rusell's Barber pasadl define proposition as “a
sentence that truth value either true or false lanallocated.” But the thing is that
in the liar paradox, for instance, the sentencee liithis sentence is false” can
neither be true nor false in classical logic. Thenes philosophers ought to step in
and talk about it unless they want to abandon tlbecept of proposition and
two-valued logic at all.

In the second category, philosophers such as Taiskpke, and Graham
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jumped in and tried to solve it by borrowing hietsy, truth value gap, and
dialethia. As seen above, they can not be veryessful because none of them
are free from “the revenge problem.” That is thasm why I, in this paper, try to
suggest under the™3category to reframe and reduce to a new theoryutaband
regarding mechanism versus anti-mechanism consgveegarding Goédel Sentence.
Penrose, an anti-mechanist, did not answer propgrlythe serious question from
McCullough(1995), Putnam(1994) and Chalmers(19%&) thuman can neither escape
from Godel theorem which means there are also pitpo that humans can not
have both consistency and completeness at the samésee, Jun, 2024).

As it is well known, Einstein resolved the paraddoetween classical
Newtonian mechanics and Maxwell’s electromagnetimathics by introducing the
theory of relativity and Max Planck combined twdfelient equations for short and
long waves regarding black body radiation energy dmggesting the concept of
“‘quantum” for energy in a discrete sense. To resolthe mechanism versus
anti-mechanism controversy regarding Al, reframilogic from the idea borrowed
from quantum mechanics is needed. | suggest twoplsimideas to resolve
self-referential problem: superposition and proggns They are actually one
entangled not two distinguished. As we know fromhr8dinger's cat, “the cat is
alive.” or qubit is in a superposition of true(onand false(zero) as this:

) = (IT) + [RA2

Thus unless it is observed or measured its ontcdbgstate is in a superposition. Its
probabilistic propensity is ontological status(Zar022). Decoherence is a process
of quantum system from quantum to classical bemas® seen when it is observed
or measured in a double-slit experiment. The thiisg that whether mind or
consciousness ought to be there for it to be obsemr it is OK to be measured
without any mind or conscious being. We may be afgleset a quantum Turing
Test and see how it operates.

Although it is very regretful that | did not everetgstarted with quantum
logic from the very beginning of this paper to Hgsothe self-referential problem
which, | believe, is at the bottom of philosophy Af, as of now | must leave it
for my homework to do for my forthcoming paper.
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Presentation 8

An Epistemology of Fake News and Social Media

Hongwoo Kwon

(Kyungpook National University)

1. Introduction

Although individual responses may have varied, many people experienced
considerable stress in the aftermath of last year’s martial law crisis. Some were
anxious about the decline of democracy, while others were outraged by the
shamelessness of those responsible for the events. Yet what plunged many into the
deepest despair, [ believe, was an epistemological crisis. Groundless suspicions
were transformed into certainties and used as justification for extraordinary
measures, and fabricated news—clearly the product of malicious intent—was
summoned even before the highest court.

Some may be tempted to dismiss this as a matter of individual irrationality, but I
believe the issue is far more complex and important. Anyone who has tried
engaging in even a brief conversation with someone who firmly believes what one
is convinced is fake news will quickly realize how difficult it is to persuade them. I
insist that the person has been deceived by fabricated evidence circulating on the
internet and social media, but to them, I am the one who has been misled by
falsehoods. As I come to realize that most of the evidence I myself rely on also
originates from the internet and social media, a sense of despair sets in—and the
conversation comes to a halt.

This presentation begins with the sense that something has gone awry in our
current epistemic practices, and with the conviction that a philosophical diagnosis
and response are urgently needed. In recent years, related works have emerged
from fields such as psychology and behavioral economics.l) However, it is fair to
say that contemporary philosophical epistemology has largely remained silent on
these issues.?) Nonetheless, I contend that contemporary epistemology has, in fact,
developed conceptual tools well-suited to addressing such problems—for instance,
the growing body of work on the epistemology of testimony, norms of assertion,
and the epistemology of disagreement.

1) A recent example is Ariely (2023).
2) Notable exceptions are followings: Rini (2017) and Nguyen (2020).
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In this presentation, I aim to employ such conceptual tools to analyze certain
aspects of our epistemic condition in the age of social media. I propose to
examine the current situation mainly through the lens of the epistemology of
testimony. It is undeniable that a significant portion of our beliefs relies on the
testimony of others, whether individuals or media sources. In general, the practice
of forming beliefs based on testimony is not considered problematic. In my view,
this is partly because ordinary conversation is governed by a set of norms—such
as the norm that one should assert only what is supported by evidence. The
problem, however, lies in the fact that the context of “conversation” on social
media renders such norms ambiguous. This, I argue, is one of the factors that
facilitates the spread of fake news in such environments.

The remainder of this discussion is structured as follows. Section 2 outlines the
epistemology of testimony and addresses the issue of the justification of belief
formation based on testimony. Section 3 takes up the problem of partisanship in
testimonial exchanges, which is commonly observed on social media. Finally,
Section 4 offers a diagnosis of the current epistemic crisis.

2. The Epistemology of Testimony

In modern society, we acquire the majority of our beliefs through festimony. From
belief about which direction to take a taxi to reach Dongdaegu Station, to belief
about trends in public opinion regarding a presidential election, to accepting the
scientific evidence for global warming—virtually all of this information is obtained,
for the ordinary person, via the testimony of others. If we were to count as
knowledge only those beliefs formed through direct experience, or those directly
based on such beliefs, the scope of what we could claim to know would be
drastically reduced.

This paper proceeds on the assumption that the acquisition of information through
social media can also be understood as a form of belief formation based on
testimony. Users may post messages they have written themselves, or they may
“retweet” (or otherwise share) messages or headlines received from others. Even
expressing approval through mechanisms such as “likes” can be seen as a form of
testimony.

How, then, does belief formation through testimony operate? There was a time

when many philosophers regarded the acquisition of belief via testimony as a form
of inference. It was typically understood in the following structure:
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(A) P. X says that p.
C. Therefore, p.

Of course, strictly speaking, there is no logical connection between the premise
and the conclusion in such an inference. For the inference to be justified,
additional premises are required—several of which, first articulated by John Locke,

remain relevant today.3)

The number of witnesses

Their integrity

Their skill

The purpose they have in supplying their report

g W e

The internal consistency of what is conveyed, and the circumstances of
your hearing it.
6. Whether there is any contrary testimony.

That is to say, the inference from P to C can be justified if certain assumptions
hold—for example, that multiple people have offered the same testimony, that the
testifier’s sincerity is not in question, and that they are not acting with malicious
intent.

If this offers a roughly accurate account of belief formation through testimony,
then the problems with testimonial practices on social media become readily
apparent. It may be that beliefs are formed without considering the testifier's
integrity or expertise(2 & 3), or their potentially ulterior motives(4). Alternatively,
one may rely on testimony while ignoring the existence of numerous contrary
testimonies by other users(6).

However, in my view, the issue is not so simple. If we regard the Lockean
conditions mentioned above as necessary for testimony to justify belief, then much
of the testimony we routinely rely on is unlikely to meet the threshold for
justification. For example, can it really be said that forming a belief based on a
stranger’s directions is epistemically justified? Or what about beliefs formed by
reading articles in a mainstream newspaper? If one attempts to justify testimonial

belief in such a way, one is likely to fall into a familiar kind of circularity.

For partly methodological reasons, I shall assume a non-reductionist position—an
approach widely accepted among contemporary epistemologists. According to this
view, reliance on testimony is more akin to belief formation based on experience
than to belief formation through inference.4 Consider, for example, the case in

3) The list is from Nagel (2014), p. 74.
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which I form the belief that a tomato in front of me is green based on my visual
experience. In order for this belief to be justified, it is not necessary that [ possess
further beliefs—such as that my perceptual system is functioning properly or that
the environment is favorable to perception. My experience itself confers immediate
prima facie justification on the belief. Of course, if I later acquire evidence that
my perceptual system is malfunctioning, the original justification may be defeated.
But absent such defeaters, the experience justifies the belief.5

The same holds for testimony. Testimony from others can, in itself, confer
immediate prima facie justification on the corresponding belief. If | ask a stranger,
“Which direction should I take a taxi to get to Dongdaegu Station?” and they
respond, “You should cross the street,” then I am justified in believing that claim
solely on the basis of the testimony. Of course, this justification may be
undermined by counterevidence—such as information suggesting that the speaker
has malicious intentions or is known to lie frequently. In this sense, the Lockean
conditions can be seen as identifying possible defeaters. But unless such defeaters
are present, belief based on testimony possesses prima facie justification.

If testimony possesses evidential force in itself, even while remaining defeasible,
then where does this evidential force originate? Here again, a comparison with
perceptual experience may be illuminating. Though not without controversy, it is
generally held that experience can confer justification—at least in normal
circumstances—because our perceptual systems are reliable.

Where, then, does the reliability of testimony come from? Unlike perception,
testimony involves interaction with other persons, so we should expect the
situation to be somewhat more complex. In this context, I propose considering Paul
Grice's influential notion of the “conversational maxims” in this context. Grice
famously argued that conversation is a cooperative enterprise, and that for this
reason, it is governed by a set of maxims. Among them is what he calls the
maxim of quality, which instructs: “7ry to make your contribution true, and do
not say what you believe to be false or that for which you lack adequate
evidence.”®) Grice writes as follows:

“[1]t is just a well-recognized empirical fact that people do behave in these
ways; they have learned to do so in childhood and not lost the habit of
doing so; and, indeed, it would involve a good deal of effort to make a

4) The analogy between perceptual belief and testimonial belief is briefly but forcefully
presented by Evans (1982), pp. 211-2.

5) This view of perceptual justification is developed in detail in Pryor (2000).

6) Grice (1989), p. 27, my emphasis.
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radical departure from the habit. It is much easier, for example, to tell the
truth than to invent lies.”7)

But Grice does not stop there: he also seeks to explain why rational participants in
conversation are bound to follow such maxims.

“So I would like to be able to show that observance of the Cooperative
Principle and maxims is reasonable (rational) along the following lines: that
any one who cares about the goals that are central to
conversation/communication ... must be expected to have an interest,
given suitable circumstances, in participation in talk exchanges that will be
profitable only on the assumption that they are conducted in general
accordance with the Cooperative Principle and the maxims.”8)

Though Grice offers only a sketch, the central idea is this: conversational
participants share common goals, and in order to achieve those goals, they must
adhere to the conversational maxims. While Grice himself does not mention it
explicitly, the notion of reputation can also be considered relevant. A speaker who
consistently violates, for example, the maxim of quantity, is likely to develop a
negative reputation—and a rational agent would be motivated to avoid such
consequences. The crucial point is that, once we assume that conversational
participants are generally rational, the credibility of testimony can be justified in
arelatively a priori manner.

The key point is this: within the context of normal conversation, forming beliefs
on the basis of testimony can be to some extent justified—at least in the absence
of defeaters—because such conversations are governed by certain normative
expectations. It follows, then, that if there exists a conversational context in which,
for whatever reason, those norms cannot reasonably be expected to hold, the
epistemic justification for beliefs formed on the basis of testimony within that
context is likely to be significantly undermined.

[ suggest that a major aspect of the shift in our current epistemic condition lies in
the fact that the scope of “conversation” has expanded into domains where the
conversational maxims may not be any longer observed. Though it is not our topic
here, consider conversations with Chat-GPT. Can the “testimony” we receive from
GPT-like systems confer immediate justification in the same way that ordinary
human testimony can? If the foregoing discussion is correct, the answer depends
on whether we can a priori expect such systems to follow maxims like “Do not say

7) Grice (1989), p. 29.
8) Grice (1989), pp. 29-30.
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what you lack evidence for.” And unless one understands how GPT operates, one
may have no grounds for expecting its outputs to be governed by such norms.
(This is why we are often advised not to rely on GPT entirely, but rather to
cross-check its outputs against what we already know, and to consult additional

sources.)

The case of testimony on social media is quite different. Here, the source of
testimony is, undeniably, another human being. Should we not then presume that
such testimony adheres to the norms of conversation? And if so, wouldn't such
testimony be capable of conferring immediate justification on the corresponding
belief?

[ claim that this is not the case. But before turning to that argument, one
additional point must be clarified.

3. The Problem of "Partisan Epistemology"?

One concept that has gained popularity in social scientific discussions of the
epistemic crisis brought about by social media is that of the “epistemic bubble.”9)
The term refers to a situation in which individuals mainly interact with others who
hold similar views and acquire beliefs primarily through the testimony of those
individuals—such as their social media “followers” or “friends.” As a result, they
are exposed only to information that reinforces their preexisting beliefs. This effect
is particularly pronounced among individuals who already hold a specific political
orientation, since they tend to hear testimony only from those with similar views.
Personalized content feeds on major news platforms and YouTube appear to
exacerbate this dynamic.

Within an epistemic bubble, one primarily hears the testimony of like-minded
individuals. According to Lockean standards, this means that one fails to satisfy
the requirement to consider counterevidence. In this respect, belief formation
based on testimony (or news feeds) within social media environments may indeed
be epistemically problematic. Even though counter-testimony is readily available to
anyone who looks beyond their immediate feed, such alternatives are often
ignored. Might a solution lie in the principle: diversify your sources of

information?

However, I do not believe that this phenomenon is, in itself, as problematic as it

9) For the concept of epstemic bubble, see Nguyen (2020). Susntein (2018), Ch.1 (titled “Daily
Me”) is also a helpful overview of the idea.
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may initially appear—at least not in a way that makes it a unique pathology of
information acquisition via social media. In fact, it is a natural tendency to hear
more testimony from those who share our views. This tendency is already evident
in how we consume traditional news media. If one holds left-leaning political views,
one is more likely to read left-leaning newspapers; if one leans to the right, one is
likely to selectively read right-leaning publications. But is this necessarily a
problem?10)

Consider the following example, which may help clarify why it need not be.

Issues My opinion Newspaper A | Newspaper B
e The current administration
u mni 1 O X O
must be replaced.
e Martial law constitutes an act
1 w 1tu O X O

of insurrection.

e Legal proceedings against
candidates should be O X O
suspended during elections.

e A leftist should win the next
election.

A X O

From my perspective, Newspaper A consistently delivers testimony that is, in my
view, mistaken. Newspaper B, though not always aligned with my opinions, tends to
provide testimony that is comparatively more accurate, again from my perspective.
In such a case, when faced with a new issue on which A and B disagree, it seems
both natural and epistemically reasonable to accept B's testimony and reject A’s.

Of course, this is not to deny that epistemic advice such as “consider a diversity
of perspectives” and “diversify your sources” is valuable. But to claim that
epistemic partisanship per se is a serious epistemic flaw seems misguided. The real
epistemic problems with belief formation based on testimony in social media
contexts, I argue, lie elsewhere.

4. “Retweets” and “Likes”: Normal Testimony?

As discussed earlier, the justification that testimony typically confers on belief is
grounded in certain normative structures—most notably, the conversational
maxims. A natural consequence of this is that, in abnormal conversational
contexts—contexts in which such maxims can no longer be reasonably assumed to
hold (often due to technological mediation)—the the justificatory force of testimony
is correspondingly weakened or undermined. A representative case of this

10) This sort of view is endorsed by Elga (2007).
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phenomenon, as previously noted, is the formation of belief based on testimony
from systems like GPT.

[ argue that the mechanisms by which information is transmitted through social
media similarly give rise to environments in which the conversational maxims are
not reliably maintained. In ordinary cases where a user posts a message and the
recipient (a “friend” or follower) reads the message along with the speaker's
identity and forms a belief on that basis, the situation closely resembles that of
traditional conversation. However, problems arise when information spreads
through mechanisms such as retweets, shares, or likes.

This mode of information transmission is marked by a significant degree of
ambiguity from the outset. A “like” on a restaurant or movie may reflect a
personal evaluation—a matter of taste. But what does a “like” on a content-rich
post or a provocative headline actually mean? Is it an expression of agreement or
endorsement of the idea? A hope that the claim is true? Or perhaps merely an
indication that the content is interesting, regardless of its truth value? The same
ambiguity seems to apply to retweets and shares. They may signal endorsement,

agreement, desire, or simply fascination.

And yet, such ambiguous forms of expression are often received by audiences as
If they were straightforward acts of testimony. That is the crux of the problem:

recipients interpret these acts as conveying epistemically relevant assertions, and
as a result, come to form corresponding beliefs—despite the fact that the original

communicative act may not have been intended as an assertion at all.

There is a well-known example of this phenomenon.

“[IlIn November 2015, Donald Trump himself posted to Twitter an
infographic riddled with fake statistics, including the made-up claim that
81% of white homicide victims are killed by African-Americans (the actual
figure is 15%). When challenged by Fox News personality Bill O'Reilly,
Trump replied with a defense he has since given for other demonstrably
false tweets: ‘Bill, am I gonna check every statistics? All it was is a
retweet. It wasn’'t from me’."11)

We may never know with certainty what Trump’'s original intent was in retweeting
this content. But consider how many people—especially his supporters—likely
received this retweet as testimony. His remark, “All it was was a retweet. It wasn't

from me,” provides a convenient means of evading the normative expectations set

11) Rini (2017), p. 47.
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by Gricean maxims. In other words, what we see here is the construction of an

environment in which such maxims are no longer reliably operative.

If the same utterance had been made in the context of a face-to-face
conversation—where the maxims of conversation would clearly apply—it is likely
that Trump would not have expressed such claims so casually. Yet through
retweets, shares, and likes, individuals freely convey messages that would have
been normatively impermissible in direct discourse. Even if we were to adopt strict
policies against the deliberate dissemination of falsehoods, it remains questionable
whether such policies could be applied to these ambiguous forms of “testimony’ in
the context of today's social media platforms. The ambiguity inherent in these
modes of testimonial expression is precisely what renders accountability so
difficult.

As the example of Trump illustrates, [ believe that this unique conversational
environment has served—and will likely continue to serve—as a primary vector for
the dissemination of fake news. As long as such conditions persist, the spread of
misinformation remains highly probable. For that reason, this kind of
communicative environment ought to be seen as something in need of reform. But

what might such reform look like?

Let me conclude by speculatively considering two possible directions. One is to
explicitly abandon the idea that social media platforms constitute a conversational
space in the traditional sense—one in which Gricean maxims are observed and
epistemically trustworthy testimony is exchanged. The other is to imagine
institutional mechanisms that would enforce the operation of conversational norms
within social media environments.

(1) In a situation where individuals are increasingly isolated and reliant on
personalized media for information, it may be necessary to reform our epistemic
practices regarding testimony. Specifically, one might argue that—at least when it
comes to testimony acquired through social media—we ought to become
reductionists. That is, we should return to a more traditional inferential model of
testimonial justification, such as the following:

(B) P. X retweeted the information that p.
C. Therefore, p.

But since the logical connection between premise and conclusion is even weaker in

this context, we cannot justifiably arrive at p through testimony unless we
explicitly take into account Lockean considerations. In other words, one must
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determine whether to accept p by considering who X is, what X is likely to have
meant in retweeting the claim, and other relevant contextual factors.

In my view, while establishing such a practice is not impossible, it is not a
desirable path forward. Under this model, social media would likely cease to
function as a space for the sharing and dissemination of information. Instead, it
could devolve into a trash heap—a domain where norms of conversation no longer
apply, where "likes" and retweets merely express personal preferences, wishful
thinking, or even outright animosity. In a world where individuals are heavily
dependent on social media testimony for information, such a transformation would

risk producing a state of widespread ignorance and epistemic barbarism.

(2) The other approach is to reform the social media environment institutionally so
that it comes to resemble a space of normal conversation—one in which the
conversational maxims are reliably observed. This would involve eliminating the
ambiguity surrounding retweets and likes, and more importantly, creating
conditions under which, as Grice emphasized, any agent possessing goal-directed
rationality would have an incentive to follow those maxims.

[ must confess that I do not have a detailed proposal for how such reforms might
be implemented within the current architecture of social media platforms. However,
I suspect that in contexts resembling ordinary conversation—where users pursue at
least partially shared goals and their identities are visible—reducing ambiguity in
communicative acts could have a significant effect. On the other hand, in
environments where anonymity prevails and no common purpose is present, the
only viable option may be to design external incentives such that rational agents
are compelled to observe conversational norms. One possible route, briefly
mentioned earlier, is to utilize the mechanism of reputation. A system in which
users who retweet false information are penalized through diminished reputational
scores may serve this function.

Concerns that such reforms would infringe upon “freedom of speech” are, in my

view, misplaced. Without a context in which the norms of conversation are
properly maintained, the very concept of “speech” would lose its significance.
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